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ABSTRACT OF THESIS

The title and the table of contents of this thesis, in one respect,
fully convey its contents, substance, and plan. Here is expounded,
surveyed, and critically appraised certain branches of Macmurray's
thought.

Very little, if any, of either Macmurray or his work has been
written about in this way, if at all. So this thesis is, as it
should be, a unique and original contribution to knowledge and

scholarship.

The programme and procedure has been to expound his ideas under
suitable headings according to subject matter, and to follow this -
from time to time - with a relevant appraisement, rather than
intersperse criticism with exposition.

But Macmurray's thought is so broad, so encompassing, so diverse
and intricate that it must never be imagined that adequate justice
has been, or could be, done to the subjects contained in the title in
such a short compass. Thus whilst not exhaustively covering the
subject in exposition, which would require at least ten thesis of
this length, it has also not been possible to raise, discuss, and
positively answer numerous questions which frequently come to mind as
we read both the original texts and this exposition of them.

Many, of course, have been raised, researched, met, and
answered. But many more must wait for further researches, and for

more space to consider and probe them.



The above has had to be made clear for I would not want it to be
thought that this is, and was meant to be, a definitive work in the

selected field of Macmrray's ideas.
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A NECESSARY INTRODUCTION

For years John Macmurray has been overlooked ar almost
deliberately ignored. Yet about 1930 he enjoyed widespread public
and popular allegiance and acclaim for his broadcast talks on
realistic, practical, down—to—earth; philosophy in relation to
contemporary and fundamental problems; problems of such an
intransigent and intractable nature that they are still essentially
the same, still with us, today; and still unsolved. 1In the early
1940s he was still around and known, especially in association with a
new political party, Cammanwealth, which had proclivities towards
moral and social regeneration, and had quite a following. Since that
time, apart from same modest and minority academic attention,
Macmurray has sunk into obscurity and oblivion.

Yet he gave so much, and has so much to give. This thesis is
written in the belief that much of what he had to say, made explicit,
ard taught, is as relevant, meaningful, and indeed downright
essential today as it was when first emunciated. And if originally
enthusiastically heard but coolly unimplemented then, is nevertheless
worth bringing to the fore to be given a second chance of
consideration amd, it is hoped, put into practice.

For although a man of thought, Macmurray's whole emphasis was on
action and practice. No ivory tower of pure thinking for him. No
withdrawing from the world. Thought is for living, or it is not

worth bothering about.



What then are same of the ideas Macmurray introduced and
propounded? As with the ideas of every thinker not all are of such
originality and profundity that they need special attention and
consideration. But those of vital and essential interest are the
following. However, first a word of warning. In the readability,
fluency and ease of writing; in the core of the idea; and in the
telling, Macmurray can be, or may seem to be, simple and even
camonplace. You read him, or hear of one of his ideas, and think -
What's all the fuss about; we know of, or are doing, this already.
But this is not so. If you pause, reflect, and loock deeply enough,
you will realize that none of his ideas, as given in the following
summary, are yet, nor within an age of becoming, a part of our
general, social, psychological, moral, or educational ethos. None
have been incorporated into our thought, behaviour, or actions -
public ar personal. In ourselves, and in our society, we are still
thinking, feeling, believing, and doing all the things Macmurray
would wish us not tq think and do. So; be cautious of Macmurray's
easy style and presentation - especially in his popular and best-
known books. Their seeming simplicity belies their originality,
depth, and profundity.

So what are some of the things which, so original yet so out of
step with the general feeling and ideas of those times and these,
Macmurray told, or still has to tell us?

But first -

A Biographical Note.

John Macmurray was born at Maxwellton, Kirkcudbrightshire, on
the 16th February 1891. His father, James, was a civil servant; and

the family were deeply religious, a fact for which he says, "he was



fortunate". (SRR 5). The home was one of Christian piety in the
traditional Calvanism of the Scottish Church. This had a strong
intellectual strain. The Bible was the bock both of inspiration and
of reference in case of dispute. There was a distrust and
suppression of emotion, and doctrine was paramount. Macmurray speaks
of the shock he received when he first heard by chance that, in
contrast to science, religion expressed the emotional aspects of
human consciousness. (SRR 5). Hitherto for him religion had been
purely intellectual and the fount of control and discipline.

