THE BAHR-BL-CHAZAL PROVINCE

oF
THE ANGLO-ECYPTIAN SUDAN




This thesis represents part of my Ethnological research
carried out in the Anglo-Bzyptian Sudan in the years 1636 and
1687. After having worked for three months in the area between
the White and Blue Niles, mainly amongst the Ingassana Psople
of the Tabi Hills, and later for some seven weeks on the West
Bank of the Nile, amongst the Moro Peoples, I arrived in that
part of the Bahr-sl-Chazal Province which is inhabited by the
Azande towards the end of March 1¢27. I left for England at
the end of August, thus completing a residence of five months
amongst the Azande.

The Thesis is arranged in two books., The first book ise
a condensed analysis ol the structure of Zande society. In
the second book I have taken native customs or institutions,
divination, magic, dancing and obscene songs, and I have en-
deavoured to interpret them by showing their contexts, associa-
tions and fuactions. It is by the method exemplified in the
second book of this thesis that I hope to explain one by one
the institutions of the Azande. In the parts on magic and
obscenity I have used the comparative method of analysis. It
s this method which must eventually be applied to all institu-
tions if Social Anthropology is to put forward general state-
ments, or laws, and so take its place in the ranks of other

inductive sciences.
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BITAL:

The Zande Hation is a conglomeration of different
linguistic and ethnic units which have been either
wholly or partly assimilated into a common culture.

It is probably né more an amalgamation of many ¢ifferent
peoples and cultures than other African unations, but in
the case of the izande Eunropesns conguered the Country
when the process of linguistic and ocultural assimilation
conld be observed in many different stages. Some attempt
has been made by Vanden Plas and Calonne-Beaufaict in the
Congo and by Larken in the Sudan to catalogue the warious
linguistic and ethnic and ocultural units which were once
geparate but now Fform part of the amalgam, but I shall
not enter here into the problems which arise from such
an historical method of investigation.

The common features by which I will define the Zande
natlion are language and tribal or political institutions.
These features streteh over a vast srea, roughly from
the Hile (lekafaks section of Rejaf-Yei listriet) to
the main Congo River towards Bumba and over the S.i. of
the Ubangi-Shari Colony of Iweneh Egquatorial Afries.t
The nation comes wniey three differvent Muyropean Governments,

those of the /nglo~lgyptian Sudan, Congo Belge and Afrique

1 Gapt. Philippa'f'}fmxnal of the Royal Geographical
goolety 1924 " Cerpraflieal name on Be Zamols Cornmbiy”



Fquatorial Mrencaise. Ite population has been variously
gomputed at two to four millions.l

The section of this area in which I have worked is
restrieted to the Yambio district of the /‘ngzlo-Tegyptian
Sudan. Here the country is of typiecal African bush,
impassable except aleng the paths during the greater
part of the year, until the high grasses are burnt.

Hater is plontiful, the distriet being the watershed
and providing the sources of the Sueh river, and it is
hard to go a mile without meeting a siream. However
there are no large rivers which make crossing @iffievit.

Owing to Sleeping “ickmess regulations the district
is cut off from other districts around it as well as from
the Belgian Congo, no native being allowed to travel into

these areas.

1 Acgording to a statement by the late Catholie
liesionary Van den Plas. Qwdl by PRk, - 1hcd.
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2o TERRITORIAL D ISTRIBUTION:

In these natural surroundings are the Zande home-
steads. The word kpolo refers to the collestion of
huts in which dwell a man and his wives and shildren,
and it is here translated by HOMESTEAD, The aistripution

} of the huts, the dwelling place of a wife, within a
homestead follows two distinet types, probably repre-
senting two distinet ocultures, the one which T shall
eall the STRAGGLING HOMRSTEAD, the other which I shall
eall the CIRCULAR HOMESTRAD.

The atraggling homestead has no fixed form of hut
distribution. The skeitch shows a homestead of four
huts, each oecupied by a wife, with some 150 ts 5790

var¥is between the hute. These huts may or may not be

vigible %o each other aceording tc the state of the

vegetation. The sketch does not represent an actual

but a typieal digtribution.
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The ciroular homestead, of which a sketch is given
below, ieg not found as often as the other type. The
sketoh shows six hute, eaech belouging to a wife, with
some ten to twenty yawds separating ome hut from the
nexts The homestead iz seldom guite yound bhut iz penw-
a¥ally of a Losonge shape. The sketeh does not repro-

sent an aotual but » Gypleal distyibution.
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In the eoncentrated villages, which eovey the
grester purt of Zandeland undop British rule and in
whioch the natives ave compelled to live, they have
no opportunity to make their normal homestesnds of the
strageling type. Some aye comstructed in a lozenge
formation, others in various asnomailous forms of hut

fistribution,
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The Azande have no grouping of homestesds into
the larger soeial unit of the ¥illage. But they are
loosely bound together by a system of winding paths
whieh find their way sooner or lateyr %o the home of
a chief's deputy or %o ome of the main paths ﬁhieh
lead to Gthe shief's ceourt and enclosure. The follow-
ing sketch is to show the type of homestead distribu-

tion and 18 not an setnal distribution of homesteads.
Eomeamne
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\, co*“hnether, from 200 yarde to helf = mile or mere.

Within a distance whiech he cam cover in about half
s hour to an bour's walk, some two to four miles, a man
will know all the oceupants of the homegteads and it is

amonget these people that his soeial 1ife is staged.

a clear cub social group such as is implied by the
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homestead or bthe tribe, but I shall refer to the ﬁany
homesteads whiech ave in hig vieinity and which are joimed
to eash other by paths which ruan throamgh them.

A man's locality will corrsspond uncevenly with the
adminigtrative area of a chiof's depuly. Acs The relation
betwesn a ehiel's depuby and his subjeats is a personal
one and is not based upon tenure, it sometimes happens
4that a man lives at a comsiderable distance from his
immediate supériwr, But normally this is not the case
and the suhjeats'of a chief's deputy all live in his lo-~
eality. In speaking of the ARE: OF ADMINISTRATION OF A
CHIBR'S DEPUTY I refer to a political section of the
tridve.

The TRIBE is s political pgrouping vnier the rule eg
a paramount chief. It hes clear cut boundsries, eaeh
tribe being separated from its peighbours by river courses.
¥o ome will olear the bush to build bis huts ever a wide
streteh of ccunbry on either side of the river boundary,
g0 that there 1s sn exibense of unoceupied bush between
the torritories of two tribes.

Thig territorial distribution of homegiteads strung
out aleomg the paths, of pciitisal arewaa&mthistered by
chief's deputies grouped into tribes ruled over‘by a
paramount chief is the historic mede of Zande social

distributien. To~day, however, the natives have been



concentrated into settlements alomg the Govermment roads
over the greatey psrt of the distriet in which my work
was done. GSince thesme settlemonts »resent no sisilarity
to an Afriocan villsge they will be veforred to by the
oxpression CONCERTRATION SETTLEMINTS. Usually a mile
0¥ two apart tha; allow of no sxpansion ¢inee no one ia
allowed %o dwell outside thely boumdaries., Whilst 1t is
now posnibia for a man $0 change his comcentration settle-
ment on the payment of a small swm, his new 1life is vepug-
nant to the Zande for magical and religious no less than foy
eoomomic yeasoms. I shall give no speeial consideration
%0 this artificial ?istribution save where 1t is necessary
to rofer to 1% from time to %ime o illustrate some aspect
of native life.

The historic mode of territorial distribution amongst
the Azande was noted by early and observant travellexs,
by the distinguished botanist Georg Schweinfurthl and
by Dr.Wilhelm Junker,” but meither attempted to explain it.

1s fhere are certain Aiffioulties in Schweinfurth's account.
He says "Dorfer ode¥ Stadte in unserenm Sinne gibt es
im Gebiete der Niam-Niam nirgends. Die Hiutten zu kleinen
Weilern gruppiert, finden sich weithin ubey das tuy-
land der bewohnten Distrikie zerstreut. Letzteresind
voneinander fdurch Wildnisme von oft mehreren Meilen im
Durohmesser getrent”(p.297). Also he says (p.233) "Jedexr
Weiler gab die im ganzen Hiam-liam Lande boobachtete
Anordnung zu erkemnen zwel, hochatens drei FPamilien woh-
nen beieinandor, d.hees gehoren zu einem wWeiler 8 bis 12
Hutten, die im Kreise um einen reiplatz ervrichtet sind..

There ave no doubt differences of distyibution in the



S.ECONOMIC ASPECT OF TERRITORIAL DISTRIBUTION:

The diffuse distribution of homesteads in bush elear-
inge over the country side is primarily an adaptation to
economic meeds. The Zande possesses mo cattle and wild
game 1s not plentiful. He is essentially an agriculturist.
The centre space of the homestead is enclosed by a garden,
cultivated year after year and bearing his permanent crops
such as aweet potate, arrowroot, banana, and the fig trees
from which he makes his waist cloth. Outside this garden
stretoh his cultivations intermixed with virpin bush and
with land lying fallow which will later revert into bush.
In these cultivations are grown such plants as beans and
peas, oil-bearing plants and cereals malze and millet.

The Zande is not only an extensive agriculturist but
he is also aware of some of the'primazy rules of success-
ful oulture. He knows that land cannot be cultivated |
profitably for more than two years in succession and during.

different geographical areas of Zandeland, but except
where it is in an area between two tribes I kmow of no
instance where tracts of bush many miles in extent
geparate homesteads from ome another. Also in the pard
of Zandeland with which I am acquainted not more than
one family lives round a common open spage, and such a
grouping is uncommon compared with the straggling home-
s8tead. Though T had the problem in mind I failed to find
& 8ingle instance in which two or three families lived
together.

2. mmgm Navedh v Afpca Tiambale] by Keane /89 VoLl
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this period he generally plantg different crops in &
regognised rotation, 4s land which has been cultivated
for two years is left fallow until it reverts again into
bush after about five years, the Zande needs conseguently
& large area of land gurrounding his homestead and
separating him from the eultivations of his neighbours.

On a rough estimate half the land whieh separates cone Zande
homestead from anvther is sultissted or in the early
stages of fallow and half is bush or in the later stages
of fallow, However one gouet imes passes from homestead to
homesgtead without ﬁneting bush on either sida-af the path
whieh joins them. On the other hand bush sometimes
intervenes between the garden of one wife and the garden
of another wife in fhe game giraggling homegtead.

We may eonsider that the distribution of Zande
homesteads which at first sight appears haphasard or
ungociable is primarily an adjustment to economic needs.

Though these needs are in the main agrisultural
there are other contributory economiec requirements which
are adverse to consentratien. For some four mohkhs from
the beginnings of the raing in March or April the winged
females of the termites swarm.and_thair bodies provide the
native with an important articlc of food. Around these
termite hills, which ars usually near his home, he will
spend all night waiting for the inseets to swarm. When
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the termite season is over iie will volleot the deleclable
mughrooms from his private beds on these private termite
hilis. There are also several wild plants which, unime
portant individually, collectively form a weleome addition
to thn native's meagre daily menu. A man likes to gather
these plants in the bush near his house and will not go}
far afield to ¢olleeot theu,

For his hunting aetivities the Zande requires bush-
land near his homestead. The ugual method of hunting is
to umake rough paths round a large square of bush so that
after rain it is possible to see from the spour marks
whether an animal has entered and remained in the square.
A man visitg hig hunting ground after s fall of rain and
if he finds that there are animals in it he goes to fetch
hiz nets and %0 wait vwntil the sun is well up in the
sky and the animals are drowsy. le then carries his large
and heavy nets to the hunting ground and commences his
catehing activities which nﬁy last uutil sun-down, The
nature of these operations neceysitates the hunting
grounds being within easy reach of the homestead of their
owner, and this is permitted by the sparse distribution of
the population.

This economic aspect of territorial distribution ean
be digoussed from any viewepoint of economic life. A man

requires near hig hioms timber and the earth of untenanted
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ternmite hills for building purposes; he requires a large
and near gupply of out or fallen wood for his womenfolk

to gather for firewood - but it is not neeessary to stress
the point further that the area round a Zande's homestead
supplies him with food and all the requisites of his family
life (Lebenghbedurfnisse),

Lord of his private estates, with sbundant land for
cultivation, with bush for hunting grounds, with his own
termite hills and mushroom beds, with wood for building
and for fires, property which he alone can use and with the
minimum of labour, the Zande has been muved into cone
eentrated settlements along the roads.

If their higtoric territorial distribution is in part
an adaptation to economie needs their concentration dould
noticeably affect their economie life. Though the Asande
who have undergone this change have been concentrated for
only three to five years there is evidence of economie
deterioration hut it is difficult to estimate the extent.
There is a growing tendency to cultivate land for more than
two successive years., ¥ think also that less land is worked
in the settlements than in the bush dwellings. Hunting
astivities are undoubtedly on a decline,

In saying that Zande special distribution is an
adaptation we are relying on a contention, so-far unproved,

that population tends to increase to the limit of ite
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possibilities and that these possibilities are determined
by geographical endowment, cultural egquipment and racial

intelligence, We ranegnin-, however, that this is only
& hypothesgis,

4. THE SOCIOLOGICAL ASPECT OF TRRRITORIAL DISTRIBUTION,
I have shown that the distribution of Zande homesteads

is not a chance dotting about of bush clearings but must
be deseribed in rnferan#a to the economic life of the
people. I wigh now to show how the ﬁccupnnts of the
homesteads are bound together by soeial ties other than
_thnsa ereated by comaon sosial intercourse arising from
" proxinity of dwellings and the system of paths. These
other ties are those reeiprocal duties and rights lhioy
mombership of a social group involwes,

There ig no stereotyped mode of social distribution
but variation will be found throughout,

By degrees boys aceustom themselves to leave their
mother's huts, by gleeping under a grass shelter in the
enltivationg to seare away the guinea-fowl, by dbuilding
a small grass hut outside their father®s home and there
playing at "households' with little girls of their own
age, by serving in a chief's court and finally by a eix
months residence in the circumcision camp from which they
emerge as “men®, They will not live again in their father's
homegtead but will build & hut énmn 50 to 100 yardn'
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outside. Amongst a man's immediate neighbours therefore
are his sons who have reached the age of puberty.

Daughters also play at ‘households' but at the age
at whieh thelir brothere are cirecumcised girls ate affianced
generally to some man in a neighbouring homestead, Parents
do not wish their daughters to reside far from them.

Sometimes, and in %the past often the girl®s future husband
would build hisg hut nesr his future father-in-law's '

homestead and from there take her to wife, The relatione
ships of father -~ daughter, fatherein«law - son-in-law
are generally found in neighbouring homesgteads.

Boys and girls thus build up new families near theilr
parenta' home. From time to time they will make new
elegrings but they will not usually depart far from the
place of their birth, Almost invariably one finds a man
surrounded by his brothers and married sisters. If a man
waere to leave the loeality his brothers will leave with
hin. *If I go” he says "We all go®.

Sonetimes a youth on leaving his father's home will
clear a gpace in the hush for his hut and gardens near
the homestead of his maternal unele, But no further
detail need be given $0 illustrate the fact that close
relationship, more partieularly close blood-relationship
i logalized.

As the point is developed more fully later I will

only mention here that & man is almost eertain to be bound
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to ocash one of his beighbours, if not by bleod or marriage
relationghip, then by svmmon membership of gome soeial
grouping sush as those oresated by circumecision, bloecd-
brotherhood, and the Secret Societies, and always by
¢ommon allegiance to one chief,

We may say therefore that there is a far greater
moral dengity than wide spesial diffusion and poor means
of intere-gommunigation would lead us to suppose.

We must point out that by moral density we do not
refer to any metiphysiecal concept but we use the term in

the gense in vhich we say that a group has moral density
and not spacial dengity when its members are closely

bound %o one another by mutusl spoentiments and reeiproecal
obligations even when they live widely separated from

one another, As Durkheim pointed out material density
is a very good, if not exact, measure of moral density =

an invaluable prin¢iple for fieldewerk.

THE PAMILY GROUP,

The honestead, sush as I have deseribed, is the
spuiai equivalent of the soecial group of the polygynous
family, It is natural for Buropean writers to regard
the polygynous family as several monogamoug families with
the hushand as common factor but such a view often
ohseures the fact that the polygynous family is in many
ways a special social group with its own rules of conduet,
allotment of duties and privileges and has & moral cohesion
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whish a collsotion of monogamous families with & common
husband would not possess.

