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Abstract

Against the background of mass emigration, religious revival and social and political
transformatlons in the former Soviet Union, spetifically Ukraine, this thesis describes
and analyses change and continuity in the Jersh vvay of life in contemporary Odessa.
Odessan Jews — continuous residents and return migrants — engage in many different
processes of identity formation and community building, negotiating Jewish traditions,
values, practices and orientations. Through ethnographic analysis of individual and
communal affairs, this thesis examines the everyday life of a post-Soviet ethnoreligious
minorlty group open to competing cultural models, lifestyles and social norms that
derive from different contexts: individual, family, community, city, state and

transnational connections.

Part | ”Jewlsh life in Odessa: Memory and Contested History” focuses on the r:lty's
history and its legacy and myth as an open, cosrnopolitan and lewlsh city perceived as
a “distinct place” within Russia, the Soviet Union and present-day Ukraine. These
historical chapters not only provlde the necessary background for understanding :
Odessa today but also/challenge the hlghly negkative and monolithic plcture of Sovlet
Jewish experiences that often ignores the influences of specific urban cultures on the .
development of varying Jewish orientations. Part I “Jewish Revival- The View from

‘Within and from Outside” concentrates on contemporary Odessa and focuses on the

, phenomena of local Jewish revnval mainly driven by lnternatlonal Jewrsh organrzatrons L

and shaped by their differing agendas in the reglon These chapters explore the e
varlous ways in which Odessan Jews selectrvely approprrate explore and contest these

new visions and practices of Jewish life that in effect offer an arena of novel

 orientations, At the'same time, vital qukestions are posed about the overall goals and

achrevements of Jewish phllanthropy pro;ects in the former Sovuet Unron Part lll
"Home in the Dlaspora deals with the processes ofJewlsh mlgratron and analyses the
various ways that continuous resrdents, vrsltlng and retummg Jews orient themselves

“to Odessa asa locale in relatron to other destlnatlons, lncludlng lsrael that partrally

' defrne thelr sense of themselves as Odessan Jews Chapter 7, ln partlcular, poses the S




?

question whether it is still meaningful to refer to Odessa as a Jewish city in the light of
the changing demographiEs of its Jewish ﬁbpulation and the altered status and
orientation of the city’s remaining Jews. In response, the thesis argues that Jewishness
IS envisioned as a metonym of cosmopolitan Odessa and that the fight for its
recognition as a Jewish place is, by extension, a battle for the city’s historically

constituted — albeit diminished — cosmopolitanism.
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own unless otherwise stated.
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Introduction

“In Odessa everyone is a little Jewish and a little of
everything else.”

Middle-aged Odessan native

Walking through Shevchenko Park one afternoon with my father, we came across a
group of children from one of the Jewi‘sh:klndergartens. We sat down for a rest and
watched the children enjoying themselves outside the confines of the classroom. My
father was astonished at the vislbility of Jewishness in the former Soviet Union (FSU)
today Yy know |t s Odessa, he said, "but lcan't belleve that these Jewish children are
» penly walkmg around the park in k/ppahs ! Then one of the llttle boys came upto

- us, recognlzmg me from my prevrous visits. He sald hello, asked how we were, and
chattered on. At one point he askedlf my father was Jewish. When | told him that he |
was, the child pointed to his head and said, "Well, why isn’t he wearing a kippah
then?” P |

: Post-Soviet Odessa — for locals as much as visitors, for the young as well as the old - is
a place where multlple orlentatlons of Jewrshness converge. Thls thesrs attempts to
portray and account for the array of new possubrlrtles ofJewush expressnon to be found ,

in the crty today, and the responses they evoke
Research Themes |

This thesis explores the lived expenences and present day orlentatrons of lewnsh
resudents of Odessa Itis as much a study of therr shared efforts to construct |
negotiate and questlon a meanmgful sense of togetherness otherwnse known as ’

communlty” —asitis about the individual trajectones oflewrsh Odessans challenged

! Around skullcap worn by obServant Jewish men. See the GloSSary in Appendix 2 for a fullylist of " e k';, e
. important Russian, Ukrainian, Yiddish and Hebrew terms and expressions used in this thesis. =~ Dl e




Introduction

to redefine their sense of being Jewish in a Post-Soviet environment. Exploring the
transformations visible in contemporary Odessa, this work also looks into the multiple
efforts, initiated locally and, increasingly, from abroad, to “restore” and stimulate
Jewish life in a historically “Jewish” city from which most of its Jews have recently
departed. | look at the actors and parties who represent these developments but,
equally, also the divergent reactions that these new models of Jewish self and
togetherness arouse among Odessans. In other words, | approach this setting as an
emergent site of cultural contestatron {(Wanner 1998: xxv) and an arena of new

orientations.

