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Abstract

This thesis analyses the social relationships of a group of northern Hai || om,
who also call themselves FAkhoe, in the Oshikoto region of Namibia. The
Haillom are a Khoisan-speaking group, labelled "Bushmen" or "San" by
outsiders, who were dispossessed of their land during the colonial period.
Today most Hai | om combine hunting, gathering, agriculture, handicrafts,
wage labour, and cattle-keeping in a mixed economy. The Hai || om changing
economy has elements of an immediate-return strategy aimed at gaining
access to the delayed-return economies of neighbouring groups, particularly
Owambo-speaking agropastoralists, and farmers of European origin.

Based on long-term participant observation with the Hai| om, this
thesis shows the flexibility and versatility of Hai [ om social organization and
its institutions. Particular reference is made to the ways in which social
categories are established on the basis of material transactions (sharing, gift-
giving, bartering and commercial exchange), and are grounded in shared
classifications of land and its resources. The thesis documents and analyses
how Hai || om construct and maintain social relations, including relations with
outsiders, in everyday social interaction. Patterns of Hai || om social practice
involving these social relations emerge in language pragmatics, in the usage
of space, and in ritual activities. The thesis also includes an analysis of
representations of ethnic identity and economic difference in Haillom
folklore.

The investigation shows that Hai || om social relationships and social
values continue to shape the diversity and overall flexibility that characterize
Hai | om life today. Although Hai|om have little power to influence the
conditions imposed on them by national and international contexts, Hai |om
social strategies across changing conditions can be explained on the basis of
a set of instituted social practices centred around open accessibility and

informal common ground.
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Chapter One
Introduction: Cultural Diversity

and the Context of Social Relationships

Introduction

This chapter introduces the subject of my thesis, the Hai| om of northemn
Namibia, by following two complementary objectives. To begin with the
chapter gives an overview of the problems of group identification, the area
of research that has been selected, the number of people involved, past
research on people who are classified together with the Hai || om, the current
socio-economic conditions in Namibia, and the diversity of cultural styles
found. At the same time, the chapter develops a critique of labelling,
locating, counting, classifying and defining "the Haillom" as devices for
conceptualizing Hai || om social practice entirely from an external perspective.
The outside evaluation of Hai| om and their ways of life is analyzed in the
context of the appropriation of Hai || om land by the colonial state. It includes
an investigation of early ethnological sources, with a focus on maps of
southwestern Africa, as well as more recent developments in the course of
Namibian nation-building. The objective is to show how ethnicity was
forged in the colonial history of the country and how it continues to play a
role today. The objective is also to outline how current conditions have
influenced the initial settings for the approach taken in this thesis on social
relationships among Haillom as well as between Hailom and their

neighbours.
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Labelling the Hai [|om

"The Owambo call us ‘Kwankala’ and sometimes ‘Xwagga’, the Boers call
us ‘Bosman, dom Bosman’, and the Damara say ‘Saab ge’ (He is a San).
But we do not like these names. ‘Hai||om’ is a name given to us by the
Nama, and ‘FAkhoe’ is the name that was given to us by God. These are
good names."

#Noa || khoab, a fAkhoe man at Mangetti-West, expresses in this
statement the acute awareness many Hai || om have about the ways in which
other people talk about them and the ways in which derogatory labels are
used. More fundamentally, it also indicates that Hai|om in independent
Namibia - like most people around the world - still live in a setting in which
social categories are largely defined on ethnic grounds. Hailom are
identiﬁed by their neighbours in ethnic terms and they themselves use
ethnonyms, though usually not in the same derogatory manner, when
referring to other groups of people.

==Noa || khoab and most people I worked with considered "Hai|l om"
and "scAkhoe" to be synonyms and equally suitable, but it turned out that
south of Mangetti-West many Hai||om did net use or even know the term
"$=Akhoe" which was limited to areas of the north (see map 1.2). In this
thesis I therefore use "S=Akhoe" only in the more narrow sense when talking
about those Hai || om who live north of the Omuramba Owambo (or stem
from this area) in an area that was declared part of the Owambo communal
area before Namibian independence.