Macmirray was educated at a local grammar school, but later his
father asked to be transferred to Aberdeen solely for the sake of the
children's education. (SRR 7). At Aberdeen Macmrray went to Robert
Gordon's College.

In the 1890s there was a tremendous upsurge of evangelistic
fervour, much of it springing from America, and Macmurray's parents
were not unaffected by it. They experimented with several Baptist
sects, eventually becaming Plymouth Bretheren, but still retaining
their Calvanist rigidity (SRR 6). When young, Macmurray's father had
wanted to be a missionary, but the Boxer Movement and parental
camitments had prevented this. Perhaps influenced by this knowledge
Macmurray went, eventually, to Glasgow University specifically to
become a missionary in China. But his enthusiasm for this soon
waned.

But from an early time Macmurray had been a Bible-class teacher,
and continued as an open-air and tent evangelist whilst still at
Glasgow studying. Gradually however, about this time of his life,

although not once in all his years was he ever not totally committed



to religion, Macmurray began to doubt his own religious sincerity,
and the sincerity of all formal religion. He says (SRR 9), "It is
possible to have a real religious experience coupled with religious
beliefs and practices which are fallacious and undesirable; or to
hold sincerely and convincedly to religious beliefs and practices
with no reality to sustain them'. Here we have the beginning,
although as he says he did not formulate it till much later, of the
whole import and essence of Macmurray's religious teaching and
outlook. This insight is the root of all that Macmirray has to say
about religion.

But parallel with his long-experienced and deep religious
knowledge and way of life is another interest - science (SRR 10).
This interest began before he had reached his teens. Science came to
him, he says, like a revelatian (SRR 10). He wanted to became a
scientist, and although fighting strongly against his schoolmasters
who had insisted on him pursuing the classics, he was eventually
forced to compramise, but became the only student at school, and
later at university, permitted to study science as an extra subject.
Biology, chemistry, and geology were his main science subjects. And
science, either predictably ar perversely, was the only university
subject in which he gained a medall

At university he was very much taken up with the then widespread
ard influential Student Christian Movement. Apart from anything else
"It taught him that religious fellowship could be fun". (SRR 13). In
other words, his religious severity and strictness began to melt and
warm up under the influence of more liberal Christians around him.

He also perceived at this time that "there was no branch of creative

human effort which could not be integrated with Christianity". (SRR



13).

Further religious and scientific studies taught him four more
things. 1) Firstly; that the theology and scriptual texts, on which
he had been brought up, would not stand up to serious scrutiny or
criticism. Their dogmatism was becoming repugnant to him. 2)
Secondly; religion is not to be identified with theology, nor with
any system of belief or beliefs. (SRR 15. SRR 16/7). 3) Thirdly;
that religion ought to be non-sectarian and interdenominational in
character, and be also missionary and ecumenical in essence, outlook,
and practice. 4) Fourthly; Macmrray reasoned that when a
scientific theory has been proved to be invalid or outmoded you do
not overthrow and renounce science. On the contrary; you pursue it
more avidly. Why then, when a particular religious conception is
shown to be puerile or untenable, renounce religion, as countless
people were doing and are still doing when certain religious beliefs
and dogmas no longer stand-up? '"Could we not hope that through
testing and modifica‘tion we should arrive at a religion which science
need not be ashamed to serve?". This last insight of Macmurray's had
an important and profound effect upon the development of his
religious ideas and outlook. It explains how, and why, he is able to
cling fast to his religion despite all his scientific interests, a
position which was very unusual at that time, the first decade of
this century. It reveals, too, why Macmurray insists, against all
the conventional conceptions of it, that religion - to retain its
credibility - nust become, amd be, empirical.