8

While this thesis is specrfrcally about Odessa’s Jewry, it is also contextualized as one
example of ex-Sovret ethnorelrglous mlnorltles All share the problem that their
hrstorlcal representatlon is surrounded by a thick layer of overdetermmmg
assumptrons mampulated truths or simplistic explanatlons of socnal realltles, produced
both by Sovret and by forelgn medla and scholarship Such vrews have played a
paramount role in the way that scholars and, more rmportant actlvvsts have
approached Odessa 3 lewrsh past present and future and the ways in whrch local

Jewishness has become a pro;ect of revuval. =

Given the fact that, today, more of Odessa’s Jewish population reslde abrovad thanin -
“Odessa itself, this thesis also a‘nalyzes Odessa as a site of movement and migration and
- the assocrated networks of relatlonshlps, attachments information, people and goods o ‘
The text here grapples with Odessa’s posmon as both home and draspora, | '
exempllfymg the complex and at times contradictory stances its res;dents ex«resrdents

and returnees dlsplay toward the crty and other destinations.

The city of Odessa is treated here as itself a meanlngful platforrn upon which the i :

, hlstory and present-day images and realltles of Jewrshness are burlt and reburlt and

' sometlmes torn down. The crty is the context for negotlation representatlon and
reproductron of what it means to be Jewish. The sense of attachment that many

Odessans feel toward their place of resrdence lncludes the physrcal qualrtles of "therr" o v




Introduction

parts of the city as well as their own senses of its long history. The setting of a post-
Soviet, culturally Russified and politically Ukrainian city exposed to the larger processes
of sociopolitical transformation endemic to the FSU and, at the same time, embryonic
trends of globalization, Odessa presents a unique context for studying the cultural,
ethnic and religious orientations of its residents. The shift in the demographic
makeup, as well as the representations of Odessa’s Jewish traits and people, pose the
question of whether it is still meaningful to refer to Odessa as a “Jewish” city and, if so,

is there a singular list of qualities and practices at stake?
Odessa and the former Soviet Union

The changing contexts of former Soviet space have been the subject of much recent
academic activity. Scholars from various disciplines have scrutinized the various
"projects of political independence and state building, economic reorientations and
shifts in morality, religious affillatlons and identity politics (see Kuzio 1998; Reid -
1997(2000]); Wanner 1998, 2007a; Wilson 2002; Richardson 2008; Hann et al. 2002;
Hann 2006; Humphrey and Mandel 2002; Ashwin 1999;‘ Grant 1995’; Burawoy and |
~Verdery 1999; Berdahl et al. 2000; Yurchak 2006; Pelkmans 20064, b; and many
- others). Some have chosen to focus on lnstitutlons, processes and spacea where these
phenomena unfold and on policies that inhibit their development Others orlent thEll’ ‘
studies to specific “ communltles of people rather than aggregate populatlons and
attempt to study tl\e individually lived experlences of social actors in order to account ;
for processes of cultural change and contmuaty in a given locale Studles of erSowet
Jewry are s:tuated between these two approaches as explored by socuologlsts, '

demographers, polmcal SClentlStS hlstorlans and more recently, anthropologlsts

Given the ethnonational character of Jewish ldentiﬂcation in the Soviet Union and the' |
‘ recently mtegrated rehguous element of.lewssh onentatlon, studles of ex-Sovlet Jews