In the sketeh of the sircular homestead, given aboVe,
we have geen how several huts are built round 2 cleared
spage. Each of these hubtg belongs to a wife and sach
wife doeg her cookingp separately in her hut. Nearby
stands her ewn special granary in which she harvests
millet grown on her strip of land, At the back of eash
hut is the garden sultivated by its oceupant and there
are boundarieg which mark off the ga den of one wife
from that of the next one, In the bush each wife will
have her own ares of Sultivations of ground nits, beans,
peas, sesame, millet and go on, That this division is
not merely a eonventional division of labour in the family
but also repregents rights of use or ownership is elear. Teo
vegin with eash wife has her own granary and harvests the
feod from her gardens and eultivations, These she
eooks for herself and her children and for her husband
but nét for the ether wives., Sometimes one sees women's
magie in the gardens, partieularly these in the enclogure
of & big chief, and the objesct of the magic is not te
protect the plants from thieving outsiders but from
thieving seswives. Ownership is illustrated from another
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point eof view. When & wife dies her hugband surrenders
all the food erops which have been planted and weeded by
her labour as well as all gourds, pots, hoes and so on
of whieh ghe has nade habitual use.

The small ¢hildren of various wives sleep in their
mother's hut, The husgband himgelf does not generally
possess & hut for his private use but sleeps always with
one of his wives,

But though there is usually a clear division of
rights of use amongst the wives, there is also comzunal
1ife neeessitated by spacial condensation and daily
intercourse. The eentre space of the house is shared
in common aad the wives s8it{ and talk together cutside
esch other's huts. The children of one wife are
welcome to partake of the feod ¢ooked by another,

Also the wives will help each other in earrying on

much of the work of the homestead. Generally in the
¢learing of the mildet pateh of each wife, all the other
wives will take part in the labour, and it is the same
gometimes in sowing groundenuts.

The husband is the source of authority in the
household and it is he who will direct its labouwr,

But he will share thisg authority to some exteht with

his firgt wife. Her millet area must be cleared
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before those of the other wives. She alone can make an
offering of food to the ancestral spirits. The actual degre:
to which her position relieves her of labour will depend

upon the size of the homestead. <The more wives there are
the more organization of labour is reguired and the mere
division of labour can take place. For this reasen it is
easier to study the structure of the polygynous family in

the homestead of & chief.

The only difference between the internal distridbution
ef huts of a chief's family and a Zande's family is that
the former being more numerous cover 2 larger aren.@) A
chieflf's homestead may be very extensive, that of the late
chief Gbudwe or Yambilo is said to have stretched for five
miles. (2)

An enclosure of grass or banana lisaves shuts off a
chief's homestead from the eyes of those who are present

in his court. The court, as is shown in the diagram, is
divided into two parts called barundo and ngbanga.

m b a dimo
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The barundo is used by the chief's grown-up sons.
They eat there and can sleep there. Here also the chief
will summon his deputies or Abakumba, either singly or
together when he wishes to speak with them. Put unless
they go to the Barunde to speak with the chief they will
remain in the n gbsngs which is occupied also by any Zande who
is visiting his chief. TEven to-day the ngbangs is often
crowded, but it has lost its martial sppearance and men
heavily armed with ehields and spears and throwing knives
who once guarded their chief are now-no longer toc be seen.

I shall be touching on the relation of a chief to his

subjects later but I want here to show the organiszation of

"

his M of polygynous homestead.

The ohief wife is called ne gbia and she may be his
first wife dbut is not necessarily so. She may be the
sister-wife of the ehief or possibly his mother. She is
the leader of the women in the chief's household and is
ro-licvod from manual labour. All food brought as tribute
to the chief is given to her to dispose of. She will direct
the labours of the other wives, seeing that they make beer

and fovd for the chief and so on. THer own hut work and
the weeding of her garden, which is alsec her husband's
garden, will be performed by girls placed under her, and her
(1) Sehweinfurth says ‘Dieser Hof eines Negerfursten war
bescheidenster Art, und die Hutte, die er selbst innehatte,

von den Boha.usungen der ubrigen sterblichen im Lande kaum zu
unterscheiden.” ibid . 229,

(a) Sf'c!&mm MS. Im pasessiom of - ¢- 5 Sdcgm-am . F-R-5.
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millet crop is planted by labour of young men amongst the
chief's subjects conscripted for this purpose. The great
chief Gbudwe had three ne gbia of more or less equal stand-
ing. Under each were placed ten or more girls to do her
bidding. Actually Cbuiwe's settlement was so large that

it appears that some wives created a certain pre-eminent
position for themselves in various sections of the settlement
by bringing the other wives into dependence on them.

But CGbhudwe's settlement was of unusual size and generally
there is only one ne ghbia. The girle who work under her are
of two denominations though their status does not seem to
differ very widely. The ti ne ghia, 'those under the ohief
wife', are young Zande girls who hoe her garden and who when
they grow up are either married by the chief or given in
marriage by him to some one of his sons or subjects. The
akangs were also young girls who, as far as I can gather,
were generally capiives of war.() They carried firewood and
water and did the sweeping under the directions of the chief
wife and when they reached puberty they were often taken
over as wives by the chief himselfl, In every big polygynous
family of & chief or of an important chief's deputy there

(1) According to Hutereau akanga were of either sex and
slavery was & widespread institution of the Azands, commoners
possessing slaves as well as the chiefs. According to my
informants akangs were invariably girls. This difference in
ageount is possibly due to regional differences,

M- Hubaeae : Aok sl tie fammiliily be. Aveneds du Muste ol Coge Bob,
Senia i ’?37-
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will be one wife deputed to cook for her master and she alone
will exercise this funetion, Another woman will alse @ook
for the chief's sons in the bnruﬁdo and for retainers in the
ngbangs , though this latter service may fall on the other
wives equally. These specisl cooks are called na gbindi
and in a large establishment they alse will have girls
working under them.

¥hen a paramount chief travels he will take several of
his wives with him and these will be the younger and better-
looking ones and accompany him everywhere, They are called
awilizere, the children of coldness, because they sit behind
him in a semicircle away from the fire.

When the chief finally leaves his residence to build a
new settlement the older and uglier wives remain to till the

eultivations which he has left behind. These too have a

n

4
name, ﬂgbmo lo.

There appear to be other degrees of status amongst the
women in the ochief's household in the Congo araénbut here I
only wish to illustrate that in the polygynous family there
are special problems of organization which have to be studied.
Actually this is one of the most di fficult éraups to investi-

gate and at present I am not very confident that I have

understood its workings.

{1} Lagae and Plas in their dictionary give other terms,
adegbere, prostituées, que le chef garde a la disposition
des visiteurs; pusconosi, jeunes fillette generalement non
nubiles, que le chef a aschetées ou recues, et qui plus tard
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The Zande fanily, as I have already pointed out,
is the ehief economic unit of the soeial life of this
nation, All work which can be done by its members is
done by them., The nature of some kinds of work however
either necessitates assistance from outside or is greatly
fasilitated thereby. It is possible for & man and his
_udfe to build their house and gclear their millet pateh,
but this involves greater and lengthier labour than
they are often prepared to undertake. In these instances
& man will provide a quantity of beer and food and his
neighbours are expeeted, though not eompslled, to assist
hirm in his work. The same obligation will fall upon him
gt another time and he will be similarly regarded by food
and beer, The method of hunting with nets employed by
the Agande alsoc generally requires greater organization
than it is possible for the ordinary family to¢ undertake
by itself, so that a man will arrange with one or two of
his friends for coneeried labour, Generally speaking
however we may regard the family as the economic unit of
Zande life,

Religious ceremonial is algo largely associated with
the family group, but not exclusively. The ordinary
family has a small shrine in the eentre of its cleared space

enteront gans une des categories ci-dessus mentionnees:
enattendant ellesg aldent au travail: wilimofu, qui sont
des enfantg de feumes, aui furent jadis des femmes du chef,
et qu'il & gédées B ses hommes; oceux-ci, en retour, rendent
au gchef le produit de les femmes.®

La._ %M@A}M Vel ji and jii /‘% C‘f?-é"ﬂﬂ‘? oL Vi Va"""éﬂ F&a M-Q’R.‘L
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or near the hut of the master of the homestead. From
time to time offerings are placed in this shrine and
an sddress is made to the ancestors either by the husband
but more often by his chief wife. The gpirit addressed
is almost always the dead father of the master of the
hnnnntqad but the natives have in mind also other close
relatives on father's and mother's side and the wife has
in mind her own relatives. I think that the extent
to vhich & man, when making an offering, does s0 to other
relatives than hig parents sorresponds more or less with
the relative solidarity of the restricted family to the
solidarity of the extended family. le extends the same
pntt&rn of behaviour to his relatives when they are dead
as he did when they were alive., At important religious
daremonies sueh as those at death and those held in honour
of the spirits & man's kin have important duties to
perform and will always be present as will be ghown later.
The kin group will form the next secition of this
thesis andin our discussion we ghall exanmine the behaviour
of members of the restricted family to one another as
well ag their attitude to the members of the Gross-
familie.

*MEANING® OF KINSHIP NOMENCLATURE,

We have geen that one of the soeial groups which



24

amongst the Agande tends always to become loealized

is that of ths kin and to a lesser degree the kindred
grouping. We ghall new approach the kindred from the
terms by which they addruss and refer to eash other., We
shall not, of eourse, explain the kinship relationships
by explaining their nomenclature but sush an approach is
an exoallent starting place forour investigation and at
the same time gives us an opportunity to throw fregh

light on one of the e¢ldest and most dcb#tad problems in
Sceial Anthropology. In congidering the kinship
nomenclature of the Azande we are combining & linguistie
problem with a sociclogical one. Little harm is done by
thig combination so0 long as the problems are kept distinct,
Hiwerstl) formulated & theory that kinship nomenclature

is rigidly deternmined by social structure. This might be
coneeded but Rivers went on %o deduct from this conclusion
all sorts of sociological facts without first attempting
t0o analyse the process by wk ich the determination of
nomenclature by social struecture took place;

How is it that word-symbols come to extend their
meaning s¢o that the same phonetie sounds have many
different referents, and how is it that a word-gymbol
vecomes attached to its refeurent at all? These are

Ti—‘,- Hﬁnsﬂib amd Sotcal 043“’“5“}-“;“ - 19 1y
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questiong which sannot be restricted to the small number
of relationship terms alone but must ineclude all similar
linguistie rMnngnnnn.

Horeover there is only one possible way of investi-
gating the problem as to whether and how kinghip
terminology is determinad by social structure and that is
by an intensive study of the use of the tcrm; of nomen-
clature in their social milien., To do this it is necessary
to know & native language well and anything I say on this
gquegtion must be gualified by the fact that I have only
spent five months amongst the Azande. But it is
negessary to piunge inte the problem as an understanding
of the uge of terms of relationship will give us a deep
ingight into Zande soecial structure.

A word has phonetic values determined by the position
of the tongue and lips and tone and stress, any of whieh
may be significant, i.e, distinguish it from other words.
But sound alone gives a word nomeaning, i.e. does not
attach it to any referent. Meaning is given to & word
by its context for the context attaches it to its referent.
This context may he grammatieal, & word may have meaning
in wirtue of its relationship to other words; or it may
be factual, & word may have meaning in relation to one of
the senges: or it msy be psychologieal, & word may have

meaning in relafiion to the psychological attitude of the
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speaker or listener., I will give one or two examples.

When I write a complete sentence in Zande such as
ako s0 nina skpi |
alas my mother is dead or
nina du ni batika re

my mother is (who) gave birth to me, the

gramatical sense is quite c¢lear but the words Iconvcy no
meaning since we do not know whish person is referred to
bﬁ the symbol nina. However long we pure over the
pentenge wa shall not digeover whether the gpeaker is
refarring to his own nother or %0 someone else, dut if
we were to hear the native utter the words we would be

able to tell at once to whom ha was referring both from
his tone and manner and from our knowledge of the ciroum=

stances which produced the utterance., Or when I write
simply ninal (Mother!) the word conveys no meaning whatso-
ever but in the full context of native life with the person
addressed standing oppuvsite the spedker it is quite obvious
to whom the word refers.
Sometimes & word is used without any referent at all

a® when & Zande exclaims ako nina !

oh my mother |
which ¢an be translntad:dgned gracious | an exelamation

of gurprise, wondex or play.
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By context therefore I ghell mean all events whieh
are taking place objeetively or in the minds of the
spsaker or of the listeners which link the word symbol to
its referent. This point of view has been fully expressed
by Prof, Malindwski in his terminal essay to the ®Mean ing
of Haaaing'(nmd is mentioned here solely because unless
it is realised that the soeial and psychologieal context
iw Just as an sgsential part of a word as its sound ny
analysis of Zande relationship nomenelature will be
migundarstoeod,

I will now give a list of Zande relationship tar'na

used in the extended family,

(1Y Heaning of weaning. Ogden and Richards. 1933
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7. SALIENT POLNTS OP THR SYSTEK.

i will note here the salient points of this syaten
#ithout attenpiing 1o explain them beafors I have showm
the mannmer in whish they are wsed. The Zands systen of
nonanelatiure is essentially a so-salled dessriptive (1)

- syaten.  Host of the words given in the chart embedy an
axant dssoription of the relationsghip u'mv Aenote
@42 MoVREI 1 nina ia sinply the elder of my mother,
By mother's elder sister; iame ye is sisply my younger,
Y yowiger brother: will dewili is sinply ohild of my
gister, Tha temiinolosy rakes a olear distinaetion

batween reisntives on the father's side and relatives on
the mother's aide. The ape dlatinetions are also well
narked. ' '

Bt though a typisal desoriptive systen 1t nakes
sertain olassifisations which our English, French and
Garnan syateng 4o not allow, All parents of beth father
and of mothar to an indefindite mumber of progenitore are
alassed together without reference elther to generation
or t0 sex under the one termn tita. The sane term tita
dpsignates all children of son or daughteyr 40 an indefinite

mwber 0f desesndants without reference either %0 genera-

sion or o sex., Conseguently all members of the family

{1) This is ascording 49 Rivers' definitiaon,
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{wo Or more generations removed use a reciprocal term tita.

Also attention nust be drawmn to the faet that all
ehildren ave classed together under the term wili (ehild)
without regard to sex differentiation. The sane applies
to all other temms in which wili 'tama a deseriptive part,
e.g. wili tame buba (the child of my father's younger

brother) may be either a male or a female child.

Before attempting t0 explain 'thase terma it will be
necessary 10 examine thei;c' uses. To do this I shall
have t0 discuss their use as t§m$ of address separately

from their usse as terg of reference.

8. TERMS OF ADDRESS.
¥hen, after mush perseverance, I had elicited from

my informants the terms given in the chart above, I was
deeply disappointed by not having the daily sxperience of
hearing persons addressing their aunts by the expressions
dewili buba, unvuru fu nina and tame nina and their

sousins by wili tame buba, wili andomi, ete. However

my informants asserted that such terms were used.

I an afraid that it is necessary, in the present
state of my research, t0 discuss these problems in terms
of my Oown experisnce, what I have heard when listening to

natives talking to one ancther. Yhen a man is addressing
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one of hig relatives in the daily routine of his life
what term does he use?

Often he will use no term whatsoever. Sometimes
he will use a proper name. ¥hen he uses a term of address
this will not usually be a tern of relationship but a term
¢Ff polite address. All the males of his father's peners-
tion he will oall ba (father), all the women of his father's
generation he will call na (mother). These are ihs terms
used in everyday greetings by the Aaand»; If a man wishes
‘t@ be especially polite he will use the term gbia (chief)
instead of ba (father). Oyt of respect a man will ﬁlae
use the words ba or gbia in speaking 10 an eldsr brother
or eOusin. A man will commonly e¢all his children and
those of his brothers and sisters gude as sone people use
the word "kid® in our om society.

Such ars the expressions usually spoken 10 relatives.
Als0 when a man uses a term 0Ff relationship he generally
does 86 in a so-ocalled alaaaifiaatoiy senge, o.g. Instead
of using the dsseriptive terme as given in the chart he
addrenses his father's brothers by the same word as he
addresses his father, buba; he addresses his mother's
sisters by the same word as he addresses his mother, nina.
He addresses all his paternal eousins by the same words

as he addresses his brothers, unvureni and tamere aceording
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ag to whether they are older than himself or younger
than himsel £. In the same way he will address all the
children of his mother's sisters as wili nina (ehild of
my mother) and he will oall all the children of his
brothers by the same term as his owmn children, wili.