"| Nabe", the Haillom term used for the neighbouring Owambo

'In this thesis I only employ the terms "Bushman", "Kwankala" and
"San" when quoting the public discourse in which these terms are used to
cover groups who prefer to call themselves Hai || om, !Xd, Ju | ’hoan, Nharo
or by other autonyms. Consequently, I use these terms in quotation marks
only. Designators that are not ethnonyms are given in italics and with small
initial letters. Names of Hai || om subgroups are given in italics with capital
initial letters. Throughout this thesis Hai|om terms are given in italics
followed by an English gloss in parenthesis.
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agropastoralists, is sometimes expanded to incorporate other Bantu-speaking
people such as Kavango or Herero but is mostly used in its narrower sense.
Sometimes it is divided further into the "Dama" (Ndonga) and "<$Nani"
(Kwanyama) subgroups. In a similar fashion "Buru" (Boer, Afrikaner) and
"Duistri" (German) are considered subdivisions of /urikhoen (lit. white
people). Since both German- and Afrikaans-speaking farmers aie the owners
of the farmland south of Mangetti-West they are often referred to as
| honkhoen, a term for "boss" that is often used as an ethnic label. Whites
may also be contrasted with Fnukhoen (lit. black people) which, depending
on the contrast that is drawn, can cover all non-whites including even the
Nama (Khoisan pastoralists in the south of Namibia), the !Kung
(neighbouring Khoisan hunter-gatherers) and the Haillom themselves. In
most cases, however, the term is more narrowly applied as a name,
'“ENukhoe", to denote Damara (a group of neighbouring black Khoisan-
speakers). It often replaces the common name "Xaudama" (xau lit. shit) for
Damara in the presence of a Damara person in order to avoid a pejorative
connotation. On the whole Hai || om showed little interest in the etymologies
of names but were concemed about the negative connotation a name can
take on in address. '"Kwankala" may have a harmless etymology (Williams
1992:85-6) but it is used as a term for "poor people' generally. The same is

true for "San" in Khoekhoe languages such as Damara and Nama.?

There has been considerable debate about the etymologies of these
words and the implications for using one or the other, especially with regard
to the identification of populations mentioned in historical documents (cf.
Boeseken 1972, Elphick 1974, Boeseken 1974, Elphick 1975, Boeseken
1975). Until the 19th century the Khoekhoe term "San" and the English term
"Bushman", and its Afrikaans/Dutch precursor "Bosman", were used to
denote any person following a hunting and gathering or an outlaw lifestyle.
In the recent past these terms have become established as ethnic labels often
with negative connotations (see Guenther 1986a). The Owambo term
"Kwankala" can denote both a poor person or a member of an ethnic group,
while "Xwagga" is clearly limited to denote a Hai | om person. At present all
of these terms are applied as ethnic labels without any reference to or
awareness of the etymologies that have been suggested in the literature. The
term '"Basarwa" is not commonly used in Namibia.

17



"Bosman" and its English equivalent "Bushman" is not disliked by Hai || om
because of its etymology but because it usually goes together with negative
attributes such as dom (stupid). Hai || om are unlikely to object on principle
when referred to as "San", the term that has been adopted in official
discourse of the Namibian government, of development agencies and of most
of the Namibian press, as long as it is not used pejoratively or to
disadvantage them.

Since the categories '"Bushman' and "San" have played a major role
in the southern African history of social engineering and continue to be used
on the level of national politics, anthropologists, too, will continue to be
confronted with them. There are indications that the tightening up of the
land question in Namibia as well as the internationalization of contact
between "indigenous minority groups" (see minutes of the 'Regional
Confereﬁce on Development Programmes for Africa’s San Populations 1992"
[MLRR n.d.] and of the "Aboriginal Saami and San meeting in Namibia"
1993 [NNDF n.d.]) may strengthen and substantiate a ""San" identity that a
few years ago was mainly a matter of designation from the outside and
secondary with regard to people’s self-identification (Bamard 1988:18). In
the course of this development it is possible that in the future Hail om,
Nharo, Ju | hoan and others may want to be referred to as "San" in certain

political contexts.