In 1913 John Macmurray tock his first degree, at Glasgow

University, and in the same year won a Snell Exhibition to Oxford,
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arnd entered Balliol College in October 1913. But his course was far
from finished when, with the coming of the First World War, he joined
the R.A.M.C. in Octcober 1914. He chose this branch of the Services
because, although not a full pacifist, he had qualms and reservations
about war amd killing not yet fully worked out. But by 1916 he had
realized, so he says, (SRR 16) that he was as much a part of the
fighting organisation as if he were in the front line; so he took a
camission as lieutenant in the 40th. Cameron Highlanders. On leave
in that same year, 1916, he married Elizabeth Hyde. They had no
children. Also in 1916 he was awarded the M.C. Wounded near Arras
early in 1918, he was invalided hame, but not discharged for a
considerable time. Indeed, he was allowed to return to Oxford and
took his degree in the summer of 1919, before he was finally and
officially allowed to leave the Army. (SRR 16).

Out of his experience in the War Macmurray learned, inter alia,
two things very important to his subsequent thinking. Firstly, the
removal for ever of the fear of death. This was, and is, "a
tremendous gain in reality; for until we reach it - however we do
reach it - we cannot see our life as it really is, amd so we cannot
live it as we should.”" (SRR 18). Secondly, Macmurray learned or
decided to remove himself, and never join again, any Christian Church
or dencmination; yet, of course, remaining a full and committed
Christian. It is interesting how this second determination came
about. On leave from France he preached in a North London church
about being an guard against the "war mentality”, and of the need for
reconciliation. (SRR 21). On saying this he met with cold hostility
and was shunned by the congregation as he left the church. This left

an indelible impression upon him of the mistakenly, to him,
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nationalistic and limited character of the conventional and orthodox
churches. This vow of non-attachment he broke only in the early
1960s, when he joined fully, after years of admiration going back at
least to the Fifst World War, the Society of Friends.

On the whole Macmurray was, as were so many of his
contemporaries, disillusioned by the War. According to him the only
major result of it, and this was wholly unintended, was the setting
up of cammunism in Russia. (SRR 19). But not until later did
Macmurray concern himself with Marxism; and this occurred by chance.
He attended a religious conference on "What Is Christianity?" at
which one of the study groups were asked to prepare a contributory
paper on the then rather novel and topical subject of communism (SRR
25). Macmrray, not at that time knowing very much about it,
actually wrote the paper. Instantly, he, in various ways unique to
him, discovered certain unusual - not the cammonplace ones -
associations between Christianity and communism. From then on
communism played a big part in his thinking. However, whether he is
to be regarded, ar regarded himself, as a communist, is an open
question and is discussed in the relevant chapter later.

No known thinker has especially influenced Macmrray, nor does
he acknowledge any or speak of any indebtedness. He does say (SRR
24) that, like Kierkegaard, he was aroused and stimulated by the
problem of "What is Christianity?" or "How to become a Christian".
And he speaks of Martin Buber as one of the "very greatest of modern
thinkers". (SRR 24). If not an existentialist Macmurray is often on
the fringes of it. In "Ten Modern Prophets," (Frederick Muller

1944). J.B. Coates says that "Intellectually, Macmurray has been
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greatly influenced by Bergson", but in all Macmurray's works Bergson
is mentioned only once, and then rather casually.

Discharged from the Army, Macmurray resolved to join with
anybody or any arganisation to prevent war occurring again. He hoped
to become a member of staff of the newly formed League of Nations
(SRR 22) but this was not to be. Instead, philosophy became his task
and profession far life.

After taking his degree at Oxford he was, in 1919, appointed
John Locke Scholar, and in the same year became a lecturer at
Manchester University. Fram 1921/2 he was Professor of Philosophy at
the University of Witwatersrand, South Africa. Returning fram there
he was made a fellow and tutor of Balliol College, 1922-1928. During
the early 1930s he gave his very popular B.B.C. talks on philosophy
and the contemporary world; and this whilst at the University of
London as Grote Professor, 1928-1944. To finish his academic career
he then moved to Edinburgh University as Professor of Moral
Philosophy, 1944-58..