Stme 0f these terms will, I think, always be used in
f desoriptive BENES, ©.0. I nelieve that a man would
always refer t0 his sister's sons as wili dewili (son of
my sister) or wili andani (son of my mother's brother)
or dewili buba (sister of my father) but I cannot be.

cortain since many of these terms are used with very gweat
frasedon., TPFor instance I have heard a girl address her
elder sister regularly as nina (mother) and men address

thelr nothers-in-law by the same tern. The words mean
nothing uniess we know the context of their utterance.
Howsver I shall be returning 1o this point later.

Here I wish to emphasize the faet that though the
Zande kinsghip nomenclature is essentially a so-called
descriptive system nevertheless many of the terms are
astually used in the extended family in a so-called
elagsificatory manner. Koreover every one of the terms
given in the chart above has a classificatory existence

(1)

in the structure of the clan y @.2. 10 Bgo all male

Ti) The syste! Of nonenciature migznt thereiore ACsOraing
to lorgan's definitions be regarded as a "classifica-
tory" one. Amnudik Stk (87 and Sgrlom of Crranguinity b @70
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members Of his rfather's clan are unduru buba or tame buba

(my father's elder brother, ny Tfather's younger drother
respectively ), all nale members of his mother's clén of
his mothsr's generation are andoni (my mother's bhrother),
all members Of his sister's son's clan of a generation
vounger than himself are wili dewili (my sister's echild).
¥e have asen that when a man addr@sses a relative
often he will use no ters of addreas at all, that gener-
ally he més a term of polite address not a term of
relationship or that sometimes he will use a proper name.
¥e have seen that when a man uses a relaticnahip tern
he does 80 as often by using an extended term as the
deseriptive teﬁn.
| How then are these descriptive temms used? I aﬁall
make a cautious and tentative answer to this question.
Pirsgt of all one hears these words used 10 a greater
degree by children than by adults. One will often hear
a child call out terms such 8&s nina (mother) or tita
( zrandparent ) for example’ Also the native will tell
you that wnvureni (my elder brother) is commonly used by
children and geldom by adults who use & term of polite
address, either ghia (chief) or ba (father) to denote
their elder brotherase I think that when children use
these terms there is usually an emotional situation.
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I 4i4 not often hear adults use thess descriptive
termg and towards the end of my stay I found it no great
labour to jot down the context when I heard them used.

I have found generally that there was a pnyaﬁologiaal
situation in wm;zh the terms were not simply used as
aﬁm'aa but were intended to recall 1o the hearsy his
pocial obligations to the spsaker. I will give soie
instanoces when disoussing ﬁ-m functions of the eclan organ-
ization. |

The extension of these terns of address takes place
in two aifferent ways. Firstly, as I have already
axplained they are extendsd along the lines of social
strusture of the extmnded fmaily into the clan organisa-
tion, Secondly some of the terma ave extendsd in what
we may ¢all an anomalous manner. Thus it is quite

custonayry for a man 10 address his mother-in-law as nina

(mother). In doing so he is being very polite in
suggeating the respest and love of the mother-son relation-
ghip, though personally he may he very angry with hias
motheyr-in-iaw. The case of the girl whan I have men—
tioned who slways addressed and referred t0 her elder
sister as pina (mother) is a special instance of this
extension. She had loat her mother as & baby and had

baen suzklied and brought up by her sister and she applied
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the term nina (mother) to the woman who had acted towards
her as such. It is not uncommon for a man to apply the texm
dewili (my sister) to persons who have no blood relation-
ghip %¢ him whatsoever - as for instance his lover. It is
a common motif in songs %o refer to ome's lover as dewili
(sister). In speaking thus » man uses a term of endear-
ment such as is implied in the protective relationship eof
brother-sister. The term tamere (my younger brother) is
used as a term of comradeship by a man or woman to any
friend of their own sex and of about their own age both
within and without the cirsle of velationship, sugmesting
the conventional idea of the elder-younger brother rela-
tionship within the family. 1In falking to children of
no relationship to himself =2 man often sayﬁ wili (my child)
thus extending the relational aspect of Pather - Son rela-
tionship without slsc extending the obligations of such.
Terms which are exteﬁdaa in this way are those whieh in
strict usage apply to the restricted family of father,
mether, and ehildren. Théy have, in their extension,
either an actual psychological sontext or a stereotyped
psychological connotation.

The difference between the oxtension of kinship
nomenclature 4o the kindred and the clan and their exten=
gion to persons outside these groups lies in the fact that im

the first instance the terms are extended according to
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traditional usage along the lines of socill structure
and that to some extent they also represent an extension
of soeial obligations, wherens in the second instance
they aré used without any counterpart of aooiﬁl obliga-
tions. But., to my mind, not only the form but also the
payechological eogtext oi stereoctyped psychological con-
notation of the extensions is the same in both instances.

9. TERMS OF REFERINGE.

I now come to perhaps the most debated problem of
relationship nomenclature. ithen a person uses théan
terms in address there can hardly be any doubt as to
whom he is referring, but do the natives always understand
who is being talked about when the speaker is using these
terms in reference to a third person ?

I will give here a 1ist of the nomemclature of the
restricted family to show the different people to whom .

the terms can apply. I have left out any anomalous cased.

buba (1) My biological male parent, (my father)
(2) My father's brothers.
- (3) A1l male members of my father's clan of
my father's generation.
nina {1) My biological female parent, (my mother)
(2) My mother's sisters

{(3) A1l Ffemale members of my mother's clan of
my meother's generation.



ggvnrami (1) My older brother, son of my father or
: of my mother.

(2) My father's brother's and sister's sons
clder than myself.

{3) A11 male members of speaker's clan older
than himself but of the same generation.

tamere (1) liy younger brother, som of my father or
of my mother.
{2) My father's brothers' and sisters' sons
of my genoration ynungqr than myself.
Also 7 sons of mother's sisters.

(3) A1l male members of speaker's olan of
his generation, younger than himself.

(The words unvuremi and tamere ave also used simply in
the semnse that a man ig older or younger than the
speaker ).

dewili (1) My sister, daughter of my father or of

ny mother.

(2) My father's brothers' and uiataés' daugh-
ters.

(3) A1l female members of my clan who are of
my generation.

kawili (wes.) (1) iy brother, som of my father or of
my mother

(2) My father's brothers' and sisters’
sons.

(%) A11 male members of my clan of my
own generation.
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wili (1) ¥y biologieal mon, (my son)
(2) iy biological daughter, (my daughter)
(3) My brothers' male oy fomale children.
(4) A1l members of my clan, of either sex,
of a younger generation than myself.

When a native uses one of these terms do his
hearers understand to whom he is referving ? To answer
this guestion a vreal knowledge of the language, and by
that I mean the ability to understand the natives talk-
ing amongst themselves, is necessary. I ean therefore
only give my impressions based on a limited knowledge
of the Zande language.

I can usually tell from the context whether a men
in speaking of bubs (my father) is referring to his
real father or %o some member of his father's clan. But
- gometimes there is no context, for me at any rate. oy
instance in travelling about the country and talking to
the natives I mention someone’'s name and a men says
'buba du'; ‘he is my father'. I then ask him 'boro
bamu du ?' I8 he your real father '« He may then
roply '00 unduru buba @u'; no he is my father's elder

brother's I then ask him 'boro unduru bamu du ' 'Is

he your father's real brother ?', to which he may reply'

§§ ngbwatunga rani sa, 'No, our clan is one'. By the
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the use of kinship nomenclature the speake¥ can Hell me
the age relationghip of the person in gquestion to his
own father but he has no terms by which he can givd me
the degree of relationship. If I want to lnow the exaet
degres of rslatiensh;p in which the personm in question
stands to the spesker's father I would have to listen
%o a long and complicated explanation which would leave
me with the knowledge that the relationship was distant
though I could seldom follow to what exact degres.

But the Ethnographer is always to a varying extent
outside the soclial milieu of the native. He is never
acquainted with relationships 1like the natives who know
the genealogy of everyone .inm their locality. I feel
sertain that there is never doubt in the mind of the
native as to whether a word refers to the actual father
or unole of the speaker or to some more distant relative.
On the ether hand it is clear that the native could not
tell, any more tham I could, if a distant relative is
being reforred to, who the man actually is, unless he
had a oclear context. But this does not in the least
trouble him. If he particularly wants to lmow who
the person is he can always ask his name. The @peaker
would generally mention it. But I believe that ns a ¥rule
he is no more interested in the exact dogree of relation-

ship of other peoples' aunts and uncles and cousins and
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grandchildren than we ave.

The econclusions which we can draw from this discourse
are :
(1) That these words of kimship nomenelature ave omly
sounds which dorive meaning alome from the context in
which they are uttered and that the context distinguishes |
olearly whether they are being used in their first semse ot
_in an extendcd sense.
(2) That consequently it is a mistake to say that a worgh
gymbol means several persons. It does not., Different
gymbols nger to different persomns and whilst their phone-
tic wvalues are the same, their meanings are differentiated
by their contexts, e.g. buba does not mean father, father's
brother or fsther's clansmen but there are several differ-
ent words buba each referring to a different relationship.
(3) That whilst the exnressions "Classificatory Bystem”
and "Descriptive System" and "Family System” may be useful
distinctions in gemeral form, i.e. for purposes of clasgi-
fication, they should never be used as distinections in fune-
tion as Rivers used them; for amongst the Azande, and I
believe in all nomenclature systems, a term can through
its context and by the aid of cirecumlocutions be used in
" a descriptive or in a classificatory semse.

(4) That the systemsI have just demeribed differenmtiated
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relationships juat as far as the soagial funetion of the
relationships is differentiated. 1Beyond this point the
native's interest does not carry him and where differen-
tiation of social function ends sc then the terms cease
to differentiate between degrees of relationship but are

used in what is mown as a classificatory sense.

10. DIFFERENTIATION OF HOMJICLATURE & DIFFERENTIATION OF SO0CIAL
PURCEION.

This last assertion requires demonstration. Though
eontext makes clea¥y the meaning of words there is veason
why in some societies we f£ind two relatives equated with
two distinet sounds and in other sceieties we find they are
eguated with omly one sound. -Parsanally I believe that
often we must admit that we do not Imow wﬁy the same term
becomes asscciated with velatives with quite differemt
gocial functions. But we can often obtain some idea why
certain relatives are olassed together under éne symbol
whilest others are diestinguished by two separate symbols.

Iin the chart of relationship terms employed by the
Azande, it will be seen that 21l grand-parents and all
grand-children are classed together under the ome symbol
tita. A man is very 1little interested in his progeni-

tors or descendants of two generations removed. As likely
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a8 not he will never see them and in any case their re-
lationship to hinzelf will not be associated with any clear-
1y defined reciprocal obligations. A single symbol suffi-
ces for them all.

The Lande system, like most Ba-ntu syotems or indeed
like many systems all over the world, makes a well nmarked
terminological distinetion between ages but not between
sexess Thus there are separate terms for ego's elder and
younger brother and there is a simila¥ ceparation in the
terms for father's brothers snd mother's sisters. He
makes no such distinotion between his ovn sisters and his
father's sistexrs or his mother's brothews, Where Ego is
female she makes an age distincetion between her own sis-
ters but not between her own brothers. She makes a similar
distinetion between hexr father's brothers and between her
mother's sisters, but not between her father's sisters nor
batween her mother's brothers.

The problem can be gsimplified by pointing out that
children of either mex simply take over the distinctions
in sge which are employed by their parents. Their father
distinguishes between the anges of his brothers and not
between the ages of his sisters, whilet their mother
distinguishes between the ages of her sisters and not

between the ages of her brothers, and the shildrem do



43
tlw Sams e The suwoceeding generation takes over the
distinetions of age made amongst brothers and sisters
of the prececding generations. The problem of ég.e
digtincetions can therefore be discussed in the speakers
generation alone and we neod not trouble about their use
in ¢enoting members of the preceeding generation. Also
it i_a thus cleay why, for instamce, there is an age dis-
tinction made by the speaker in addressing his mother's
sisters which dces net correspond %o a dlfferentiation of
soeial funoction in regsrd to the speaker.

In the came mesnney we may interpret the use of the
toyme dowili (my sister) and kawili (my brother ) without
any fantastic snd foresd theories such ss we are accustomed
to in reading about kineship nomenclature. A man addresses
his sigter as fewili, my woman child (de = woman: wili =
child) and s womsn addresses her brother as kawili, my man
child (ka « man (presumably 1t is a male prefix): wili =
ehild ),

The use of oueh terms i1ig understood when we realilse
that parents use the teym will to address all their shildren
of eithey sex and that the ehildren take over this term
used by theiy parerts and apply 1% %o one another. A
diffeventintion i made by use of prefixes to wark the
payehological attitude of children to siblings of the
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opposite sex which differs from the attitude of parents
to the hi%aﬁ factor in thely éffepring.

For we have already noticed that parents use a term
for children which makes no sex differentiations and the
game is true of grendechildren and grandparents. We can,

I think plausibly, explain the absence of reflecion of
the all-important biolegical division created by sex in
the terms which denote children, grand-children and grand-
parents, by the simple explanation thst gex is not an im-
portant fsetor in children amd the ago¢ ()

Leaving the specifice terms for father and mother,
buba and nina on oné slde we find that there are still two
important terms which we have not yet accounted for,
uwnvuremd (my elder brothey M.S. my elder sister i .5.) and
andomi. (my maternal wnole).

In the Zande household the elder brother ocoupies a
position privileged above his younger brother. He will
have & right %o the ;1_9_19_9_1.9_1 handed over on the marriage
of his first sister. In consequence he will be married
gome time before his younger brother. Almost always
I have found that an elder brothey has more wives than
a younger brothey and in consequence holds a higher soecial
pegition. The elder will receive a larger share of the
inhoritande than the younge¥. Within the household s man

(1) T am using this term instead of the more familiar

“hride price®, fee Juneod Life of a South African Tribe.
La) S ah TLM\.W.[.\ E_LE.—_%AMLU.!\GL den Banans k- 5. H' 19al.

@
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is a second father to his younger brothers. He orders
them about, he beats them ocessionally, he alse teaches
them and assists them in any diffienlities. #From babyhood
his subservience %o his brother is impressed upon his
mind.

lioreover the brother is sliso the nriest of the family,
the practitioner of the familial rites in honour of the
gpivite of the dead. Vhen s men builds a shrine in his
cultivations it is his elder brother who must first per-
foym the zrites.

Moreover we musi never forget the well-kinown psycho-
logical feoet of jealousy which is a necessary consequence
of the mothey -~ son sentiment and which is iavariably
found between brothers in a family.

Between the mother's brother and the sister's som
we find that curions lack of respeet of a boy for his mater-
nal uncle which is familiar to students of inthropology
from descriptions of tribes in every part of the world.
Amongst the Azande = boy may and does take property from
his mobther®s brother, often property of considerable
value, and he is not held to have committed a crime in
daing s0.

Te interpret this custom I think we nust remember
that sentiments are formed in the family and handed down
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from parents to children. A child looks at its relatives
through the eyes of its parents. The place of his maternal
wele in a boy's system of sentiments rests not so much
upon his e.m sogial relations with his uncle as upon the
social relations between his unole and his mother on the
one hand and his father on the other hand. Ve hawve to
examine not only the obligations and privileges which
axiat betweon mother's brother and sister's son but also
the social relationships from which they spring, those
between brother and sister amd between 2 man and his
. wife's brother.

The brother-sister relationship is an intinate one.
They growuptogether with common sentiments towards father
and mother and home. The br¥other is enabled to maryry by
his sister's lobols and will become her protector. If a
married woman is offenmded with her husband it is to her
brother that she will turm. It is quite a common sight
to see a man angry with his sister and abusing her forx
mfaithfmess to her husband or for lasziness. But the
role of lord is always subsidiary to that of friend and
helpe¥.

The relationship of a man to his brother-in-law is
of a very different nature. That in all societies the

relations between & man and his wife's family are never
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gordial but that there is an underlying hostility between
them is admitted by every observer. The girl is wrenched
from her parents, her home her daily and familiar associa-
tiens. To her hushand's people she is always to some ex-
tont a stranger and a servant. The husband on the other
hand has not only handed over his lobola in compensation
for the loss of their daughter to his wife's family, but
he is constantly in dangey of losing the economic and
gsexual services of his wife. /. Zande is always being
troubled by his parents-in-law toc perform serxvices on
their behalf and to make them presents and o allow
~ himself to be worsted in ceremonial exchange. If a
man shows any disrespect to his relatives-in-law them
eithey the marriage will be brokem off or more likely
the wife will $ske uwp residence with her parents or brother
until reparation has been made. The Zande therefore treats
his relatives-in-law with the greatest respect and conceals
his anger and resentment. In no instance is this deference
more irritating to him than when he has to show it to his
wife's brother, a man of his own age. I have seen a man
who was inwardly boiling with anger wipe the groumd in
front of his brother-in-law whe was little more than a
boy and c¢all him chief.