Locating and Counting the Hai | om

None of the maps dating from the colonial period of southwestern Africa
refer to "$=Akhoe", only some mention "Hai | om" and the majority refer to
"Bushmen" instead without differentiating further. Those that do, place
"Hai || om" at various places over a fairly large area of the northern centre of
what is today Namibia (see maps 1.1 and 1.2). The "German war map" of
1904 places "Heikum" and "Haiumga" in the north-east of Grootfontein with
"Kung" further to the north and east (Namibia National Archive 1987).
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Another map from the late German colonial period (Namibia National
Archive n.d.) has "Hei-gum" written over a stretch of land north of the

Omuramba Owambo, a river that, like almost all rivers in Namibia, remains

BOTSWANA

Okm 500 km 1000 km
L 1 I

Map 1.1 Southern Africa and area of research (see map 1.2 for inset)

dry in most years. It is this area that became my main area of field research.
My most intensive field research was done with local groups who identify
themselves as =Akhoe. They are located in an area roughly demarcated by
the farms along the Omuramba Owambo in the south, and Okongo in the
north, by the Kavango border to the east and the Tsumeb-Ondangwa road
in the west (see map 1.2). Within this area my main field research sites were
Mangetti-West and around =Giseb (also called "Kotjolo" or "Otjolo" on
maps). The core area of F=Akhoe settlement extends over some 10,000 square
kilometres between 17° and 18° eastern longitude and between 17°45° and
18°45’ southern latitude. The larger Hai | om settlement area expands further

to the south and east.
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The area of my research as well as the whole area occupied by
Hai || om from the beginning of the colonial period is effectively divided into
two parts. This is a consequence of the establishment of the "red line'" which
defined the Police Zone in the German colonial period. During the period of
South African administration the "red line" continued to separate land held
by white settlers (mostly German- and Afrikaans-speaking) south of the line
from land held by black agropastoralists north of the line. The "communal
areas' to the north were allocated to speakers of the Owambo and Kavango
languages since Hai || om and other "Bushmen" living in this area were not
treated as people holding land. After Namibia gained its independence in
1990 the "red line" has continued to exist as a veterinary disease control
measure, the implications of which I will discuss in more detail below. The
whole area is sparsely populated. The last census report for 1991 recorded
1684 "Bﬁshmen" in the Ondangwa district to the north (comparéd to 1149
in 1981) and 3838 in the Tsumeb district to the south (compared to 3506 in
1981) (cf. South West Africa 1981, National Planning Commission
1993).After the new delimitation of districts in Namibia a large part of these
two

districts now forms the new Oshikoto region, in which the red line still
divides the constituencies (subdistricts) of Guinas to the south from those of
Engodi and Omuthiyagwiipundi in the north. Local political representation
ini this area continues to be exclusively in the hands of non-Hai||om. The
councillors in all but one constituency (Guinas) of the Oshikoto region are
Owambo. However, the influence of councillors on the situation in the rural
areas remains small. On most privately owned farms non-Hai || om farmers
can grant (or deny) Hai| om the right of residence.

The boundaries of the 1991 census districts maintained the pre-
independence delimitation of 1981. The first national census after Namibian
independence distinguished "Heikum", "Kung" and "Other Bushman
languages" when recording the "Bushman languages" spoken but does not
do so in the published results (National Planning Commission 1993:459-
488). Note that while "Ndonga" and "Kwanyama" are linguistically correctly
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grouped under "Wambo languages", as "German" and "Afrikaans" are
grouped under "European languages", 'Heikum", in terms of languages,
should have been placed either separately or together with '"Nama" and
"Damara" and not under "Bushman (Saan) languages'. This shows that the
census was designed to be politically correct (that is to disregard ethnic
identity) but at the same time to convey information about ethnic identity.
If this is the case it is even more disturbing that '"Bushmen' who identify
themselves as neither Hai| om nor !Kung (for instance the large group of
Kxoé speakers) were not counted as a group. The category "‘Bushman
languages’ spoken" therefore needs to be read as "languages spoken by
‘Bushmen’". Unfortunately, this covert recording of ethnic identity not only
presupposes an unspecified '"Bushman" identity but it also introduces a
language bias since there are, for instance, Owambo-speaking Hai || om by
self-identification.

The 1981 census recorded ethnic classification "according to [...]
answers to the relevant question'" (South West Africa 1981:2). But
eyewitness accounts suggest that in many cases identification followed
attribution by the enumerators (Marshall and Ritchie 1984:24). At the time
of the 1981 and 1991 censuses "ethnic identity" was codified on identity
cards (code "03" for "Bushman') which most Hai || om possess. In both cases
enumerators may have been influenced by these identity cards in their
classification. Although the constitution of the Republic of Namibia is
explicitly directed against "the practice and ideology of apartheid" (Article
23) the category "language spoken" as presented in the 1991 census echoes
the pre-independence ethnic differentiation including the category of

"Bushman (Saan)".?