have to some extent been lncorporated lnto the Wlder sphere of post Sociallst




Introduction

research on ethnicity and religion - albeit with a striking disproportion, as most work
on ethnicity and religion in the FSU focuses primarily on Christianity and Islam.? The
minimal presence of Jewish-oriented academic literature on religious revivals can
possibly be explained by the fact that Judaism remains the religion of a minority, by
contrast to the dominant groups of followers of Russian Orthodoxy and Islam in the
FSU - both of which are also characterized as “state religions” with strong elements of
“national heritage” (Jessa 2006:169). Another reason is that most Jews in the FSU
- (and eisewhere) are not religious and tend to describe their Jewishness in cultural,
ethnic or national terms. Thus, studies of Jews are not by any means restricted to
studies of religion, although, as this thesis describes, religion has today become‘one of
the important identifiers for post-Soviet Jewish citizens, especially for the younger
generation. "Another contributmg factor is that many academics studying religious
“revivals in the environs of former Soviet states focus on missionary work and processes
of conversion. However actlve proselytlzmg and conversion of non-Jews has not for
many hundreds of years been part of .lewush reilglous practlce and thlS remalns true
today ofJeW|sh revuvallst movements. What is, on the other hand very much |
\ | occurring in the contemporary FSU are sustalned and hlghiy V|5lble efforts to connect
existing Jews to ”their old tradltions and history, as carrled out by visiting Jewnsh
-emissaries - and the paths of acceptance, questlonlng, negotlation and contemplatlon
of these doctrines that follow Mmus the element of conversuon, thls phenomenon |

surely is comparable to the standing literature on religious revlvals. Taking all these, R

? Hann's latest edited collection (2006) is almost entirely focused on Christianlty and Islam in Central '
Asia and East-Central Europe. Similarly, the recent edited volume by Steinberg and Wanner {(2008)
features only one chapter on Jewish practices.- Also noteworthy is the fact that one of the most widely

read journals dedicated to religious questions in Eastern Europe, Religion State and Society, Is almost in- - i

its entirety dedicated to Christian movements {predominantly Russuan Orthodoxy) and lslam Not a
singie article In the last five years has focused on Judaism._

¥ The Introduction to Steinberg and Wanner (2008) also notes that “nationalist movements in the ‘
various Soviet republics, and in Russia itself, articulated ethnonational identities of which religion was a
component part and they allied with religious groups and lnstitutions in pursumg independence from
the USSR” (2008:2). -

% As a general note, Gltelman suggests that the difflcuity of classnfymg Jews partlally explams the

diminishing interest in them in academlc research where a holy tnmty of race, gender, and ethniclty has . " 2

become so pOpular (2009 241)
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factors together, Jews in the FSU have tended to fall at best into the peripheral vision
of academic scholarship focused on post-Soviet ethnic and religious identity. More
broadly, studies of ex-Soviet Jews, of which this thesis stands as an example, can tell us
more about the ways in which individual actors transgress, combine or reject secular
and religious practices and orientations in their everyday life and help us understand
what role, if any, projects of development by Jewish foreign representatives and
institutions play in the process. Above all, Jews, like other groups, are engaged in the
process of creating n‘ew bonds of s'oli‘darity and structures of moral understanding :
(Steinberg and Wanner 2008:11) that evolve in the c'reation of new communities and
translocal networks {some of which are directly or indirectly related to religious
afflliations) These phenomena deserve the attention of researchers worklng in post-

Sowet envrronments

No Ionger bounded by the Soviet marker of natlonality (ethnicity) previously lnscrlbed
in official documents® and exposed to new components ofJeW|sh identification, ex- -
Soviet Jews are presented with chorces and exposed to pressures as to how where,
and whether to be JeW|sh Contrary to prevrous materlal Wthh declared that in the

* USSR and its successor states “Jews” and "Russuans were mutually excluswe

categorles (Chervyakov et al. 1997: 289) my work details how ethnlc categorles (also

referred to in USSR offrcnal contexts as nationalrtles), in the context of a Ukraiman city o

wuth strong Russran roots are in many ways porous, mtermrxed and strongly ’
influenced by Iocal c1ty culture Meanwhile contemporary crrcumstances descnbed in )
thls thesrs also illustrate how ethnrc and cultural categorles (Russran, Ukramian and

Jew1sh) are slmultaneously becomlng more concrete and mutually exclustve e

ln the Soviet Union the government C|855lf18d Jews asa nats:onal nost (nationality or ethmc group), g

one of well over 100 such groups. After 1932 all urban residents had to carry an internal passportin = .. = ..
~which one’s official natsional’nost’ was recorded on the fifth line, Anyone who had two Jewish parents -
was classified as a Jew, Irrespective of his or her subjective feelings of belonging, language, residence, =

rellgion or wishes, For members of mixed families, the choice of inscribed natsional’nost’ remained ..

open. Thus, as Gitelman explains, Jewish ethnicity in the USSR (especially slnce 19305) was defined et e

- more by boundaries than by content (2009 243)
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While remaining on the fringes of post-Soviet studies as such, Soviet and post-Soviet
Jewish research has been incorporated into the larger realm of Jewish studies where it
has recently emerged as a distinctive field in its own right (Golbert 2001a:1).° Within
this area, topics of emigration, resettlement, repression and, more recently, revival

and Jewish identity are key themes.