During the years 1953/4 he gave the renowned Gifford Lectures at
Glasgow University. These were published as "The Form of the
Personal" (2 volumes), and refer to one of Macmrray's foremost,
exploratory, and pioneering themes, the fruits and development of
which have hardly begqun. They foreshadow an area to be defined and
formulated, yet too far ahead for contemporary man, with his
principal interest and obsession in knowing, manipulating, and
exploiting the exteriar world, to the neglect of emotional
development and the promotion of true human relationships,
urderstanding, and mutuality.
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Altogether Macmurray wrote 24 books. Stemming from his
scientific interests his main recreation was gardening. He died on
21st June 1976.

There erds a brief biographical note.

What then were -

Macmurray's Major Contributions

1) Emotional Reason

Everybody in our society, and indeed throughout Western
civilisation, is conditioned to the idea that thinking can be, or
should be at its best, imbued with reason. Not all thinking is; far
fram it. Same of the biggest efforts, and hours of valuable time,
both in private and public life, are taken up with pointing out the
flaws and lack of reasonableness in others, rarely if ever in one's
own, thinking and arguments.

Embedded in this idea of satisfactory thinking are the notions
of logic and rationaiity. They are not the same. But here is not
the place to discuss them. Sufficient if we know and agree that
thinking includes same reason, or ought to, and the more of it the
better. Most, too, would agree that although rational thinking can
be found in nearly all branches of human knowledge, its most advanced
exemplification, so far, is in the scientific area of enquiry.

Along with this idea it is universally accepted that the enemy
of good and reasoned thinking, the enemy within which prevents it
fram ever becoming good thinking, is emotion; this apart, of course,
from mere structural failings. It is ocur emotions, we believe, which

keep us fraom thinking satisfactorily. Just as we are an the verge of
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thinking successfully feeling intervenes and ruffles reason. We
suspect, too, that feeling interferes with thinking even if we are
unaware of it. It certainly does in other people, when we are only
too pleased to tell them that they are "rationalizing", which despite
the name, means just the opposite of what it might be thought to
mean.

Emotion, according to this widespread view of it, at the best
interpretation we can put upon it, a-rational or a-reascnable. But
beyond this, most would say that our emotions are the seat and fount
of unreason and of irrationality; and that they are incurably so.
The very nature of emotion is to be thus. This is how it is.
Thought alone has the monopoly, or the possible monopoly, of the
highly commendable and laudable characteristic of reason and
rationality. So says the conventional wisdom.

This is not so, says Macmurray. Nothing is farther from the
truth. Feeling can be as rational, and imbued with reason, as
thought. Like thought it often isn't. But it can and should be.
Reason, as we so mistakenly believe, is not the prerogative of
thinking. Our emotions must be seen to be as equally subject to, and
as much in need of reason, as our thought.

Moreover, Macmurray goes further. 'Reason," he says (RE 26) is
primarily an affair of the emotions ...... whilst the rationality of
thought is the derivative and secondary one". He could not make his
point clearer. Emotion is the essence of our being. Thought is
secondary. We are essentially "feelers" not thinkers. Therefore
until we make our feelings as rational as our thought can, at its
best, sometimes be, we can never live satisfactorily. Macmurray

suggests, even if he does not state it outright, that all our
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problems, personal and public, private and social, psychological and
relational, are due to our almost total abliviousness to this fact of
human existence. Western man has got into the cul-de-sac of
obsession with thinking which blinkers him to the need for emctional
growth and emotional abjectivity; to the need far emotional reason.