*Having witnessed the census being taken in the Hai || om area, I did not
encounter anyone - even in very remote areas - who had not been counted.
However, reservations about the reliability of the census data remain because
of the communication problems between enumerator and enumerated with
regard to all questions beyond the mere counting of heads. Haiom
responses with regard to name, occupation, age, household size as well as
language spoken were in my experience frequently misrepresented as the
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In my experience most of the "Bushmen" in the two districts
identified themselves as Hai|| om and a minority as !X@. In the research area
I had personal contact with more than 800 Hai| om. Intensive research
involved 162 Haillom in 12 camps in what used to be called the Owambo
district and 233 individuals staying in the Mangetti-West area. According to
local administrators, Tsintsabis and Fisa (Ombili Foundation), the two other
large settlements in the area, had populations of 551 (less than haif of them
Hai||om) and 200 (ca 120 Haillom) respectively. I also worked with the
Hai||om speakers of these settlements. In my population survey I did not
include all the other Hai||om I had contact with in the so-called Owambo
area west of 17° eastern longitude and on the farms of what used to be
called the Tsumeb district. Except when working in settlements outside the
privately owned farms, I had to restrict myself to working on the farms to
which I Was granted access. For the two areas mentioned above, gaining this
access was often problematic especially with regard to Owambo and
Afrikaans landlords. German-speaking commercial farmers were more
cooperative because of my own ethnic origin but in some cases were still
suspicious about any research done by an outsider.

The cross-section of Hai|lom with whom I worked during my field
research is therefore only a fraction of the total "Bushman" population of
Namibia (1981: 29443; 1991: 27229). Compared with the other census
districts it appears that the Ondangwa and Tsumeb districts are home to
more than a tenth of Namibia’s "Bushman" population and that they form
part of the core area of Hailom population, if its most northeasterly
extension. With regard to the overall population, '"Bushmen' are a minority
nationally as well as regionally. They form 1.93% of the total population
(2.85% in 1981) on a national level, 17.00% (18.03% in 1981) in the

enumerator tried to match them with the questions and answer categories
given on the census forms.
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Tsumeb district and 0.72% (0.90% in 1981) in the Ondangwa district.*

However on a local level, that is, on farms and rural settlements,
Hai || om often form the majority group. According to the 1991 census reports
only some 0.20% of "Bushmen" live in urban areas (the 1981 census gives
the "Bushman" population of Ondangwa and Tsumeb as "O" and "147"
respectively). These low figures are at least in part due to the restrictive
policy of the past that gave little opportunity for unemployed people to settle
in towns. However, this figure indicates by implication the extent to which
Hai || om are excluded from more qualified and better paid work in the towns
and how removed they are from centres of political decision making as well
as from education and health facilities. According to the 1991 census only
5.55% of all "San" had any school education and only 0.57% to secondary
level.?

B-ut even in the cases where they have a local majority, '"Bushmen"
are not legally or politically in control of the land they live on. With the
exception of a small group of Ju | *hoan in eastern "Bushmanland" and, since
independence, Kxoé at government 'resettlement areas in western
"Bushmanland" and in the Caprivi, "Bushman" land has been allocated to
other ethnic groups. The areas mentioned are far removed from the land
occupied by Hai || om and, except for a small number of individuals, Hai || om
have not benefited from these land allocations. For Hai||om and many other

"Bushmen" this has not changed since independence since they do not have

“The apparent decline in "Bushman" population may be an effect of the
way in which the census was designed and carried out as shown above. The
decrease in terms of proportion of the overall population may also be related
to the large influx of non-Hai || om (especially Owambo) Namibians returning
from exile after independence. As the absolute figures for the two census
districts show, the Hai || om population seems to be growing and shows no
sign of dying out.