Given the general emphasis on emigration in Soviet and post-Soviet Jewish studies,
and previous restrictions on research in the USSR, a great deal of literature has been
produced about ex-Soviet Jewish communities abroad: in the United States (Markowitz -
1993; Gold 1997; Rittenband 1997' Hegner 2000 etc.), in Israel (Golden 2002;
Markowntz 1997; Rapaport and Lomsky-Feder 2002; Fialkova and Yelenevskaya 2007
Remennick 2002 etc.), in Germany (Bodemann 2008 Bernstein 2005 (also for lsrael),
Baraulma 2005 etc.) and other destinations. Work on ex-Soviet Jews in countrles of

| the FSU is Stl” scarce and is hlghly dominated by survey method, arcvhiva| and statnstlcal
data (see Brym and Ryvkina 1994; Ryvkina 2005; Brym 1997; Tolts 2007; D‘eIlaPer;gola '
2007; Gitelman 1988, 2001[1988];’Chervyakoy et al. 1997) wnich, unlike Iong-term |
'fielrdwor‘k, are not ablefto r‘evea4l the intrineic reailit‘ies of quotid‘ian Iife thet ere - -’ -

- essential for understanding ‘both;‘the p'ast’and the preSentofJewis'h‘ ioca!es. ln w

addition, many of these studies are out'of date. E

| Recent anthropologccal work has helped to offset this imbalance and expand the fle!d e
of Soviet and FSU studies to mclude new themes Sascha Goluboff’s ethnography,
Jew:sh Russians: Upheavals in a Moscow Synagogue (2003) not only contnbutes to
studies of ethnicity but introduces the subject of race into the dialogue about v
Jewishness. Goluboff demonstrates ho:w the construotio'n and articulation'of't’he e | |
‘ JeW|sh group |dentat|es of Russnan, Georglan and Mountam rehguous Jews in an _f L N

Orthodox synagogue settlng are ﬂrst and foremost based on the quahty of

® Edited volumes on Soviet and ex-Soviet Jewry include: Ro'l '(1995); Esptein, Ro’l and Ritterband (1997); g

Ra'l and Beker (1991); Gitelman, Glants and Goldman (2003); Gitelman and Ro’i {2007) {partially focused :

on Russian Jewishness); Ben-Rafael, Gorny and Ro'i (2003), Webber (19943) (partaally focused on Jewush S

communities in former Ccmmumst countrtes)
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“difference,” in which race plays a crucial role.” Based on her own observation and her
informants’ accounts, she shows the context of larger power struggles framing the
disputes between Jews from different backgrounds over who rightfully belongs in the

synagogue and ultimately who is a “true” Jew and a Russian citizen (2003:3).

Alana Cooper’s (1998) study of Bukharan Jews, set in the context of contemporary
Uzbekistan, similarly draws attention to multiple cases of fractured identities arnong
ex-Soviet Jews in the light of their internalized Soviet ideals, acculturation to Russian
culture and local practices nativeto the Bukharan community. Here too ex-Soviet Jews

I”

are challenged on their authenticity as “real” Jews. However, Cooper, unlike Goluboff,
expands the picture of Jewish reviuuat to include the role of foreign (US and Israeli)
Jewish repreientatives, who contribute to the struggle for recognition faced by Jewsin
the FSU through the (in effect) new rules and organizational forces that they introduce.’