At first hearing, this notion may not sound radical and
revolutionary. Modern psychology, you may say, has been around for
same time and this has said quite a lot about the emotions. But
reflect upon Macmurray's contention; allow it to penetrate and
permeate your awareness, and you will soon came to realize its
startling originality and perceptiveness. It calls for nothing short
of a complete shift of emphasis, and a redirecting of our way of
life, of our values, and of our way of seeing things. Only thus will
we find the path that may lead us out of the immense difficulties and
problems of this present age of man.

As with all these introductory sections, only the barest minimum
has been given concerning Macmurray's thought. A much fuller
exposition and justification, in this case, is given in the chapter
on Macmurray's psychological thought. But there can be no doubt that
the concept of Emotional Reasons has been Macmurray's greatest,
penetrating, and most profound contribution and insight into this
fundamental and important aspect of ocur living. Some may have hinted
at the notion; others intuitively or vaguely discerned it. But only

Macmirray has made it explicit.
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2) The Personal

This is Macmurray's most major contribution after Emotional
Reason. In fact, emotianal reason, although important in its own
right can be seen, when both are known and fully comprehended, as a
vital element of the Personal. Here again, when you first come to
urderstand what the personal is, nothing is more tempting than to say
- "Bosh! We've known that all our lives. What is it but another
name for the spiritual. We certainly don't need to be told about it
as if it were same important discovery like Copernicumism or
electricity".

But look around you. How many people do you know who are living
Personally? Are you living thus, except for very brief, unintended,
and discontinuous periods each day?

What is the Personal? The Personal is the third arder. We are
all familiar with orders. The basic, because most ubiquitous and
extensive, is the material order. This includes all the physical
aspects of existence - the Earth, atoms, things, the basic substances
of our bodies, to name but some. The essence of this order is
fixity, rigidity, regularity, uniformity, usually a certain
persistency and permanency, behaving always according to fixed laws;
passivity, unfreedom, non-self-directing or self-reproducing,
egoless; all the qualities we associate with thingdam.

The second order is the organic. Here are included all plants,
trees, fish, bacteria, insects, animals, and certain aspects of man.
The essence of this order is sentience, drives, desires, will to
survive, adaptability, procreation, conditioned response, life cycle,

and inevitable individual extinction.
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Ard then coming through, existing upon and as it were,
creatively emerging from the first two is the third arder, the
Personal. I say "emerging from" as this is the best way to depict it
at this stage of our exposition and understanding. But Macmurray
believes the Personal to be the most basic anmd fundamental of the
three. But more elaboration and discussion of this in the text later
on.

What is the essence of the Personal? Freedam, openness,
creativity, intention, self-consciousness, objectivity, rationality,
reason; and just as important - as we are all, or can be, or should
be, all Personal together - interdependence, mutuality, relatingness,
and the most advanced and satisfactory of these and of the Personal,
fellowship, friendship, and love. The Personal can never be imposed.
It cannot be implemented by law, social order, politics, force, ar
administration. The attainment of it, of its very nature, must be
fram choice, and of self-volition.

As you will now recognise, the Personal has been around a long
time. Macmurray argues with considerable justification, that Jesus
discovered the Personal. If nothing else it has been implicit in
religious teaching - especially those of Christianity - for
centuries. But. as with Emotional Reason, what Macmurray has done is
to give it a form and definition, a sort of philosophical and logical
acceptability; he has brought it down to earth. We were conscious of
it before; he has made us self-canscious of it. And by doing this
never again can it be samething vague, something you by accident,
choice, education, or cultural environment heed amd attend to or not.
He has identified it, articulated it, and named it. From now on

nobody who understards what Macmurray has made explicit about the
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Persaonal, however sceptical of regarding man as anything but a highly
canplex, involved, and camputerised animal, can not intend to live in
the Personal. If you do not you are, as it were, degrading your own
existence.

Before you came to the last paragraph, and the reference there
made to it, it is highly improbable that you could have read these
introductory remarks on the Persanal without the word and concept of
religion arising in your mind. For the Personal, as so empirically
defined by Macmurray, for the first time in the history of human
thought and awareness is, for him and I believe for us all from now
on, because of Macmurray's insights and articulations, is to be
associated, if not absolutely coincidentally and co-existently, with
religion.