Although in my experience people are more reluctant to identify
themselves as Hai||om in towns than in the rural areas they cannot easily
gain recognition by others as members of another group, say, Damara or
Owambo. Here, physical characteristics such as small stature and light skin
often come in.
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Merwe 1983:map 30). In another instance (in a volume directed against the
pre-independence administration) all population groups are granted clearly
demarcated territories while '"Bushmen' are represented by a '"B" between
these territories (Nachtwei 1976:23). On the maps of the Odendaal
Commission and on most later maps of South West Africa under South
African rule "Bushmanland" (east of Grootfontein, bordering with Botswana)
becomes a fixed district as part of the implementation of South Africa’s
homeland policy (cf. South Africa 1964). This created a situation whereby,
according to census figures, only 7.62% of all people classified as
"Bushman'" were living in "Bushmanland" while the large majority found
themselves living in areas that were designated for other ethnic groups, for
"nature conservation" or for commercial farming. By 1991 this figure had
risen to 12.30% which points not only to methodological problems with
census déta but with its directive nature. Through state action (resettlement,
army presence) the number of '"San" resident in "Bushmanland" was
increased. The 1981 census report applies two distinctive features, firstly the
official ethnic identification and secondly a specification of the available
labour force into "active' and "looking for work" and thereby exhibits the
directive of organizing the labour market. Another report from the same
period has a separate map showing the Haillom population but is limited
exclusively to the st, omitting any '"Bushmen" living in communal areas
of the north (Marais et al. 1984:map 2472/2). The directionality of maps and
figures seems to be an important feature, particularly in the case of estimates
on the number of "San" in the country. For instance, Budack’s estimate of
11,000 Hai || om in Namibia (10,000 according to Swanepoel) must be seen
in the context of the solicitation for a Haillom reserve, the "Haillom
problem" as he called it (cf. Budack 1980:parts 9 and 10, Swanepoel n.d.).

"Bushmanland" is a great distance away from the area occupied by
Hai || om speakers who were among the prime victims of the apartheid land
policy and Budack quotes a Hai || om representative of the "Original Party of
Namibia" who said, "We were not even on the map of this country."
(Budack 1981:part 31), that is, the political map of apartheid. The apartheid

25



doctrine not only discriminated by prescribing and cementing differences but
also discriminated by failing to recognize those differences between social
groups that did not conform to the overall political strategy. This political
strategy did not protect weak minorities, as was sometimes claimed, but
served instead to affirm the hegemony of those in power.

Is it inevitable then that maps with representations of "Bushmen" (or
similar minority groups) tumn, in the hands of the state, into tools 'for
legitimizing territorial conquest, economic exploitation, and cultural
imperialism" (see Monmonier 1991:90)? As Gordon has shown, a
comparison of maps can show the territorial dispossession of "Bushmen",
in this case between 1937 and 1980 (Gordon 1992:99). A map of Ju | *hoan
waterpoints (n/ores) surveyed in the Nyae Nyae area became a crucial tool
in the campaign of the Nyae Nyae Development Foundation for Ju | *hoan
land claifns (see Biesele et al. 1991:annexure 3). But still there is a tendency
for maps - and figures - to lend themselves to oppressive usage when used
in isolation or in a context in which, for example, hunting and gathering is
not recognized as a legitimate form of land use. With regard to the relation
between hunter-gatherers and the state such a context seems to be the rule
rather than the exception. Here, maps and census reports are related
strategies. They not only serve to document but are also frequently used to
channelize ethnic identity and to administer external control. Local occupants
of the land appear as quantités négligeables in large overall population
figures. Mapping subsistence against the background of an agropastoralist
ideology distorts the picture. As my analysis of census figures has shown,
masked or covert ethnicity may be as dangerous as open ethnicity in this
respect.

When dealing with government and non-governmental agencies
during my research between 1990 and 1994 the information most wanted
related to the number and the location of "San" groups but, at the same time,
there was a strong reluctance to consider the social implications of ethnic
identity and its attribution. As in the earlier history this did not lead to

Hai|| om being granted control over land and its resources but it perpetuated
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external control. In the public discourse, including that of "development"
work since independence, counting and mapping were treated as external and
therefore objective measures to achieve knowledge. As has been shown for
the "Hai|om" case, these external measurements use explicit or implicit
classifications that are often rejected by the people in question. These
measurements also support the exertion of central control, often against the
interests of the people concemed. Questions of classification have relevance

far beyond academic discourse.

Classifying the Hai | om in Past Research

The power of maps and census reports works by classifying persons and
places. The power classifications have on attitudes and actions goes beyond
those aspects that can be spatially represented on maps. Anthropological
analysis has largely focused on the creation and political abuse of the
category "Bushman" (Marshall and Ritchie 1984:15, Wilmsen 1989:25,
Gordon 1992:4). In the Haillom case a further implicit classification
combining geographical and ethnic factors is effective namely the fact that
in most cases Hai|lom are not counted as "Kalahari Bushmen'.