We know that in many sccieties the antagonism between
the family of the bridegroom and the family of the bride
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has given rise to marriage ceremonies and is sometimes
asgocliated with sirange and picturesque customs such as
"mother-in-~law avoidance"” and "marriage by capture"” whieh
we have to interpret in terms of compensation.

I think that ceremonial stealing by a boy of his
mother's brother's property must be interpreted in the
same manner. The attitude of his parents towards this
one relative (1), the mother's brother is quite different
in the father's case and in the mother's case. In the
case of other relatives there is not this same oppesition
of mentiments. A child therefore derives from his parents
two mutually opposed attitudes towards the mother's brother
and I think probably that the ceremonial to which I have
reforred is a result of this clash.

Radeliffe Brown® has put forward the following expla-
nation. The social life within the restricted family pro-
duces a special pattern of behaviour between a son and his
mother and this pattern, which is charsoterized by the

1 1t may be said that surely this ambivalent attitude should
be above all shown to the mother's father. This is so,
if I am right in supposing that it results in the type
of ritual licence which we are examining, in parts of
Polynesia and also in South Africa, as is shown in Brown's
papez. (s-fnra)

2 Radeliffe Brown's paper on the Mother's b:othig is in
the Jourmal of the South African Association for the
Advancement of Science, 1925
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freedom and absence of fear with whisch a child treats his
mothey, is extemded to the mother's brother amd through him
%o all the maternal relatives and to their spirits. This
special type of behaviour has its ceremonial expression,
the function of which is %o fix and perpetuate this special
type of behaviour with the obligations and sentinents
involved in i%,

With this view I am in entire agreement but I think
that 4t does not take into consideration the pattern of
behaviour dictated by sentiment towards the father must
also be extemded towards the mother's brother. /md after
all, amongst the Azande at any rate, it is the father who
tells the boy that he may steal the goods of his maternal
wncle and sometimes incites him %o do so.. Nor must it
be thought that the maternal uncle maintains an attitude
of passive acquiescence, If he can cateh the boy he will
give him a hiding though he will not take away the stolen
article from him and he will also make an offering to the
sncestral spirits explaining why he beat his sister's son
go that they will not be angry with him for having dome @0.

However I have certainmly not attempted to put forward
any special theory %o explain this customary licence which
is permitted to the sister's som. There is not sufficient
comparative data to do this. I wished only %o indicate
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the lines wpon whiech I think that the explanation will

lie 80 that I shall have definite lines to work upon.
There oan 'hé no doubt that the attitude of a ohild

% towarde his maternal wnole formed, in the mammer I

?ﬂaﬁ described, in the close cirele of the restricted

family and his whole 1life relations with this man ave

eoloured by this early assceiation of him in the father and

néthn sentiments. The problem before us is to find out

to what extent and in what way this attitude of childhood

is modified by intercourse in later life'*

Finuyn mest give a short reference %o the terms
bubs (my father) and nins (my mother). Our account will
be condensed and even if full would be all too sghort to
show the supreme importance ¢f the relationships of Mother-
Child - FPather. For, as will be more fully explained later,
the restricted zamily ip jﬂm gore of the whole system, the
aacleus from which all other relationships are am extemsion |
and on which they are built wup.

For nine months before biyth of a child has not only
intimate relatioms with its mother but is sctuslly part of
her organism. After birth it is entirely Aspemdant wpon
her for food and waymth and bodily csxes. The Mother is

= .
1 1 am indebted to Professor Malinoyski for poimting out to
me that I had not given sufficient consideration %o the
anbiNad ey of profound modification

l‘lm*\h'tﬁiiz
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the sole centre of the child's thoughts, the sole satisfac-
tion for his imnate desives. 4is the ehild gzoﬁa up ﬁ_em‘-
tinues to receive intimate attentions from its mother and
it is a common sight to see children rumning to mm
thelr mother¥s. To a Zandd his mother is always a persom
apart and he always shpws her tender and deep affection
and aaéu for her im her oléd age. Wili nins (ama' of ny
mother ) stands o him as someone much nearer than wili bubs
(child of my father). It is ome of the results of the
polygamous system, somewhat paradoxieally, to give special
predominance to the motheyr's relatives in a child's
sentinents.

The Zande father also shows a lively affection fox
his infant. He nurses 1t and plays with it. 4As the chil-
dren grow up they begin to see the father as the wielder
of suthority in the family, they see that it is bhe who
gives orders to their mother amd dominee¥s over her.

Later they will themselves come under hisg disecipline and
he will exact obedience from them. I think that the
Zande father is slways feared and res-ected though his
children also often have considerable affection for him.

Upon father and mother the child dspends Tfor all
its early care, fox its edusation and for the moulding
of its sentiments. It secs that its pareats treat amd
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speak of uﬂ.iwt relatives in different ways and the
ohild adopts their attituie.

Ve shall leave our aiscmm of the father and
mthu here to remark wpon a final problem of kinship
nomenclature.

‘We may say them that we have reached a preliminary
comolusion that the relatives who stamd out on assoumt
of thelr special sooial m-ﬂm in an individual's
perspective ave fathey, mothey, mother's brother, eldex
brother. In this analysis we £ind weleome corvoboration.
from the use of pzmmi suffixes for different relatives.
The greatest caution has %o be exercised in using such datgs
but where it finde support in observable socisl behaviouy
we are on faivly safe ground.

low in speaking of ordinary things the Zande indicates
possession by the use of a preposition combined with a
pronominal suffix, as gimi sepe = my knife, gamu sape =
your lmife, or by the use of the preposition alome, as
gl sape = my Inife, ga sape = your knife. The preposition
with pronominal suffix always precedess the objeet possessed.
When speaking of relatives and friemds. mames, the homestead
the clan, and parts of the body the Zande uses a diffeoremt
method of imdicating possession by a pronominal suffix of
another kind, a® badiya ¥e = my lover, ndu ru = your leg

and 8o on.
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and so on.

Now most relatives whem they are referred to im the
firset twé persens are couwpled with this iast type of pro-
nominal suffix. We say for instance tita ye = my grand-
parent, tame ¥e + my younger brother, and ao on. But
for the relatives mentioned sbove a sSpecial suffix is
used in the first and sésond persons, thus :-
ba mi = my father (altewnative to buba)
ma mu ~ your mother (I do mot think that ome ever says

- ? mi instead of nina, but the
vative, children of my mother =

swili na mi.)
ando mi = my mother's brother

mvyure mi = my elder brother

It is not necessary here %o show the exaet grammati-
eal place of these prehiouns im the Zanﬁe language. What
we wish %0 point out is that differentiation of linguistic
torminology corrssponds with differentiatien of social
funotion and that therefore, as Rivers held, nomenclature
is a vough guide %o social function.

When we begin to examime the same phenomena outside
blood relationship the question becomes more G1fficult
Thus whilst a man calls his wiffle diys ¥e, the woman refers
$o hey hushand as kumba mi. A man refers %o his tutey
in the circumcision ceremonies as semba mi = my helper.

The same term is also used Ffor a man's tutor in some of the
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searet societies. Jesamba is the word for the midwife.
A man slse uses the same suffix when he speake of his
"b1003-brother", bakure mi.

1 memtion these other instamces to shew that the
distinction of use between the two types of promomimal
suffix is not confimed to the kimdred. Its interest lies
in the fact that it oreates a linguistio divisien between
two lots of kindyred.

To sum up our analysis of nomenclature terms, we may
say that the important biologieal distinctions of age and
sex refleoting also importent social distinetions are well
nurkuibzggzwifry are factors of significance for the speakey
but mthm they are not factors of significance for the
gpeake¥,s.8. in the cases of eldor-brother and sister but
not in the eases of children, prand-children and grand-
parents. The mother’'s brother iz the only relative
gpecially singled uﬁt not on ascomunt of his biologiecsl
significance but on acecount of the peculiar pesition he
oocupics in the child's sentiments and the peculiar cus-
toms to whioh this position gives riss.

mﬂhfn conclusion we may say with regard to the theories
ofpyﬁrgan. end later of Rivers, that whilst we do not agree
with their presentment of thelpruhlam of kinship nomencla-

ture, we think nevertheless that there was & lazgp element
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of truth in what they said. We dispute rather thelr way
of saying it, we hold not That nomenclature terms ave
dotermined by social structure but rather that they ave
part of soeial strusture. The term is a part of the
relationship which includes the person referrved to as
well as a whole series of social obligations and pattewns
of behaviour and sentiments. Looked uwpon in this mannex
the term necessarily reflects to some extent the relatien-
ship of which 1t forms part and may never be a useful guide
for field-work invesiigations.

I believe that & sinilsy comeclusion has been reached
by Thurnwaldt in Usw Guines, by Malinowski in the Trobriand
Isiands, and by aysslf asmougst the iAzande.

11, FUNCTIONS & CONRSION OF THE XINDRED:

The Zande family is like all families in all socleties
2 bilateral grouping, i.e. z wan or womsu is boumd %o both
Pather's kin ané Mother's kin by mutusl centinents and
reoiproeal cbligations. But =s the /gzande ave patrilocal
the father's gide is stressed and there is net a complete
synmetry in the fanmily. £ boy grows uwp in hig father's
homestead and his neighbours as I heve shewn esyxliey,
will be his Pather's brothers and other bloocd-relatives.
Therefore he will not only have a wider knowledge of
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relatives on his father's side bubt alsoc his relationship
%o thsse'peepie will be re-emferced by stronger bonds of
commen imtercourse ani experience. The fulfilmemt of
social obligations depemds uwpon proximity of dwellings
and stromg sentimental attachment can onmly be built wp
under the same somditioms. |

We had better defime clearly our terms and we will
dc so diagramatieally :-

The two groups of father's kin and mother's kin we
eall groups because all the members have s definite soeial
pattern of behaviour in relatiom to one ancther amd defi-
nite soecial obligatiens to perform. These two groups in |
relation %o ego form a grouping. In the diagram Father's
kin is represented as larger than mother's kim %o illus-
trate unilateral stress.

I will give & resume of the nature of the obliga-

tions of kinship :
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(1) There are omly ROONOMIC obligations in a
genersl semses In sush joint labowr se cloaring
the millet pateh, house Builiing sl henting, rele-
tives are expected to vome cnd assist in i he work if
they 1ive nesr and the same spplies, 1f Tess sirietly
to neighbouring friends.

(2} The kindred play an important pard in CUREMONIAL.
Theye sye mewbers of the father's kin present when s new
phyine iz ereeled in the hemesiead or In a new cloaving
of land before planting millet seed. MHowberzs of the kin
of a mam oy of & woman will attend theiy fumerals. This
duty inciuies persoms who a¥e gemealogivelly fay removed.
When a man gives s feast in honouy of the spirit of hie
father, his fathers kin will attend snd perform certain
acts of ceremonial. If the feast is im honouy of his
mothexr’s sSpivit then his mother's kin will attend snd
perioym the ceremonial with him owm byothers m sisters.
When a boy is passing out of the civeumoision camp his
relatives on both sides of the family will attond, i¥
they 1ive neay, ani sre expeated %0 make presents to the
boy's tutoer. '

{B8) &4 growp of obligatioms, not clearly c‘im
which we can asl)l SO0CIAL. It seems that there was
never any stendardived allotment of comtributiomns o
assist in oaying the bride Price of » mam. ‘he min
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duty of supplying him with sufficient spears to get
married fell om his fathey, or if he were dead then em
his elder brother. Bubt at the same time & man who wished
to get married would beg from his father's brothers amd
mother's brothers alse and that they would be expected to
contribute a spear o¥ two to the lobola. However there
was no veoiprocal duty Mo_!.ﬁd thereby in that the

spear need never be rvepaid. I have used the past tense
in referring to these contributions because to-day the
obligation %o assist a relative in this maitter is not

80 clearly reeognised and this must be wgeiy attributed
%0 a weakéning of the kinship boads due to some extent

to Buropean innovations, e.g. the attempt to destroy the
institution of the levirate, according to which a mantg
wife was inherited by his brother.

The kin also are expecied to assist a man in the
various difficulties of his 1life, such as in paying
fines and court duves, giving hin Pood, and 80 on.

(4) The kindred of a man have the duty of VENGEANCE
for his death. ‘.i!h;y are a group of bloocd-revengers.
Actually I think that this duty devolved on his brothers
in the main but other velations also gave support and
asgistance.

Such is a brief resume of the sooial duties which
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kinship involves., I will give an equally brief resume
of the forces which act to maintain the solidarity of
the kinship group.

(1) Piret of these I should be inclimed %o place
MATRERIAL DTNSITY. The kin especoially om the father's
side build their homes near each other, so that, as I
have oxplained before, the system of homesteads tends
to form interseoting and straggling hemlets manned by
relatives. The further away relatives live the less
they are expected to take part in any of the soocial
activities which I have just enumerated. loral soli-
daypity depends on spacial condensationm. I think also
that we must comsider the father's kim to be a more
echesive group than that of the moether's kim; a fact
which we refer to their spacial distribution.

(2) The kimship system depends essentially on a
gystem of MUTUALITY. The main sanction for the perform-
ance of any of its irksome duties lies in the faot that
a man who does not help his relatives will receive no
help from them. Relatives amongst the Azande often
dislike each other personally as much a8 we dislike our
relatives. Nor do they by any means always carry out
theiy obligations and they sometimes show their distaste
at having to do g0. DBut a man feels himself depemient
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on his kindred and will help them so that they in their
turn will have %o help hinm. I believe that this sel-
fish attitude is a powerful sanction for the carryiag out
of obligations and this sanetion is supported by publie
opinion which censures the man who neglects to assist
his kin.

{3) RELIGIOH is alsc ene of the forces making for
golidarity in the kindred group. The Azande believe
that the spirits of the dead will be angry with and will
punish a man who wrongs or ill-treats his kin. This
belief applies equally to members of the mother's kin as
to members of the father's kin. I have already mention-
ed one instance of this principle in that the mother's
brother may beat his sister's son for "stealiag" things
from him, but will afferwards explain the reason for
his action to the spirits of the dead so that they will
not be angry with hin.

{4) At the basis of behaviour towards the kindred
are the sentiments formed towards members of the restriet-
ed family by each member through close residence and
social life within the family. The relatives come into
the sentiments centred around father and mother and the
behaviour shown by a child to its parents is extended
$o their relstions. This does not happen automatically
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but by a process of education within the family group.

I want %o emphasize the faet that even in the restricted
family there is no biological equipment which leads
necessarily to the formation of mubtual sentiments, but
that these are built wp over a long period of sharing the
same residence and performing mutual services. The sen~
timents within the family avre a produet of social forces
acting within the group.

The attitude of a man to his kindred is dictated by
his sentiments towards father and mother. We should nevef,
I think, regard the relationship of a man to his eldey hta;
ther, to his mother's brother, to his father's sister as a
direct relationship, the sclidarity of which depends wpon
the mutual rendering of services alone, but we should al-
ways rega¥d these relationships as indirect omes which are
linked together through the father and mothey. Other ¥ela-
tives are importamnt to the individual because they enter
into the sentiments to the father and wmother.

I will illustrate the point diagramatically. The
pattern of behaviour of ego to his father's brother or
his mother's sister for example is not duilt up directly
as illustrated by the dotted lines in the first figure:-

I i el
g & T 9he

a
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but is buils uwp lnéireotix as in the second figure along
the dotted lines

There is nothing mysterious sbout this explanation.
A ohild knows at Tirst only its nother snd later ite fa-
ther. Bit by bit 1t is intreduced to its other relatioms
and is taught by its parents %o regard them as nembers of
their family and to treat them with respeet. It is with-
in and by the small Ffamily that the child is by a slow edu~
cation taught to vegard ifself as a nember of a wider fami-
1y ané his membership of this widey family is reinforced by
reciprooal sooiasl duties, by coremonial, by mode of vesi-
dence, and hy opposition $o strangeys.

¥ is in this mawmmer that I have tried %o explain
teyms of relationship. by looking at the relatives of ego,
not with his eyes, tut with the aiu of his fathey and
mothe¥. |

ke in the ecase of the mother's brother so with other
rolatives of Ego, his attitude towards them, though bduilt
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up in the father and mother sentinemts, willprobably
undergo modification in later 1life.