Seo, to Macmurray we owe the explication of the Personal.

3) Religion
Without being "religious", at least not in any visible,

conventional, ar recognizable sense, religion is the all-important,
all-including, thing for Macmurray. There are few branches of human
learning and culture about which Macmurray does not have plenty to
say ard throw enlightemment upon. Science, art, psychology, thought,
econamics, politics, commnism, philosophy, ethics, and society all
receive considerable attention, some even commanding whole books of
exposition and discussion. But mingling and intermingling through
all is Macmurray's penchant, his thing, that which he perceives as
the essential factor of humanness, the ground of all living -

religion. With such permeation and penetration we cannot help but
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get the feeling that religion is natural, not that Macmurray ever
mentions the word in this context. But that is what he consciously
ar unconsciously, intentionally or unintentionally, is conveying.
Arnd whether this is his open intention or not, from this perception
of naturalness and religious normality, an extremely important and
far-reaching effect occurs; at least for those who are prepared to
understand and heed what Macmurray is saying.

One praoblem troubles countless people today, try as they may to
brush it aside. It is - How to be religious. Millions of sceptics,
agnostics, atheists, secularists, and humanists are, at heart even if
not overtly, yearning to be religious. And countless people who are
ostensibly religious, believing, and orthodox, and within the fold
are, whether openly seen to be ar not, confronted by the same
problem. Either they have their doubts, witness the mental and
intellectual struggles of so many bishops; or they are vaguely aware
of shortcamings in their behaviour, practices, relationships,
approaches, and attitudes. And yet another group, and a very large
one indeed, especially amongst the young, are those trying every
cult, fram fringe religious organisations, the occult, astrology,
spiritualism, evangelism, the maharishi, and scientology to drugs,
addictions, pot, and pops - to name but a few! Everywhere, people
knowingly and unknowingly are trying desperately, almost frantically,
and in however a substitute fashion, to be religious, yet to no
satisfactory, real, and happy effect. All is phoney, false,
ephemeral, and unsatisfying in the long run, if not in the short.

Why is there this intense seeking? There are three reasons.
Firstly; the important, even if not the sole, roots of our Western

society are in Christianity. Therefore if for any cause, perhaps for
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example because of the effects of science and technology, the link
with our roots is broken or partially severed, there must inevitably
be a widespread feeling of voidness and loss; not so much a feeling
of longing for what was as a disorientation, especially as those
things which are most intrinsic, vital, and sustaining in our lives,
namely values, becamne unstable as a result.

Secordly; the same applies to individual lives, not merely to
society in general. Countless numbers of people alive today were
reared directly, or in the lengthening shadow of Christianity, even
if it was only a conventionalised Christianity exemplified by church-
going or by school assembly. To many it was more, of course. The
loss of this, shrugged-off with indifference by many, cannot but be
felt, even if unadmitted. Samething, however vague and
unidentifiable, has gone from their lives.

Thirdly; and here we come to what no doubt Macmurray would call
the essential reason; the reason which exists apart from both general
history and irdivid@ experience. Ard to understand this fully we
must recall the last section of this introduction; the Personal. We
are, you remember, made to be Personal. To be Personal is what we
are, or what we must became. Only thus can we be ourselves. We are
things, and often have to exist as such; we are creatures and must
act arganically. But superimposed on all this, and indeed making it
very difficult for us, is the Personal. Amd it is in this order that
we must intend to live amd be.

Now the area especially relevant to the Personal is that of
religion. Religion exists, however inadequately, gropingly, or

unconsciously, to pramote the Personal. Because, therefore, however
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seriously or however reluctantly and superficially we are amd must
pursue the Personal, we are self-evidently, all and every one of us,
religious and involved with religion. It is of our very essence.
The immature expressions of religion manifested so far have, quite
naturally, "turned off" millions of people in today's world. But
this does not in any way detract from our need for religion.