Although the f=Akhoe settlement area as described above is relatively
far removed from the area commonly labelled '"Kalahari desert" it is
nevertheless occasionally included as part of the "Kalahari Sandveld" as
opposed to the more southwesterly "Karstveld" with less sandy soils and
more arid vegetation (Moorsom 1982:13). Given the location of the major
anthropological field research sites in the 1960s and 1970s, southern African
hunter-gatherers were largely identified as Kalahari hunter-gatherers who in
turn largely consisted of the !Kung and their immediate neighbours (see Lee
and DeVore 1976). This geographical identification had immediate political
repercussions at the Namibian Land Conference where the Damara
representative claimed the title of "original people" for the Damara and "the

yellow Bushmen of the Kalahari", implicitly fending off Hai || om and other
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"Bushmen" (such as so-called "black" or "river Bushmen" [see Cashdan
1986] and their land claims based on aboriginality (Garoeb 1991:1). The
combination of racial and geographical parameters was already practised by
the early ethnographers such as Vedder who distinguished Hai | om from
"real Bushmen from the Kalahari" (Vedder 1926:15; see also 1937:418) i.e.
'Kung. He based this distinction on linguistic, racial and cultural
considerations but explicitly not on their way of life and their hunting and
gathering economy (cf. Vedder 1942:76). In physical stature, language and
"customs" the Hai| om appeared to Vedder to be "somehow related to the
Nama'" (Vedder 1942:77), so much that he designated them with the Nama
term (Saan) and identified them as the last and most northerly remnant of
the "Saan" population at the Cape (cf. Vedder 1937:418).

Vedder reiterates speculations according to which most "Saan" had
"disappeared' because they caused their own demise by coming into conflict
with Nama cattle owners who exterminated them in the south (1942:76).
According to other speculative accounts from as early as the beginning of
the 18th century, the "San" of the Cape were former cattle owners,
dispossessed by colonization (see Szalay 1986:258). In the first "Kalahari
Debate" German-speaking ethnographers of opposed branches in the
"kulturhistorische Schule" were divided on the issue of whether the
"Bushmen" of the Kalahari were only the dislocated remnants ("'secondary
primitives") of a more complex original "Bushman" culture in the
ecologically more fertile areas of the Cape (see Szalay 1986:257). There is
a parallel, but also an inversion, here with regard to the more recent '"Great
Kalahari Debate" in that now the "isolationist" view is under attack by
"integrationist" anthropologists who deny that the ecological adaptation of
"Bushmen" in the Kalahari gives a representative picture of hunter-gatherers
who at other times and in other places have been in many ways incorporated
into wider economic relations.

However, between these two debates the understanding of how
"Bushmen" are localized in the Kalahari has changed. While participants in
the first ""Kalahari debate" thought of "Bushmen" as retreating to previously
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uninhabited desert regions, the point of departure (and conflict) for the more
recent debate has been the assumption that central Kalahari "Bushmen' are
the untouched centre of "San'" culture. In both cases the resolution of the
debate seems to lie in a better understanding of those '"Bushpeople" outside
the Kalahari and their relationships with agropastoralists (see Motzafi 1986,
Bender and Morris 1988, Headland and Reid 1988, Kinahan 1991, Bird-
David 1992).

The work of historians has disproved many of the speculations put
forward in the course of the first Kalahari debate. In this context the thesis
of the "San" inability to acculturate has been criticized in detail by Szalay
who showed that the "disappearance" of "San" at the Cape must be
understood against the background of their incorporation into the population
of Khoi and farm workers of mixed descent (cf. Szalay 1983:261; 1986:262).

né 11'1 the

Given the fact that there also seems to be a process of "ethnolysis
north of Namibia where '"Kwankala" ("Bushmen') have gradually
"disappeared' from the Owambo settlement areas outside Ndonga, Ngandjera
and Kwanyama (32 individuals in the 1981 census [South West Africa
1981]) which were previously home to many '"Bushmen" (Lebzelter 1934:6-
17), the question arises whether there are parallel processes at work.

As for the Cape context we rely on historical reconstructions of
social processes. Marks (1972:59-60), Elphick (1985 [1977]:30), Szalay
(1983:86-88) have depicted a Khoisan population at the time of European
colonization that easily and frequently changed its ethnic identity between
Khoekhoe and "San'" as it gained or lost cattle.

Unlike Vedder who thought of ethnic identity as primordial and

®The dissolution of ethnic groups seems to me to require as much
explanation as their "ethnogenesis". Both are only conceivable in situations
in which one group identifies itself (or is identified) with reference to
another. Both processes are likely to have internal as well as external causes,
insofar as the internal/external division can be usefully applied.
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