ATIVES~

Before we go on to consider the extemsion of the
Zeande Gross familie into the clan system we must give
some attention o the nomenclature used inm address and

refernce to relatives-in-law.
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If we study this chart we shall see that Ego (male)
8imply makes the same age distinetions as his wife when
speaking of he¥ sisters, and when ego is a woman she does
the same with respeet %o hﬂ. hushand s brothers.

iny person on the chart can be referred to by a
speoial deosciiptive term. Hormally, however, a man addresses
his relatives-in-law of the male sex, i.e. his father-in-law
and brother-in-law by the complimentary term gbis (ohief)

o, if he uses a term of relationship, then he usually says

R0 re i;g brother-in-1aw  ; yother think that the word

for Chief gbia and the word for male~in-law ghio are phone-
tiocally the same in orxigin though there appears to be a
slight difference due to the ahsence of the prononimal
suffix in the first case and its usual presence in the
gscond case., If this is go then we nas suggest that

the sinilarity refleots a similar attitude of respest in
both instances - but we do mot stress this suggestien.

As I have explained earlier the mother-in-law is
generally addressed as nina (mother). The descriptive
term of reféun«e na Ebio re (my mother-im-law) mirrors
the importange of the brother-in-law for ns ghioc re means
the mother of my brother-in-law. I have already discussed
the 1@o-rtame of this relationship.

A man will usually address his wife by her name and
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she will gemevally speak to her husband as ba (father),
a term of polite addyesse. I regret %o say that I am un-
certain how a woman normally addresses her husband's
relatives., ©She oah use the long deseriptive terms in
the chart but I think it highly improbable that she
agtually does 80.

In speaking to a third peorson husband and wife refer
to each other respeaiively as g&i\g (de-re = woman my)
and jumba mi (kwmba mi = man - my) in the same way as
the German uses the terme g‘:\mﬁ Frau for hushani and
wife.

The patteran of behaviouwr &tmu by the wife towards
her husband's brother is obviocusliy of i-portance in
a Society with the institution of the loviate. But I
rogret that my data dealing with She question is insuffi-

cient and I cannot do moye than formulate the problem
for fature investigatiems.

a8 we have approsched the kin and kindred. 1% is per-
tinent to ask at the outset what is a clam ¢ Those who
have given us acocounts of primitive tribes have demoted

almost anything from a large political grouwping to a kimn
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group as a clan. .Amgnt men of science there 18 a
8inilar confusion in terminology. It is not necessary
here to enter into the many different semses in which
olan, sib and gens have and are being used. It is
gufficient to say that the terms have no one meaning.

Acgording to mml(’n ghould define a clan as an
exogamous grouvping the members of which comsider each
other as related and trace their descent to a real or
mythical ancestor or totem. VWe cannot however regard
the olsn as an organic entity of this description be-
cause the characteristics by which it is defined are
not invariably found asscciated with the elan system.

It is now considered mors conveniemt by way of
a mini-um é=finition to regard the clam as an exogamous
unilateral group of relatives.

But confusion may arise from sush a definition.
Bules of exogamy should be regarded as a distinet social
institution which is generally associated with the olan
gystem, when 1t exists, for obvious reasoms, but which
is often associated with other types of social grouwps.
‘Rules of exogamy are a separate social entity which may
be asscoiated with any secgment and should certainly net
be used to define it.

S0 that we are left with the description of the claa

Ll) H’loh‘!z fﬁM-‘-ghhla.ﬂ\ S’rfu_b . f?l[_}.

e —
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as an wnilateral group of distant relatives or supposed
relatives. We shall here have to leave the problem until
we have made a preliminary analysis of the clan system
amongst the Azande.

We shall attempt to show the nature of the group
which is called ngbwatungs in Zande, to discuss its fume-
tions and the degree of cohesion which it possesses, rather
than attempt to correlate it with existing definitioms.

We shall however endcavouwr to throw the light which
is given by Zande data on %o the problems and theories
connected with the clmj gystem and to make a contribution
%o our knowledge of thg social unit.

The Zande clan, ngbwatunga, has 1ittle solidarity.
Localization upon which solidarity must depend is absent.
the clan never acts together and there is no marked opposi-
tion of the members of ome clam towards the members of othe#
clans. The membership of any clan may stretech over an
enormous area and the existence of many members will be
unimown to others. Horeover if we include the clamns which
are not Zande in origin, and we avre bound to do =0 in a
non-historical treatment of this organisation, we shall
find that there are several hundreds of clans.

It is not easy to classiify these clans. Some of them
have split up into seetions and these have split again into
smaller sections. Thus a man will tell you that he is a
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membey of A seebion of B seection of C clan. It does
not seem that these splits have taken place alomg the
lines of soeial function, as I believe to be often the case
in Afvios, but ave probably due to some historical cause
now forgotten or to their wide territorial diffusion., Some
olans, most I think, have remainmed intact. '
Undoubtedly there is a tendency for the Zande system
to absorb non-Zande clams. Through this incowporatien
thely ethnie origin becomes lost and they become trume
Zande olans. Today in the Yambio area we can :Mstingn:l-h
three dlstinet types of clan. To the Zande of this dis-
triot the twue Azande clams all belemg to the section of
the nation which calls itself i-lbomu, the people of the
Mbomm river, from which they moved northwards into the
gaveamna of the Sudan. In contrast to the A~Zande A-~Mbomu
are the Auxo oY fmreigneu-. Some of these pewples, such
as the Babuckur, still retain their language and many of
their old customs. Others such as the Bangbinda and
A-Misngba are now practically indistinguishable from the
true A-fande but are recognised ag foreigners. A third
type of clans is sometimes yeferred to as ga A-isnde Auro
goem to have been small and insignificant peoples now
completely absorbed hy Zande culture and scarcely recogmised
a8 being of fﬁreisri origin. In a survey of the olan
gsystem I shall treat as Zanfe clams all those clans which
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have the characteristics of such without regard to their
ethnic genesis.

The clan system first began to intrude upon me when I
was travelling about the country-side with informants and
servants. I noticed that these sometimes stayed with or
rogeived food from members of their clans. I do not sug-
gest that they were always given hospitality by members of
theiy clams but they often expected to Yeceive it. If dis-
sappointed they would say "Oh fo-and-So, he's no good. He
d4id'nt give me any food. 1, men who knows how to do things
properly helps his relative. T“Social obligations are
Cirkeome and avoided where possibles

I found also that a knowledge of clan relationship
guve me an introduwstien into a strange part of the country.
I would elways ask a man the name of his clan amd if Y
knew one of his relations in a different part of the coun-
try this always made a good inpression.

iy obeervations have lead me to the conclusion that
the social obligations of clan nmembe¥s to one anothey ave
nevey cleayly defined but that they may be summed up in
the attitude of preferential treatment. In a primitive
gociety a strangey is an enemy and the clan name is a
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passport and a surety of freindship. It is inportant
o note that preferential treatment is extended equally
%o membe¥s of the mother's clam as tc members of the
fathor's clan. In asking for preferential treatment

a man will be heard drawing attentiom to relatiomship
through his mothey as through his fathev.

To make the point cleaver I will give ome or two
examples in which the demand foyr favour has been bhased
upon clan relationship. On the oceasion of a small feast
in honour of the spirits of the dead T heard s boy asking
for a pot of beer from the master of the feast, who was a
distant member of his mother's e¢lan and hemce stood o the
boy in the relatiomship of ando or mother's brother. Un-
fortunately there was no beer left, or the master of the
feast said that there was no beer left, and he ran after
the boy saying in a pleading voice "Oh my sister's son,
alas my sister's son, the¥e is no beer left, it is all
fTinished: If there were any beer T wonld give it $o you
my sister's son, alas.”

On anotler occasion I heard a youth, vho was in ny
sexvice, Being'asked by & women for some salt. He was
very reluctant to payt with his salt and was in faet deny-
ing that he had any, when she said,"But we gave birth to
you, you a¥e my son", meaning that she was a member of his

mother's clan.
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I will give one more example. I was wishing to
purchase some article and was having a long dispute with the
owner as to the price. /n informant asted as my adviser
and I decided $0 leave the fixing of the price to hinm,
During the barseining I overheard = whispered remark Trom
the owney of the article pointing out o my informesnt that
they were mombers of the same olan the intentions of whish
chbservation being obviocus.

These examples, though not all in the full context
of mative 1ife will give sufficient illustration to what
1 mean by preferential treatment. The anthropologist is
himeelf neces arily dyawn by degrees iato mative life and
sssumes privileges and obligations sceordingly. I have
found that elan members. on esither the mother's side or
onn the father's side, of my informants or servents expected
preferential treatment from me. They would say "You are
$he father of So-and-So, well he is my son (of my clan o¥
of my sister's son's clan) and you ought to do this for me.”

I% is importamt to notice that elan obligations and
privileges are undiffercntiated by the degree of relation-
ship and that this lack of differentiation distinguishes
megbershir of the clan from membership of the kian from
which it is an extenfed system. In the Kindred sach

relative can be defined by specific mocial] obligations,
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whereas in the c¢lan all the members have only a general
and undefined feeling of obligation to ome another which
I have summed up a8 reciprocal preferential 'tuatmt.

A% the same time it must not be thought that the
importance of the clan system rests upon the sporadie
fulfilment of undefimed obligatioms. It eolours the
whole weltanschauung of the native. TInstead of his
tribe consisting merely of many persons, some strangers,

some with whom he has establicshed a degree of acguaintance
oy friefdship, himself living slone with his family in s
world of eﬁém:qms and doubtful friemds, he can see himself
in a kmown world linked together by immumerable ties of
relationship. Por not only are all members of his father's
clan and of his mother's clam his relatives and friemds,
but alsc all members of the clanms of his several bleod-
brothers stand to him as bloed-brothers as well. The
blood-brotherhood hond is essentially a bdné between clans
as well as between individunls. All members of the clams
of his wives,or of the wives of his brothers,and husbands
of his sisters are relatives to him. No extends his friemds
ship and respeet to all members of the clam of his tutor in
the ciréumcision eevemonies. He gives homage t0 every mem-
ber of the alan of his chief,

We can conecive of the clan system in relatiom to the
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individual diagrammatieally as a number of lines imter-
secting at one poimt. At this point stands the individual,
his woxld linked %o him by a notwork of wvelationship. These
strands run across othey social groups, such as the tribe,
giving them greater cohesion.
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The ¢lan system will only funetiom objectively, that
is to say that members will only carry out their soeial
obligations, within a small radius. Whereas the kindred
may travel & considerable distance to undertake their
soeial duties, memhers of the same c¢lan have no such
strietly defined and mutual obligations and whilegt if they
live near eaeh other they will assist one another on
seremonial cceasions or in econcmie work, if they live
far away they will not funetion as elan ﬁmﬁbsrs. The
soeial funotioning of the ¢lan depends in consegusnce
upon the degree of ites loealization., I shall be returning
to this point later,

Every c¢lan is distinguished by its special name.
These names are often uobr&éuets 8.8,

avongara means the binders of power (a2 = pl prefix,

vo = bind, ngara = power,)

abokundé means People who eat high food (a = pl prefix,
T - bo ety doubtful, kundé = high meats.)

émnaung@.mnana Pgnple who heal (a = pl prefix, mazungu
= heal .

!g means Poople who male fire (a = pl prefix, ko =
rub, we = fire)

smhwﬁgi means People of a large gourd (a = pl.prefix,
- -~ mbwege = gourd.)

- -

when I say that this is what the names mean, I allude to
their etymologieal sonstruction or what is probably their
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etymologieal construstion. The native does not explain
the names in this manner. With regard to the Avongapa
and smezungu elans, the names correspond with their soeial
funetions, a8 I will ghow later, But the other c¢lang have
not, %o my knowledge, any differentiated soeial funetion
nor any stories which explain their gobriquets. Nany
names 40 not reveal their etymologieal congtruetion, It
is quite possible that some Zande clans are names of
foreign tribes or tribal divisions now sbsorbed into
Zande Culture,

gith the single exception of the chiefs' e¢lan or alasa;
the avongara, I have nevey been given any information
abont the slan ancestors.

ihnrevar we find the elan gystem we find it assoeiated
with different sosial funetionsg aecording to the different
developement of societies. It may have politiecal or
ceremonial or ecvnomiec funetions or none of these. Where
the clan system exists, however, it is generally
assoeiated with deseent and inheritance. Generally also
the regulation of marriage and religious belief are
orientated after elan membership by processes of extention
and segmnntstion. Amongst the Azande, as indeed amongst
all peoples, descent is traced through the father and

the mother, The clan of the father is slightly emphasized



7

at the expense of the elan of the mother, the former
being "my clan®, the latter “the elan of my mother”, .

Inhhritance of the clan name comes from the father
alone and not from the mother, Inheritance of material
objects passes to a man's children and not to the
ehildren of his sister. Inheritanee of rank is always
through the father and never through the mother, Only
the sons of & shief or his brothers can suceeed him,

The regulation of marriage or rules of exogamy
are orientated after the clan system. No man may marry
or have sexual relations with any member of his c¢lan, .
The same prohibition holds for all members of his mother'd
¢lan, With regard to the father's c¢lan and to the mother's
elan these regulations are explieit, but gsome men will also
extend the prohibition %o ineclude the clang of their
grandmothers., Many men would not marry into the elan of
their father's maternal unele, though _suohawriage would,
I believe,be permittedbygoeiety. In any case this will
not seriously curtail the wide chvice of mates for the Zande
¢lans are legion,

The attitude of man towards eertain natural objeets
which is called totemigm is another cultural characteristie
apsociated with the clan system, All A-Zande metamorphize
at death into some natural object, animal, bird, reptile,
inseet or metereological entity, and they refrain from

eating these objects even when they are edible. Just as
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the sex prohibitions are defined by father's clan and mother's
clan equally, so are the food prohibitions.

When a Zande dies his bedy is thought to deeay with
the exception of his right hand which becomes an animal
of his e¢lan totem-gpecius, whilst his spirit guves away to
the spirit land at the heads of streanms. In the metempsy-
chasis into the totemie entity males follow their father's
¢lan, fomaeles their mother's cilan. 8o that if a man of
the Abokunde elan with the lion as totem marries a woman of
the Avongara clan with the leopard as totem, all sons
resulting from the marrisge will become at death liuns and
all daughters wiil bLecome leopards. |

This belief wis so startling and peculiar that I made
pergistent enquiries into the gquestion., Though there was
some valid variavion of individual opinion about the matter
theve is no doudt in my wind that Zande theology holds that
metamorphosis into the totem animal of the father's clan
or of the mother's clan is determined by sex. We must
not expect %o find escatologieal ideas other than vague
and hefterogeneous.

We shall riné a2 similar orientation in Zande bdelief
ahout witcheraft. Here again inheritance of witcheraft is
handed down in sexual filiation from mother to daugher and
from father to gon. In the uyes of the Asande witcheraft

is located in the abdomen where it can always be discovered
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if the stomach is withdrawn, An acousation of witcheoraft
is an accusation againgt not only an individual but
agains® a whole group of persons., However no man can
inherit withheraft from his mother nor woman from her
father,

I will mention another characteristic sometimes
agssociated with the clan systenm,

Some of the elang have name taboos, TFor example
one oian will not mention the name of a certain vegetable
because a mmﬂbgr of the elan, who gtill lives, shot his
son with an arrow near-by this vegetable. It was night
and he thought a mnvementh;::; from an animal, Another
elan will not mention the name of termites because one of
their members onc¢e made the great chief ig;;iééi-a present
of a large po? of termites whieh turned out to consist
of a few termites on top and underneath nothing but
inedible  wings of these ingeets. Gbu*dwe took a
terrible revehge én the joker and his relatives for this
ingult, I

In such cases if a man of the Clan concerned hears
gomeone of another clan utter the tabooed name he will
begin to wail and will only be quieted on the payment of

a small present, Such taboos are, however, quite

digtinet from the totemie taboos. The objeet to which
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the nanme refers may be eaten but not spoken,

15, BALANCE BETWEEN FATHER'Ss CLAN - AND MOTHWR'S CLAN,
I wish here to draw attention %o the balance betwean

the Father's clan and the mother's clan. The balance
whieh we find between the father and mother in a child's
sentiments and in reciproeal duties in the restricted
family is found algo in the kindred, Why then should
i% Ba absent in the clan organization? A nhilﬁ thinks
towards his kin and aets towards them with a pattern of
behaviour created in his homs life. He adopts the attitude
of his parents towards these people, 1 believe algo that
his mother's clan members produce the same emotional
response as hig father's clam ﬁumbeﬂ.