We can see now why countless are wondering how to be religious.
And why the important contribution Macmurray has made to religion is
that, whether totally acceptable or not, he has given us the clue as
to how we can recognize that, despite all our own ideas, and the
ideas of the contemporary world, we are and must live in a religious
context. We are religious whether we recognize it or not, for it is
the most natural and normal thing for all men to be. We are
Personal, and religion is the area, the ambience, of the Persaonal.
Macmurray makes it possible for us to be religious again, and
possibly at a more advanced, maturer, stage than before. Macmurray
has metamorphosed religion. By discovering this, by showing religion
to be as normal and as natural a part of human existence as thinking,
breathing, and relating, he has gone a long way to making unbelievers
religious again; and believers less eager to portray religion as
samething special, spiritual, sacred, and supernatural; something
only for the "elect" and chosen and thus putting everybody else off.

Religion for Macmurray is simply living Personally.

4) Freedaom

Apart fram religion Macmurray, throughout his works, has more to
say about freedom than anything else. It is a major and important
conception of his, and he brings much ariginal thought to it. And
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where he is not original he, as perhaps we have come to expect by now
of him, puts an emphasis on some aspect almost ignored in
contemporary thought and action.

The important contribution Macmirray makes regarding freedom is
that he deepens and broadens our awareness ard apprehension of it.
Ask most people, not merely the man in the street but those in the
more educated and higher controlling amd influencing strata of
society, what they understand by freedam, and they will give some
sort of political answer possibly extended to include rather vague
‘referéences to such social matters as freedom of the press and freedom
of assembly. One thing is certain. You can be sure nothing will be
said about psychological freedam, that is freedam of the emotions and
of the self.

Yet this is Macmurray's greatest concern when the question of
freedom arises. Moreover, he links the two. Structural and
institutional freedom, that is political and social freedom, may be
there for all to ben‘efit from, but none can satisfactorily benefit
unless they are personally free; that is, free in themselves and in
their emotions. 1In a sense, political freedom, except formally and
without any real meaning and substance, cammot exist without personal
freedam. This is because the most unfree, yet energetic and vigorous
members of society -~ the power lovers - will take over, and do take
over, even in a democracy. They then subtly and insidiously
manipulate the feeling of the numerous and the majority but less
power-driven of the people. Thus in a "free" society most people are

unfree.



- 23 -

How has this situation arisen? Because, says Macmurray, we have
freed thought but not emotion. Freedom of thought started about five
hurdred years ago, and from tentative and opposed beginnings
progressed to its greatest expression in science. The essence of
scientific thought is freedom ard reality. Without preconceptions or
dogmatism and authority, it operates in freedom, seeking solely for
what is, not far what it would wish to be. Science is the prime
example of what all freedom, contrary to popular conceptions of it,
must contain; and that is discipline. The discipline of relating
‘itself, whatever the cost - in human pride, vanity, or dignity - to .
reality.

But although we have freed thought, and thus related it to
reality and shifted its centre of balance fram "in here" to "out
there", from subjectivity to abjectivity, to our immense advantage
thought-wise, we have not freed our emotions. And remember, as
Macmurray so pertinently reminds us - indeed, he might be said to
instruct us, so dblivious is contemporary society to the fact - that
the essence of our living is our emotional life. Our emotions are
the vital, essential, part of ourselves. Not only does all
experience came by and through our emotions, feelings, and senses,
but all our evaluations, and hence our choices are determined by our
emotions and not by our thinking.

Earlier we considered the importance of emotional reason ard
growth. No less an aspect of this, for Macmurray, is the freeing of
emotion. Yet in this area we are enchained, biased, and as unfree
and unreal as thought was in its pre-scientific era. Only as we
bring the same freedom to our emotional life can we grow and develop

into satisfactory, personal, human beings. The irony is that the
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camon ethos tells us that we are free, mainly because we enjoy
constitutional freedoms. Moreover, many people, probably the
majority, think that more money and more material possessions would
make them more free. Considering Macmurray's ideas on personal,
emotional, and psychological development and freedom, additional
possessions have very little to do with freedom essentially.
Macmurray gives interesting and cogent reasons and historical
analysis as to why we are in this state of emotional unfreedom.
This introductory section can only hint at Macmrray's
' penetrating and valuable contribution to our understanding of
freedom. Much more will be elaborated upon in the relevant chapter.
But enough has been given to indicate the insight Macmurray has
brought to this vital topic, and of the importance of what he has to

say about it.