For nacessary social purposes certain social funeotions
ara orientated after the fether's clan rather than after
the mother's clany and I believe that this tends to
eongeal the smsenﬁislly gimilar attitude of the native
towards mamha?s of both elang., It ig true that a man
when asked the name of his c¢lan will give the name of

his father's olan but it would be an error to suppose
that he does not know or think less highly of the clan
namé 0f his mother, ¥For obrious social purposes it is
¢clear that inheritanee of either name, wealth or rank

can be transmitted by only one line and not by two lines.
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But where social nacaasaty'doou not enter in we find the
balange between mother®s side and father's side re-asserting
itgelf. There is no essential reason why the clan of
only one parent ghould regulate marriage. Ne confusion
and disruption can take plase in consequenee. S0 we find
nuﬁ enly amongst the Azande but sommonly throughout Africa
exogamous rules assoeisted with the clans of both
parants, Equally commnon and of great gonvenience ig the
ochservation of the food taboous of both clans. Amongst
the Azande we have geen alsv that there is & religious
partition between the ¢lans in that females turn at
death into the totem of their mother's clan just as msles
turn inte the totem of thair father's clan, Similarly
witcheraft may be transmitted squally through father or
through mother ascordiing to the sex of their children.

Linquistic evidence alone showsg that the Azande do
not trase kinghip into the elan through one parent only.
Homenelature terms are extended equally through both
pavents e.g. bu_ba (my father) is extended to all males
of my father's clan of his generation, but no more than
nina (ry mother) is extended teo all females of my mother's
e¢lan of her genevation, j |

Moreover we have geon thiat the objeetive funetioning
of the c¢lan in giving assistance in need and hospitality
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displays an essentially similar gubjeetive attitude of
father's eolan and mother's olan membery. After all the
relative Mlidarilty of the ¢lang of both parents can only
be investigated by a study of the behaviour of their
membersg to one another and we hswe already pointed out
.that- these actions or modes of behaviour are the same
amongst the members of both elans in their relation to
eg9. |

To my mind nothing ean be more erroneousg than the
opinion that the clan %raens descent through one parent
to the total negleet of the other parent, which is
Luwia'a(,jviuw and appesrs teo be generslly accepted.

Even that buneh of funetions whichmnust he orientated
after 6:19 elan exclusively may be shared by the two clans,
@.8. inheritance of wealth may go through the father's
line and inheritance of rank through the mother®s line,
@8 is the case amongs® the Ba—ll&fa) VWhere lack of
necessity allows & soeial adjustment to individual senti-
ments there is always a tendency for the two c¢lans to
maintain a balance and Zande data shows this tendency
guite clesarly.

We began our asnulysis uf the Zande clan system by
noting the abgence of any adequate definition of this
protean social group. We decided not to attempt a
definition until we had made our analysis of ngbwatunga,
Q) Pavncfire S‘omiz ED
Q) Swil an{ Dele fao.
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the Zande clan, We tried to show that the attitude of a
man towards his fellow elangmen ariges out of the nuclear
family sentiments. Ego has no speeifis slan sentiment,
but the elansmen enter into the father sentiment and
into the mother sentiment. The ¢lans are my father's
relatives and my mother's relatives. I will now illustrate

this extention of the gentiments diagrammatieally.

Mother's clan

—

Pather's slan_

In thisg disgram I have made the kin and c¢lan groups on
the mother's side wather smaller than on the father's
side to repregent a society in which the male gex is
gocially predominant, in wWhich the father's line is
strossed at the expense of the mother's line, and in

whivh the gpecial grouping is patriloecal in principle
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or tc put it in another way the symbiocsis is unilateral.
How if what I have sald is true and my diagram repre-

sents real social values then it will be seen that the

clan is essentially bilateral in its relation to the

individual. A man extends to his father's clan members

a certain pattern of behaviour and he extends a sinmilar

patitern of behaviour to members of his mother’s clan.

How this is so I have already endeavoured to show in an

analysis of the clan system amongst the Azande. To

a lesser degree this is true also of the elans of a

man's relatives-in-law, of his blood-brothers, of his

cirvecumecision $utor and =o on. Now just as we call the

kin a social group, sc we may also call the clan a

gocial group in a formalistic sense. In the same way

just as we call the father's kin and the mother's kin a

bilateral grouping in their relation %o ezo, 80 we may

also call the father's clan and the mother's clan a

bilateral grouping. This idea I will illustrate disgramatieally.

CLAN GROUPING

‘ KIN GROUP

“\ T Note Iﬂm: ED ,"’I /
3 o GROUPING ./

- -~ BN e v

"
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INE PLACE OF Tir? TNDIVINUAL IH THE CLAN SYSTRM,

I have gaid advigedly that we may regerd the clan
s a social group in a formalistie way of speaking or for
purposes of elassification by form. Butl what is a social
group and ig the olan cne? What iz 2 Zande clan te a
Zande?

It is perhaps too obvioug to state that to the
native there are no groups, that is (o say that there
is no clear conceplion of a group such 2& there ig to
onr minds when we make an abstraction of family, or kin,
or clan, I mention thia enly because one would gayher
from pome writerg, such s ¢srtmin French scholars, that
primitive man thinksg In groups, in king and clansg and
s0 on, 3Buft being a prgatiaal and not a myestieal haing.ha
thinks in tewms of individual relationghips. The group is
rather & useful socioclogicsl abstrastion than a concept
of native thought,

Now this sociologioal abstraetion of the social
group refers to & number of people bound together by
comuon pen timents and mutual obligations, e.,g. the family
or the kin, But when we com¢ %o consider the clan we must
gee that even from the formalistic point of wview the
glan group is largely fietional. The Zande clan i

composed of hundraeds of individuals'who never gome into
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gontaet with one another. It may he said that if they did
eome inte contast with one another they would have certain
genaral mutual duties but the whole point is that they
never do come into eontasct with one another. Now the
Zande eannot have any attitude to the elan as such,
because he does not think in groups, but he has only an
attitude of recognitioen and friendship to persens who are
more or less distantly related Yo hisg father and mother
and in & less dugree to his wife and blood-brother and
nephew and chief, with whom he actually comes into

¢ontaect within the restricted bounds of his losality or
tride, the g&ggﬁggﬂpQShe of his life and death., The

clan is a 1ot of more or less distant rals#ivcs of

those persons to whom he has a deep attachment or whe

are soeially important for him.' He ig inelined to be
friendly and helpful to theose digstant relatives on

aeoount of their relationship to those near ones. Also

he gglg.be friendly and helpful to them so long as i
does not involve mich trouble or expense.

I do not wish to underesgtimate the social importance
of such extengions and have earlier in this thesis,
attompted to demonsgtrate the importance of the Zande olan
system both as & subjeotive forge giving the native a

feeling of suppurt, sufety and confidence in a known
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worlid, and ale¢ its importance as a system of binding
strands whidh by linking together individuals inoreases
the eohesion of other social groups, such as the tribe,

The formalistic olassification of the e¢lan as a
sooial group is & useful method of anthropological
abgtraction but I think that had thﬁre baen a cglearer
analysis we should not have had so many fantastic theoriles
in which the e¢lan plays on paper a role whigh is quite
different to that which it plays in native life. Also I
think that had theorists generalized on African data
ingtead of on Australian and Melanesian data we should
have received & rather different impression of the
nature of this group.

In Austm'.l'-:ia.* and Melanesia clang are generally locale
iZed or sections of them are localized as segmented groups
in a large territorial unit, The great cohesion which
wae are inelined %o aseribe to the clan or clan-segmsnt
in these parts is in reality coheaion ereated by
symhiosis (sec Seligman, Brown, !talinn‘;aki, Landtman and
other writers on this part of the world).

Wany writers are inclindd to regard the e¢lan as a
special type of politiecal grpupinsE') But in this casge
- what becomes of our ngbwatunga?

I have attempted in thig section of my thesis to

() Ssc Atk Kl 4, PRl i Restlosilien dos Vingeockhte
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analyse the nature of the ngbwatungs and what it means to
the Zande and have venitured tu suggest that we must get
away from the' formaligtiec attitude iowards social groups
and ses what they mesan %o the native, what is their

place in the real and vital values of native life. I
think that teo a aé:ndn ngbwatungs means the more or

less distant relatives of those who are near and dear

to him, |
~ Looking at the elan, ngbwatunga, as we have
endeavoured %o do,through native eyes, as alsc the faaily
and the kin groups, it is important that we ghould state
how the native refers teo such groups.

(%) kpwurani (our house). By this temm a man refers

to his family, all those persons whe oceupy his homeatead.
The word may, however, be extended so far as o &li
Azande in distinetion to othey peoples.

(2) sgumere (my relatives). Thus a man says agume

buba (my father’s velatives), agume nins (my motherls
relatives), agume diara. (my wife's relatives). 'rhc"carh
gan include relatives to any degree removed from the

speaker,

(3) ngbwatungare (my glan), This word refers to the

spedker's clan, Hewever it my be uged in a marrower



1%,

sense for & man on being asked whai is his elan sometimes
glveg the name of his father or grand-father

55

w Political leadership is one of those

soclial funetiong which must be elearly restricted in
filiation through one parent to the total neglect of
the ether. Amnongst the Azande political leadership is
not only restricted tu inheritance through the father's
liue but is ales rigidly restricted to one slan, This
elan, the Avongara, in splle of & myth in which they
spring from Zande svock, ¢lalm to be foreigners., TWhether
ther ars really Azande or whetheéer they represent a
conquering stock is a matter for interesting historical
speculation but as there is no reliable evidence which
will give more than & suall degree of probability to any
solution, the problem need net detain us here. I may
howaver antian in passing that In my opinion, powerful
ghiaefs amongst the Azande and throughout Africa ariase
ag an adaption to needs of warfare rather than to any
other eause,

The weakness of the Zande e¢lans is, I think, dus
primarily to the absence of leocalization. But we must
also congider as one of the factors which undermines their

golidarity the exigtence of this c¢len of chiefs which we
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may eall a CLAGS. The genesis of & ¢lass in scecial
strueture is generally fatal to the clan system though the
clans may retain a limited independence of social funetion

as castes or as ceremonial gegnments.

18. MYTH OF DECASS ORIGIN. Pregunably the Zande class of

shiefs has an historiv genegis by conquest or usurpation
but, as I have reumarked, 1itile is to be gained by specu=
latien, The myth of ftheir genesis is hewever of in@ortanoi
for though it probably does not deseribe an historisal
event, it does represent an avtual condition of affairs.
Acggording to this myth there was & time when there was ne
developed chieftainship sueh as their is to-day, though
the clan of the abokunde possessed a ecertain preminence
over the other elans, At this time the avongara c¢lan of
the chiefs was known as Akulangba. A man of this clan
married a woman of the Abokuude by whom he had a son

named Basenginonga. When this young man grew up he went

to stay with his maternal uncle. While staying at his _
uncle's residence he heard an adultery case in whish his
uncle gave verdict to the effect that both of the litigants
ware right. His sister®s son, Basenginongo then spoke out
and said that thiz was a very bad judgement and that the
men would only resume their guarrel on the way home since
both of them would declare "the chief said I was right®.

So Basenginonga heard the case himself and ordered one
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of the parties to pay 20 spears in damages to the other
party. His decipion met with publiec approval and after
that he often heard cases and gave judgement. As his
Judgements were govod ones people began to take their
disputey before Basenginonga and his nuternairititc
willingly surrendered his position of arbitrator to his
sister's son, 3.3&1151::-0115&, from whom have sprung all
the g¢hiefs,

A similar gtory recounts how in the past there were
ne chiefs and how the elan of the Abokunde used to go
hunting with their sister's son, Basenginonga. When the
Abokunde killed meat they used to eat it all themselves
but when Bagenginonga killed meat, and he was a renovned
hunter, he uged to give it together with big bowls of
gruel t¢ the men who eame $0 visit him, Ag his reputation
for generosity grew his followers grew in numbers likewise
and they used to come and sit round his hut and partaks
of his hospitality. They also began to bring their
digputes before him and aceepied his decisions because
- of their merits.

How thaess two myths are not known to all Azande
and their contents live notege much as stories but as

active forees in determining their attitude to their
chiefs. The Agande gbey their ghiefs implicitly and to
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ing, If you ask a Zande why he is so subservient to his
chief he will tell you either that the chiefs are generous
and sometimes give him food or that the chiefs ave sourageous
in settling disputes and do not mind giving theiyr deoisions
guickly and siraightly. Their answers embody the moral of
the myths as well as a statement of Faet. for myth lives by
perpeotual re-enactment.

It 1s not so easy to see this tolay when a curtailment
of many of the ¢lass privileges of the chiefs has a counter-
part in the dwindling of their obligations. Indeed to aocoutg
for the dovelopuent of such powerful suthority it is necessary
%o refer to the historie circumstances in which the Azande
nation conquered, colonized and assiilated such a wast
Servitory as that which is now charascterized by their lam-
guage and political Institutioms. The savauna of the Sudan
was overrum from the area of the lbomu river. Anhitio;:
sone and brothers of paramount chiefs would cavve out inde-
pendent kingdoms for themselves by comquering new territory
~and bringing foreign peoples into subjeation. This does not
seem to have been dome at the instigation of the paramount
ehief, whom we may as well refe¥ %o a8 king, and whe, S0 I
was Gold, invariably opposed new annexations, knowing that

the more powerful his relatives became the movre dangerous
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thagbem also. But a chief who was acting governor of a
provinee was often powerful enough 1o defy the wishes of his
superior. If he were not he would employ the methods of

‘Basenginonga in the myth. He would keep 'open house', as
it were, and ot his homsetead the old men were slweys certain
of respect and young snd old siike were sure of hospitality.
Whon he had won ovey a sufficient punber of Followers who
were prepared o give him allegiance ¥ather tham the king,
‘his superior, he began his subjugation snd snmexstion of
new territory.

This was sometiues asoomplised by warfare, in which the
Azende seem 0 have Deem invariably successful, and sometimes
the foreign people we¥e induced %o accept his rule without
figkting* In this l2tter case the young chief went to live
on the borders of the foreigners and a few cld men would build
theiy homesteads neay hin, The prestiige of the Azande and of
their yuling ivomgars class was greut and it appears that the
forsigney was won over by degrees by uuch the zame methods
as the Azande were in the myth. Bitbby bit the chief pla_eoi
deputies further inmko their midst thus rewardimg his follow-
ers by giving them the rank of bakumba and deputimg to them
the rule over a district.

Whether the peocple were subjugabted by this method of
slow assimilation o¥ by warfare the system of administration
remained the same, = The chiefs of the comguered people



would offten be given deputyships and their soms would
receive eduoation at the court of theiy lords The people
would bring their omses to the Vongara chief to receive
verdicts, they would fight undey him in war, and their
young men would %ill his cultivations. Morerand mere Azande
would spread into the ocoupied area and the chiefs do not
seem to have differentiated in their rule between their
fellow ecowntrymen a.![gﬂ thelr foreign subjects.

Wherever the "Bax Zamdea" spread, rapid cultural assimi-
lation ook place. It would be difficult to ghew a parallel
instance of such yapid and complete assinilation of many cul-
tures such &8 we find in Ysndeland to-day., Certainly the
ALzemde conguerers took cver mmch of the oculture of the eom-
quebot but thelr language and politieal institutions always
prefominated over those of foreign peoples. However I do
not wish %o discuss culture contact in this place.

Kingioms established by these means ofben possessed
1ittle cohesion and their permancnce seems to have depenied
moxre upon the cumning snd yuthlessness 0f the king than upon
any othey fmetor. Gemorally these kings, as the saying is
"bit off move than they could chew". The kingiom was divid-
od wp into provinces, dsfimed like the tribe by rivers and
theys was always a tendcnoy for these provinces to break
away undey the brother or som of the king whoe acted as its
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governor and %o become an independent political umit, a
now t¥ibe. it was impossible for the Xing to maintain
an effective control over so extensive an area.

The dynastic quarrels of the Avongara are as violent
and sordid as such gquayrels can be. Rebelliom, eivil
way, muryder, treachery, mayk every page of their ammalsg,
Primogeniture was not recognised in theory far less in
practise and on the death of a king the nation was plunged
into oivil war until one of his sons was able to establish
himeelf in his father's pesition. These processes of in-
tegration and disintegration foym the history of all Zande
tribes. It is not surprising that we £ind no word in
zande to dosoribe the Tribe, but have to say lingardga(=
territory of ) and ask¢d the name of the chief.