5) Monism

Of all the five‘ major tendencies or advocacies considered in
this introduction, Macmurray's monism is the least heightened,
focused, reinforced, and re-expounded by him. The other ideas have
each been encapsulated in one aor more books, devoted more or less
exclusively to their subject matter. Not so his monism. Yet it
pervades all his writings and thought. If one thing is the essence,
if not the substance, of Macmurray, it is this.

Macmurray is the foremost monist of our time. He may not be the
foremost in advocacy and intention, arguing, expounding, and
defending his case in the most detailed, logically reasoned, and

extended way. That, as we have come to know, is not Macmurray's
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method. For him the proof of the pudding is in the eating (or should
we say, in the experiencing) not in an inspection, analysis, and
admiration of the list of ingredients, however brilliant and
convincing these may be.

Nevertheless, there can be no doubt that Macmurray
unquestionably considers the world as one, and merely by reading him
we totally and automatically feel this to be so. Very subtly, ar
though not consciously or deliberately, amd certainly with no
ulterior motive, Macmurray through his writing and the consequent
~shifting and redirecting of feeling which we experience, is able to .
bring about a change in us imperceptibly; and without the doubtful
necessity of logical argument we became monists. Through him, and
the way he writes, we see and experience the point, and the need of
so being.

Why is monism, and to be monist, so important? Because, both in
ourselves and throughout Western civilisation, if not in all extant
civilisations and cultures, we are divided. Now sometimes, and at
different times in history, division aor centrifugal interests and
forces are necessary far growth, or at least as an essential catalyst
and precursor to growth. At other times unifying, centripetal,
monistic, interests and directions are essential to promote and
create cohesion, both within ourselves and in society at large.
Indeed, such monism may be essential to survival. Of such an era is
the one in which we are now living.

It was Plato who first divided our consciousness, reinforced by
Descartes the father of the modern world, philosophy-wise. Since
then we have been bedevilled by dualism, and even by pluralism.

Existence, the world, man, thought, politics, and religion must have
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or perhaps in the light of Macmurray we ought to say, "are seen by us
to have" - two or more sides or aspects. Obvious examples of dualism
are inexhaustible, but here are some to remind us; mind and matter,
body and soul, left and right, heaven and hell, science arnd religion,
will and passion, reason and emotion, spiritual and temperal, either
or. And examples of pluralism are; mind, body, and spirit; the
trinity; and social classes - upper, middle, and lower. Nobody can
say that dualism is not an inbuilt feature of our way of perceiving
the world, life and ourselves.

" But, inconceivable as it may seem to us, conditioned as we are
by the structure of Western thinking and perceiving process, we do
not have to see things in this way. They are merely categories we
have created in the human mind, mainly for our seeming convenience.
And its effects have reached a dangerous stage as we well know.
According to Macmurray, since primitive times, only one people have
been totally and naturally monist; the Jews of the Old Testament.

His admiration for t‘hem, in this respect, is immense. This example
of monism farms for Macmurray one very important aspect (about half,
if one can roughly apportion it) of his "clue" to history. For
monism to appear so important speaks for itself in Macmrray's
thought.

If monism, if to be a monist, is so important for us, how are we
to achieve it? Descartes said, "I think, therefore I am." Here lies
the root of all our troubles and divisions. Thought, thinking, is
not the essence, the core, of our being. Thought is only
instrumental, a means to an end. It can never be anything of itself.

It can never be ultimate. It can never cause us to experience






















































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































