I have given this brief survey of Zande history, partly
because because I think it is impossible to understand fully
the structure of Zande social organization without it and
paytly to show how the myth of the gemesis of chieftainship
was continually being re-enacted throughout their history.
Letually to-day the process goes on though it is opposed
%o the stabilising forces of Furopean adminietration.

The process of winning over followers by hespitality., justioce,
character and prestige is called in Zande ka soga aboro.

The senior chief in the Yambio Distriot, Rikita has tried

on several ocoasions to obtain a small portion of ground near



o in the tribal territory of another chief in oxder to win
over his subjects fxom their allegimnee.

#ithin the txibe itself the process goes on. For ex-
ample the loeal contyel over the wavrious distriete of a
tribe 4o in the hands of abalwmba, or chief's deputies and
these men, ueﬁ :t: commoners and not ehiefs, receive the
support of &oﬁm‘h But their subjeots are not
defined and ocan tranafey thely services, the nature of
which will be explained lntey, from ome bakumba to another
bakumba. Wow the king has meny sons who in the past would
have governed large provinees or sarved ou$ new kingdoms
for themselves and beeome the rulers over tribdes. m
Turopean ccoupation has made comquest and expunsion impossi~
ble and 8o the young men have to eontent thepselves with |
1imited authority within the tribe. Here however they find
that the authority over distriets is im the hands of Zande
deputies, who cannot be removed for fear of the govermment.
n oxder %o gain authority these young wen go and live in
the locality of some balkumba snd by slow degvees they win
over firet onme man them anothey 4o their allegisnce until
the balkumba finds that his subjeots ave all deserting him
for the young man. Purthey on we shall tzy to estiuate
the Forees which produse and mintain the class system
amonget the /zande when the iuportance of this process
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of winning over mem, ks sogs abore will again be illustrated.

should slways bo, an introduotien to and not an attempt at
an oxplanation of the problems of loadership.

True %o the general plan of this thesis I am going to
sketch out the spasial density of the area of chieftainship
andl eorrelate this with ﬂl_ moral demsity. just as has been
donme with the family, the kindred and the elan, ovem though
this moane some repetitiom.

The a¥ea yuled ovey by a paramount chief is a tride,
its boundaries being defimed by rivey courses and extenses of
mhuoa bush on either side of the river boundary. Tribes
are thus demaveated £rom ome another by a clear spacial oF
materis) division. The tribal aves 18 divided into a num-
bor of provinces, cnch of which is ruled over by the som oy
brother of the paramount chief and appointed by hime. The
provinces ave somotimes marked off from esch other by river

boundaries but this im not alvays the sase. Provinces

run consecutively and are joined by paths. There is no
oleay spacial division between one provimee and anothey
such a& we find between one tribe and another. These



provinces a¥e segonidary areas of political administration,
each chief sdministering his province from his court which
forms the local sentre of the province just as the paramount
shie? diveotly adninisters his ewn speeial provinse, the
golleotion of diatriets or looalities aroukd his homestead.

The provimeial areas of adminigtration rum by the
paranount chief and his sons and brothers are divided into
tertiary political aves, administered by ohief's deputies
{abajumbs ).
i The avea of aduinistyation of a chief's deputy is omly
voughly defined by spacial boundaries. You cannet say
that the boundayy of a chief's deputy rune here oy there
with more than spproximmte scouracy, but you can say that
sush and ouch a man is tho subjoet of suoh and such a
deputy. The relation 1o » personal one and not a feudal
one bmsed upon temure. The abakumba in ench provinse
are appointed by the provineial governor and not by the
paramount tribal chief. The people in each provinee
are only indireetly bound to their paramount ohief through
fdireat responsibility tc¢ his sons and brothers.

I want'to make the territorial basis of tribal life
cloar from She outset and mest people can see such thinge
moxre ensily by nenng of diagramatio rspresentations.
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- Chief' s Courts

Homesteads of o [ TA o

Haterial density is of course relative to means of

eommunication. The Zande rosd system corresponds to the
system of poliﬁical partition. In any province are paths
which lead eventually to the court of the provincial
£OYErnor. Thaﬁ'is the heart of the province from which
arteries run in bdroad and well cleared paths into neigh-

bouring provinces. Into these main paths run many small
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bifurcating paths, the weins of commmication la;::ins
to the homesteads of imdividual Azande and thely
doputics. |
This spacial distribution represente three types of
sooial yelationships, that between a paramount ohief and
his sons and brothews, that between a chief and his gbakumba
and that between these deputies and the ordinary comoner.
There is no familiarity between a2 payamount chief and his
pong and youngey brothers. These may lord it over thely proe-
vinees but they have to show thenmselves completely subordinate
in their attitude to theily ﬁumaroign. They never approasch
near %0 hin addess speoially summoned %o 4o go and then they
will approach towards hin in a orouching position in the
same manney ag thelr subjeets do Yo themselves. Under no
cirounstances are they allowed %o enter imto the ochief's
homestead but bave to wait outelde in the imnoer courd
(barundo ) until he is ready %o receive them there., The
goms of a chief fear their father groatly and they are sub-
jeoted to severe disaipline. 4 chief is often seen to Joke
with his oléd Jande deputies, with whom he has been brought
up as o child in his father's eourt:, but towards his own
gons he maintaine an unrelaxed expression of severity.
Tradition and oustom keep the comuomer o his alleglance
but foar and yigid discipline seenm %o he the main dbulwarks
sgainst inoubordination and rebellion on the part of
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sons of the ehiefs.

Botween a ohief mmd his deputies there i»s not the
same strain. The barrier of ramk is insurpassable. Before
changes brought about by Bureponns administration it was
tupossible for any mam not born into the olan of the ohief's
%o beoome a chiedf, ¥he greatest power %o whish a commoney
gould attain was the investument of an Lnportant deputyship
with a amall court of his own wodelled on tha$ of the chief's
eoutt. Always he was direotly and completely depondent
upon his chiefs The mumbey of his wives and sons and follow-
ors yalsed hinm above the lovel of having to work with his
own hamds snd enabled him to give his time %o organiming the
affuirs of the ochief. He makes frequent visits $o the court
¢f his lord %o report upon the state of his distyiet and
the leyaliy of his subjeets. He sees %0 the collection of
duss, to providing labourers on the chief's asiates. to
guppiying his househeld with meat, o the apprehension of
oriminals, %o Sthe calling out of the distyriet for war and
the leadership of the warriove, %o arranging the ceremeny
of offering fruits to God and the spirits in the ovent of
drought, %o keeping the paths fyrom being overrun by dush.
If the chief himself initiates and organizes activities it is
his doputies who give personal supsrinteondense to the carry-
ing of Shean out.
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When we sonsider the wide territorial distribuiion
of Zande homesteads anf the vast areas which form primary
politionl units we can wnderstand that adninistration is
only effective thyrough these sheriffs or baillifs, the

In hie distriet court the Baiuubs may attain to cone-
siderable local eminence. Like the chiefs he will have
an outer sourt (ngbanga) vhere his dependants will come
%o pay him vigits and ave given food, just as he mst
pay visits %o the sowrt of his chief and will be given
food. He slise will settle minor disputes. Upen his
generosity ané his sbility will dspend the numbey of his
followers, who will pay him éues, assist him in labour
and hunting and follew him in war. They never however,
pay him the respeot due $o a memboy of the chief class,
To-day the insurpassable barrier of rank having broken
down there is sometines considerable frietion between the
more impoytant deputies .mﬂ their overlords.

% _FUNCTIORS OF THE CLASS.

What ave the Dunctions of the chief class amonget
the Azande. Any Joint undortaking requires organisation
to some deg¥ee or other and organization pre-supposes
lediecrship of a simple oy developed nature., The sctual
role of the leader obviocusly ﬁepend.a uwpon the nature of
the undertaling.
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How the problem whieh I put to myself was this -
fivstly what are the sotivities which the olass of chiefs
dofinitely initiate and orgunise and seeondly whether
ohiefs always ook preceience over commoners in every kind
of setivity in which they took part or whethey some other
gualifications beaides rank played theiy vole in doternin-
ing the persommel of loadership. '

This problem is one of the most diffioult of all %o
investigste both becamse of the faot that the data for
its solution has been largely destroyed by the underaining
of the position of the chiefs as part of Furopean pdlitieal
centralization and partly bocause the chiefs are obstinmate~
1y hostile and disinolined ¢o speak openly %o an Euspﬁm' '

However even if we had never seen the Azande chiefs
we gould make an asourate deduction as to theiy main funo-
tions. The soclal funstions of the tribe are politieal,
that is $o say the organisation of the nembers against other
groups and She maintenance of some d.gu; of order and pescs
within the group itself. The role of the paramount chief
will be found %o lie chiefly in these two channels, the
erganisation of way and the maintenanss of peace.

Chiefs €14 not themselves Light in war unless it was
necessary %o flight., Thedy position was like that of a
genoval staff. Thoy organised the expeditiod, the number
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of fighting men, the sommissariat, the objeative, the
oxdler of battle, the use of magie, the comsultation of
the oracles, the disposal of prisoners - bub during the
notund fighting they vemained some way in the rear with
s picked body of well armed nen %o protest Their persons.
Jin doubt younger chiefe who held no politieal position
$ook part in war but the Zandc does mot seen to consider
i% the duty of any mewber of the olass of the chiefe $o
take part in fighting.

His role in way is thet of initiator and organisey
of the undertaking in whioch he is not othorwise a parti-
cipant. |

The seoond main yole of the ehief is the maintenance
of pemee within hie bovders. This he does through his
sourt by settliing disputes and allotting fines and penalties.

4313 chiefs have the $itle of ghin which was explained
4o me as meaning one who puts himself® between two disputantse.
Buropean administration has so altered and somplicated the
performance of the ohief in his vole of arbitvator that it
is very diffioult %o unyavel the exsoet manner in which jus~
tice was adninistered in the past. On the other hand we
can see almost dally disputes and quarvels in the ordinayy
¥outine of 1ife being settled dy uny sen of the chiefs who
happened to bo present. I was always greatly Lmpressed by
the immediate usquiescence whioh the ddisputants gave %0
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their words. I have on several oocasions attempted %o
settle violent disputes and whilet the natives were always
polite enough %o give me a heaving they 4id not pay any
attantion %o what I sald, wheveas if I asked the son of a
chief to settle the affaly even though he were enly a bey,
ne ome ventured to eritieise his judgment.

Heyo again I will remind you of the myth of the origin
of the chief olass. The role of arbitrator played by Basen-
ginonge which we a¥e %old lead %o hies acoeptance by the
people is now performed by everyene of his descendants. Im
myth we hold up a mirver of the past $o refleot the 1ife of
the present. '

#o have stated shortly the two main fiolds in whieh
the ohiefs are leaders in organisation. war and the main-
tenance of penges It is more diffioult to answer ouwy
sesond guestion, do chiefs lead in every activity ia whish
they take part ¥ Thoy take mo part at 81l in agricultural
labour and the vole of a paramount chief in this umci is
liaited %o initiating the jJoint undertalkings of planting
his millet and maize erops. He appoints ba i¥a aparangs,
leader of the young nmen who will swerintend the werk and
he instructs his deputies %o furnish the labourers. Hunt-
ing on the sthey hand was considcred an honmourable ceeuva-
tion for members of the upper class and we ave told by Schwein
furth Shat the big elephant batiunes were organized by the
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shiefs who %ook par$% in them.

But chiefs do mot lead in overy setivity in which
they take part though they always enter in%o them with
thely rvank and privilegen. 7o take one example, the dange.
The main performey in any danmee is the soloist, balango,
whose pre-sminense in this sotivity is fully recognised on
aceount of his abilities of Composer and singer and n-
possession of somg-magic, 1 chief would not attempt %o
play his rele in the dance unless he possessed these abili-
$ies and magie in addition to his rank.

Uipon what does this differentistion of function, which
we call leadership, depond for i%s develepment. How is 1%
that amongst the Asanfe we fimd a large clase who do not
$411 the sodl, What clreumstances allow such a segmentation
to take places

Hore again I think that the best way of answering this .
question is to make a logieal deduction snd then see how 1%
fitn the facts, Ve cmnmot have any developed form of lea-~
dership, thet is to say that there ean be no marked divisien
of soeial labour unless man is plsced above the atate of
affairs when all his energies are directed towards the pro-
curing of food, and leadership is less developed the neoarey the
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soedety is o0 this what we might eall subsistence level
of sulture. The accumlation of wealth is thevofore a
circumstance necessary for the development of leadership.

But this is only ome way in which wealth note in

respeot of leadeyship, namely that the leadey is free
from the need %o produse the necessities of life in order
$hat he may oarry out the cultural meeds of sooliety.
Wealth acts in another way mo less important. For over
and above the woalth deveted to the nesessities of his
1ife the leadey possesses another kind of wealth whioch i
devoted $o enhancement of his position. Thus the very
wonlth which he soquires in virtus of his position of
lender acts by the process of its econsumption as ome of the
strongest bulwarks of his p:énnﬂn. This process of
. sonsumption of surplus wealth is that of gift and display.
' Display will take many forms, the publie d-struetion
of woalth as in north /merica and leolamesia, in pageants
and feaste, in persomal adoynment, and in many other ways.
Though the conswmption of wealth in display instead of in
a more utilitarian manney the destruction of blankets, for
example, instead of theiy uSilisation for protestion, the
ﬂoltm_m of food instead of i%e acoumulation for periods
of scaroity and so on, appears to be illogieal and redioun-

lous, yet I doubt whethey any othey foree is more powerful
for maintenance the privileges of leadership than suoh
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class ovoking nngey and scorm in their inferiovs, nothing
evokes more Mtun. on the'r payt and nothing makes
tiom more msquiescent of wide difference in status. The
display of rank iuz meomeric.
 Anothey memney in which the leader comsumes his surplus

woalth is by the givisg of gifts. ie derives his wealth by
the work of his subjeots and he returns this wealth %o them
in the foym of gifte  Now I waih to point out two ideas
in this place. Firetly the gifte are not associated in
the nmind of the native with the lsbour which has prodused
them but they ape regardod aw signe of the hounty, Lavouy
and generosity of the ghief, Secondly he does not give
back all he vecelves from the community bus only pavt.
ind this leads %o the end of our theovetioal dcduotion.
The relation between leader and subordinate. botween chief
and subjeet, betwoon capital and labour, like all other
social rvelationships 1s based upon matual exchange of
sorvicen. But this system of reciproeity is net symetrieal,
the balamce always being on the leader's side. The leadey
reveives from the lead more than he gives them snd this
balanee is the stimulus, the incentive, the prize and
fruits of leadevship.

Lot us emamine this general statement in the 1light
of Zunfe material. The Aszande sertainly o not live on
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a level of bave subsistence since they know how %o grow

o large number of cultivated plants, many of which can be -
mu. How the chiefs mover cultivate the soil. Ko
gon of a chief would deigm to use a hoe o¥ an axe. All
his agrisultural work ies dome for hia by his wives and by
his Zande subjects and in the production of food he devotes
hinaself solely in adding %o the food supply by hunting.

The more wives a man has the layger his surplus of
foods The yola of polygamy :lgL enhaneing She position of
lender is important. 4leo it must be vemembered that
the large fmmilies of shiefs lead to an extensive system
of relationships-in-iaw which both scoially and ua&oni-
cally add %o the chief's prestige and power. The greater
is his province the more :afmc mon he oan comseript to
hoe his maise and mille$ plantations and $o duild his
huss. Also he receives £oed as dues. IEvery m of his
deputies has o pay him a quanbity of ant-oil each yeay
and every Zanfls is expeoted %o give his ochief a molety of
all the boasts whish he may kill.

Consequently the ohief's eourt ie a place of plenty.
There is always gruel to eat and usually plenty of beor.
_Hea$ also which one rarely finds in the homesteads of ocom-
moners is often to be found In the howmesteads of chiefs.

Apart fyom contributions of food the ohief will
receive all his pots, his spears and so on without giving
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any immediate returm. It 18 the same today with the
plastre coinage which is ourrent in the Bouthern Sudan.
The chief sometimes exaots part of the earnings of
oarviers. Though in these instances the Chief gives ne
imsediate vetwrn nevegtheless there is a reodprooity of
services. A TGanfe makes gifte to his ohief either iu
the manney deworibed here oy on ocortein ceremonial ve-
casions, in ovder that his chief may take notice of his
loyalty and shew hin faveur when he needs 4% in the fue~
ture ~ as assistance in pagying lobola, in gifts of foed,
in juiicial oases, %rnwﬁm 0 a deputyship and in
other ways.

How it eannot always be said that the ohief makes
no immediste returm for these varied services. He gives
grael %o the mem who 411 his mafze and millet ecrops, he
glives gruel %o the man who byings him in an animal. Those
who pay dues in ant oil are rewarded with a beor dance and
there is above all open hospitality at his court. But the
ohief does not pay daok all he receives. Thove _lq nevey
a porfeot symmetyy in the reoiproeal services between
ohief and subjoets. :t' have often beon amaged at tlhlu,mv
in which the Azande aceept this inequality of services
without demug., 4 man will bring hie chief a large wilad
‘ pig and he yeselves a bowl of gruel in grateful recognition
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of which he orouches down %o the ground and wipes the
earth with his hands and in this manney expresces his
thanks. The amount of work dome on the chief's oulti-
vations by young commoners is incomparably greater than
the labour spent on the amall portion of food which they
receive at the hands of the chief. The native does net,
of eourse regayd the exchange of seyvimes in this light.

I have some times asked Azande why they are so subservient
to the despotic rule of their chiefs and they have replied
that he settlos thely quarrels and gives them food.

e see then that the chiefs through the labour of
thelr wives and subjeets have greater wealth than the
commoners. This wealth ecomsiste mainly in food and is
partly consumed by the chief's family and is partly con-
sumed in the form of gifts (or display) by his subjeots
and this is one of the main processes by which he holds
theiyr allegiance.

But thore are other methods by which a chief maintains
his supremacy, of whish means we may here mention oducatioen,
monopoly of legal machinery, the use of magic, war, and
individual character.

To vome extent to-day and 'm more so in the past
Azande boys ¥eceive their education in the chief's court
together with his own sons. They act as his persomal
servants and mescoenge¥s, secompany him wherever he goes,
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attending o his overy wants The diseiplime is striet,
overy ordex of the ohief being at onoce and quickly caryied
oubs The boys remain in the chief's scourt until they
yenoh the age of puberty so that from early childhood his
power and dignity is lupressed upen them and they nevey
depnrt from thedy attitude of subservience sequired during
these years of training. In $his menner the forces of
traddition brought %o bear on each child in ite family oiye
ole are further strengthened by a system of education at
the chief's sours, >

The Jaw is entizrely in the hﬁu of the ohief. He
alone can give judgwents oF oan -"‘.0 offioial ddvination
testes which ia what legal mchméy moans to the Asande.
Moputes which do not rest upon n gquestion of fact ave
arbitrated by the ohief and his verdiet is acceptoed as
finale. Disputes which rest wpon a question of faot ave
deoided by divination tests oengried out by the ovders of

il e

L Asooxd %o ﬂo}..na!t:ma "Los oafm: nales, AWK ap-
amehe @ la puberté, sont enlevés a leurs me¥es et,

.1 ‘e legjur puborté sooiale, o'ost-a-iire le mariage, we-
o 8 an nhoz. an % an vodein, aunguel, sous le :
nom do paianks, ils de gardes du corps, de seye

A She Zudan there is no system whieh conld
be described in this manney, in the prefage xxiii of

Calonne's Anande.
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the chief by his speoial divéner. The monopoly of legal
deeisiens is cbviously a powerful weapom in the hsmde of
the chief for it ocan always be wielded in the interests
of 4%o privileged holder with the backing qt traditional
justice. lioreover heavy conr$ feeos were one of the main
gsourcos of income amongst Zande chiefs, supplying them
with a quantity of spears fox paying lobols and for gifts.
The chiefs like any other aristooratic monepolisers of
Justice find "Justitia st magnum emolumentum."

liagie m_ql_:m. to make dependents of mem, whioh
a chief in the past used to place in the food and beey
whieh he gave %o his subjeots undoubtedly played a role
in enabling him to maintain his power, for his power was
largely attributed %o the possession of sueh magie. Today
ehiefs do not uwee such magic as they ave well awave that
nagio does not achicve the impossible and eannot inerease
the mumbey of theiy followers sijee the Government has
limited and confined their dommins.

Vars do not seem to have caused great loss of life
nor does their ail seen n;oLw been the sequisition of
new territory and a white observer would probably have
ealled them pointless affaivs. But we all know how war
re-onforees the solidarity of a political growp and
tightens the reins of government. The Zande wars of the
past between chief and chief presumably had this Lunetien,
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though the process like most processes relating to ohief-
tainship cannot be obssrved today.

Lastly, and thie is a point which is often forgotien
in guoh discussions on leadership, we must remember the
faoter of individual ocharacter. lis jor lazken, Capt.Philipps
and myself have all noticed that on the whele the chiefs
ave far move intelligent thanm the average Zamde, This, I
think, must be attributed %o the faet that soms of chiefs,
have not only leisure, dut alse acsustom themselves from
childheod %o display, to take the indtiative in all their
pursults, %o give ordere and %o setile disputes. Thie is
$0 say that leading is a less speoialised activity and is
therefore nonfucive %o intelligence whereas being zm is
& more spooialized activity and is thevefore unnﬂwi‘n %o
atupidity. I may hove say alsc that the bettey physique
of shiefs can be sceounted for by their leisure and mere
and botter food, without having %0 hypothesize a different
m:.a oxigin.

But besides the highey display of intelligence on tho
pars of the ochief olass generally it ig remarkable what
Juigen of chavracter paramount chiefs show themselves to bo.
Une notices at onse that out of several men they will choose
the brightest and most capable %o aet ae a deputy though he
may not be the semior. They sot in the same way with thedr
own sons, appointing those most oapable of uling to administer
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their provinces, even though they may not be the elder. In
this place I will net enlarge further upon the importance of
individual chavacter in the role of leadership.

We have seen that it makes the whole difference %0 n man's
i1ife whethe® he is bora into the class of chioefs or into the
class of oommoners. The children grow up toge ther and no
one quostions the xight of the ome %o exevelse authority and
the duty of the other %o obey. Hevein we see one of the mosgt
important funotions of the olan system amongst the isande, in
that it makes = elear sceial division between the classes, all
members of the Avéngara clan being members of the wpper elass,
all members of other olams being nembers of the lower olase,

But a reading of history shows ue that soeial divisions,
unlike the biological divisions of age and sex, are liable to

beoome blurved or even wiped out altogether., 14t is the fune-
tion of a large bedy of sooial facts to make a cleay demavreation
boetwoon oclass and olass., Some of these facte such as the
distinoetion between those who labour and those who do not labowuy,
and distinetions in legal status we have already drawn atten-
tdon to, but there are otheys the similay significance of whibh
is not ®o eamily poreeived. For example the chiefs have a
diffoxont tyve of grave - comsoneys ereot over the grave a

lazge mound of stones as a peymanent memorial to the dead,
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whoreas chiefs are buried in seoret in the bush and withou
any memorial. Or to take anothey example; the exogamy
rules by virtue of which & Zande may not marry into the eclams
of either paurent ave not binding for members of the ehief class,
who may and do mayry their sistews and daughters. Or agaim, in
the past soms of ochiefs dvessed differently from sons of ecom-
mome¥s.® I hawe mentioned a few differuncos between the
eustoms of the upper class and the customs of the lower class.
This point is of particulay interest because it shows a
shayp distinction between the historieal and socielogioal
methods of interpretation of customs. The characteristie
customs of the ruling ‘vongara class anongst the Asande have
been intezpreted by most writers as evidence of distinet
ethndo origin. Ve pass over this explanation as being
incapabdle of verification snd as being in any case beside
the point since it does mot aesount for their survival, and
we explain their existence as funotioning parts of the social
organism by their role in keeping the two olasses distinet
and so preventing confusion and the comsequent decay of
leadership which would follow from one class merging with
the other.

OF AUTHOR
But in spite of thelr greater wealth, in spite of the
forces of tradition, in spite of the many customs which

1 Schweinfurth Im Hertzen von Afrika Dp. 4&r. A€ . Keane§ Trama ol
: wolslin
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malntained the independent status of the chief class we
find that theiry power was limited and that it was some-
tines even dcfieds We therefore mmst look to discovey the
eanctions uwpon which theiy domination rested, Dicloyaly
40 n chief, st¥i:ing any membey of the ‘m-ut clase, ml-k-'
ing sgainst the mler, using magic against hin, having
sexual intercourse with one of his wives, - the sanction
for such offences was death. The offenier would be sume-
momed o the ohief's court snd there hacked %o pluii oy
his deputies. The deseriptions which natives give to-day
of the court of a paramount chief before the European
scoupation lmuﬂ* inoredible. Ono gains the ipression
that he was a complete autocrat who nevey hesitated So
have all exeouted who stood in his way or frustrated his
slightest whin. Unforttmately the evidcnve of Schweinfurth
in i%e relation to thoe problem of real rather than of theo~
rot jdec authority dnvested in the Zand ohiefs is eontraiie-
tory. The lupression of wholesale exeeutions whioh one gets
from acc unts is probably due to the faet that the few exe-
outions vhich aciually took place remain imbedded oleayly
in the native's mind,

My informants all agreed that a chief who aoted arbi-
trarily in the past van a grave risk of loosing his sudjeets.
A man who wae wronged by hie chief would go with his relatives
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%o seek protection under and take allegiance to another

ghiefs It was comsequently the effort of a chief to

remain popular with his subjeets and he would punish

offenges committed sgainst commoners by members of his ownm
olass, suoch as adultery by one of his soms with the wife of one
of his subjects.

It appears that in the case of the Adle section of the
Azande who live in the Yei Distriet of the Suflan that they
threw over the yule of thelr chiefe in a body and migrated
Eastwards towards the Nilell

That the powey of the chief was really limited is shown
aleo by the fact that even so great a chief as Chudwe was
uwnable to prevent the imntroduction and spread of circumcision
and secret sceleties %o which, according to all native accounts,
he was strongly opposed.

Also 1f the bonds uniting a king t¢o his subjeots was
Eﬁﬁa@lﬁh) 4§ magic employed to attract and keep followers
would have no funstion %o Mmttho existence of such
magic alome would temnd to give one the impression that the
king was never too certain of keeping his followers.

But really it is not possible to reconstrust the past
with more than a degree of probability. It is true that we
have native accounts of to-day but they u..'c eoloured by new
values and cannot be velied Wpon as an estimate of what ac-
$ually used to take plage in gemeral but only im particular

1 Acco\.l.;q& Broed: Somemot, O BaZende Bik" 2k Suelon Wl o fecadls. | o1902 4,
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instances. Zven to=-lay whem the power and eredit of the
ohiefs is broken thely popularity remmins and the izande
are intensely loyal %o thome. No white man receives the
homage and respeoct which they vender %o the chiefs,.

It has been our endeavour %o sketeh the min outlines
of Zande sooial structure, %o show where its strength and
ites weakness l.i.én. Thyoughout ouy analysis we have tried
to ses two main foroes seting to ensure eohesion running
through the strusture of Zando 1ife - the nucslear family
 sentiments with their extensionsnd modifications and the
symbiotic sentiments which tend to take the place of o¥
merely modify acecrding %o individusl sirsumstances, these
enrlieyr seehi attitudes. .

In conelusion we will stress once again t#% view-poins

of sulture.

There is afways = temdemoy for moral solidarity to
depend upon spacial solidarity, that is to say that strong
soeial bonde ave built up between persons who live near %o
each other and that the move they ave divided the morve they
weaken. This I suppose is t¥we of any society but it is
worth while again drawing attention to the faot amongst the
Ansnde.
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The Zande family has greater solidarity than amny other
social growp and it is also spacially the most comnd-nsed.
This is not a mere chanee association for the sentiments which
ast a8 the binding forees of family 1ife depend upon spasial
condensation for theiy formatiom. People do not come inte
the world with ready-made sentiments towards their parents and
brothers and sisteys but these senticents are formed only by
long years of intimmey and matual dopendency and can take
plage only when people live slose Sogether.

I have shown also how the¥e is always a Sendensy for
elose ¥olatives tc maintain these aotive sentiments by build-
ing their homosteads close to one ancthey so that what looks
at first sight %o be a haphagard distribution of homesteands
over the country side turns out to be ¥ather straggling ham-
lots manmnod by yelatives. There is always a tendenoy for
the Oross’familie %o beoome localised.

noe formed the family senti.ents are strong enough to
dafy territorial diffusion and elose relatives will travel
considerable distances to fulfil theiy socisl funotioms but
menbe¥s of a man's kin who are genmealogically more removed
from him will not do so.

The elan, alse, whioh when loealized has important
politieal and ecconomic Punotions is amongst the Asande a
loose grouping with hardly any moral solidarity. . growp,
the membors of whiech live sometimes huniveds of miles apars,
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onnnot concelivably have ilmportant social functions and a
man's olan yelatives omly count and act as such when they
Ldve in his locality.

e have meen also that the tribe is mot & permanent but
a varishle growp. Thove is always danger of its disruption
bessuse wide spacial extendion allows provineiasl independence
and oleavage.

But 4t is not only biood-relatives who funetion loeally
but aleo othey sooial groups inte vwhich & man enters in the
eourse of his 1ife, Vhen we think of sush institutions as
cirowmecinion or seoret assocliations we think of them ae
stretohing over the whole of Zandeland but to the native
they mean his local oiroumcision ledge or his looal mnt
asgociation ledge. Such inetitutions funection im bite and
such bits are active wnite beoause they are localimed for a
man could not take part in them if they were not.

Thms to take cireoumeision for oxample. Theve are pevhaps
twelve boys and twelve tutors, that is %o say that possibly
twenty-four homesteads pavtake in the cevcmoniles. Fox cere-
monial and ecomomio Yeawoms these homesteads muet all be faivly
noa¥ to the oirvoumeision lodge and thorefore near t0 esch
other. It im necesssry forx food to be brought to the boys
Lrom thelr parents and to some extent fyom thely tutors. It
is neoessary for these latter %o bo near thelr homes to assist

in garden and other work which they cavry on along wside *
their ceremonial duties and in which their peotemes
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protoges help thems The ceremonies moreover incluie two
visits to the homes of each of the boys. The ciroumeision
camp is consequently manned by members of ome locality and
in sne tribe there may be twoor three suweh camps at the same
tine.

I% 4s the same with the sceret assocciatioms., In the past,
before they were prohibited by the Government, 2 hut was built
in the bush and here the ceremonies took place. Jgain the
associations fumetion looally and & man will lmow all the
mombers of his own lodge but will not mow whe are members
outside his own ddstyiet. |

Almo, a® we have ceen, the politieal grouping of the
tribe fumotions largely through the locality by moans of
chief's deputies. If a ohief vequires labouy for his enle-
tivations he informs his deputies who impress the young men
who 1live in theiw m-wut; In war a ohief's foroes were
organised undey these deputies so that mem who lived neay eagh
other fought side by side in wa¥. Also when the magioians
dange %o exoroise evil spirits and to yeveal the future, it
is a loeal event to which neighbours, who heay the sound of
their deynmes, will come.

It iw yeawonable to swppose that if moral solidavity
dopends largely wpon spaeial solidaxity them spaocial soli-
darity should tend always to oreate moral solidarity oven when
there axe no other sooial foroes at work. And I thimk thie
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is so. If you go to a Duneral or %o a ciroumsision ceremony
or %0 a feast in honour of the dead o %o Iaouhu econoniec
undertaking such a8 a cleaving of the mille® muuum.
you will find meny persoms who are quite unrelated to the
master of the house and who are not there by viriue of mem=
bership of some common social growpe These people are
neighbours who have come %o look on, %o dance, %o eat and dyink
togethe¥, %o gossip and to meet thelr friends and lovers.

All that we mean by social life is the 1ife of the loecali-
%y« I%s pathe course lilte weins through the cowntry, winding
in and ou%, going north, scuth, east and west, twisting and
twining till they yeach one of the main arteries whioch yun
to the chief’s courte All who wish to travel must tread
these paths, women carrying water and firewood, men going
‘out hunting with spears and nets, chief's messengers hurrying
to a distant deputy, the ohief hiuself followed by his wives
and retainers, magicians in thelr strange dresses who have
been summoned %o some bed of sickmess to exoroise the evil
spirite, boys and givls with freshly oiled skins and haly
nowly drvessed on the way %o a dance, suitors going to the
shief's court or taking him tribute, boys with fine new
barkeloth, thelr shining neoks and arms covered with women's
ornaments ,walk prouwdly by since all the world knows that they
have passed through the circumcision camp and are now men.
A1l pass along these pathe, ohatting to each othey .whu they
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meot, sitting in the homesetads through which they pass to
smoke a pipe or partake of a meal. The pathe pass from
homestead to homestead so that anyone who is going to a

hunt or to a dance of %o a lawsult will of necessity oall
uwpon many of his neighbour