| Cooper’s reseva'rch findings parallel the ambiguous, contradictory and challénging
process of identity formation experi'enced by Jewish Odessans, echoing many of the
contestatrons that | found expressed by my rnformants However my work is not |
limited to documentmg the problematrc aspects ofJewrsh rewval but also includes

| testrmomes of those who welcomed new centers ofJew1sh life and new models of |

Jewishness, globally constltuted and locaHv |mplemented throughout the crty in ,

offlcial seml off|c1al and informal settrngs

Rebecca Golbert s doctoral research (2001a), srtuated among Jewrsh youth in Klev, also "
emphasrzes the role of national and transnational attachments that |mbue the young
generation of Jews wrth a new sense of identity. Golbert brilliantly shows the drfferent o
sources of Jewish identification, defined by v’ariou'sactors in forrnal 'informal} pub'l‘ic :

and pnvate settings, from whrch young lews construct thelr multtdtmensuonal

attachments to berng Ukralnran Jewnsh ex~Sovret Russran speakrng and transnatronal -

Ina |ater arttcle she eloquently demonstrates how Krev—based Ukrarman Jewrsh youth

7 Goluboff's study of a Moscow synagogue with ethnically mixed Jewish congregants questions the
commonly assumed affinity of Jews as “one people” and ethnicity as a thread of commonality. -
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engaged in Jewish activities in their city and exposed to migration trajectories of family
and friends or their own trial migrations “locate their everyday experiences and
relationships within transnational space” where they thereby “transnationalize the

local and localize the transnational” (2001b:713).

The work of Goluboff, Cooper and Golbert are thus close initial points of reference for
this thesis. Like Goluboff(2l303) Cooper (1998)and Golbert (20013, b), | examine the
overlappmg and mtersectmg realmes of Sovret and post- Sowet .lewush afﬂrmatrons
values, ldentlflcatlons and meanmgs that support lndlwdual and group claims to be
Jewrsh Similarly, my work addresses the power struggles involved in the recognmon
of one’s Jewishness as authentlc " ”real" or “true.” | have drawn on their arguments
and evrdence in focusmg on the contrlbutlons of “stay back" (contlnuous resrdents)
returnmg and “new” Jews of dnfferent relrgrous and secular orlentatlons who jointly
contribute to |dent|ty politics on the ground lee Cooper, I have pald specxal attentlon

,to the role of international emrssarles '

There have been further developments Goluboff's most recent work (2008)
Azerbaijan, focused on mourning practices of Mountam Jews, has expanded the fleld
of Soviet and post- Sovret Jewish studies i in non Russian spaces, which contmue to be
influenced by Russian and Sowet culture Her work has greatly deepened our
understanding of the rnterplay of Jewish, Chrrstlan and Muslim practlces the -
fragmentatlon of relrglous and secular conduct the admlxture of the local soclallty of
the Caucasus reglon and the imprint of Russran culture left from the hegemonlc Sowet 5 7

state — as these merge in the quotldran settmgs of a Mountain Jewish populatlon My

own ethnographlc study contrrbutes here by also explorlng Jewish life outslde Russla i

in Ukralne where dlfferent rehglons, cultural dlsposrtlons and senses of hlstory play a S

role ln the socrallty of Odessa s famllles - many of whom are ethnlcally mrxed ln the
| context of Odessa however, Russran culture and language contmues to play an f

| |mportant role for Iocal Jewrsh resrdents
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My thesis incorporates many of the themes in the current literature (as discussed
above) and at the same time it goes beyond the already documented segments of
religious, elderly or young Jews by bringing together trajectories of diverse lewish
actors who align themselves differently along scales of religiosity and Jewish affiliation
and represent members of three generations. Unlike the more formal setting of one
specific Orthodox synagogue where Goluboff (2003) conducted her research, my work
is similar to Golbert (2001a) in aiming to describe religious adherence also in private,
unofficial and semi-official arenas where lines of inclusion and exclusion are less
regulated but no_less real. However, unlike Golbert’s research on a specific age group,
| focus on the multigenerational perspecti’ves of Odessa’s Jewish contingent.
Moreover, the ethnographies of both Goluboff (2003) and Golbert (2001a) are set in.
their respective country capltals (Moscow and Krev) concentrate on the role of the -
‘state and describe a relatlvely high level of pohtlcal and natlonal sentiment inthe
construction and deconstruction of individual and communal identities.. By contrast,
my work examlnes the paramount role played by Iocal crty culture Which, in the vuew
of the cuty ] Jewush residents and others, speaks of various dispositions and cultural
traits as unlque to Odessa as a specific place with a distinctive history (see also . |
Richardson 2004, 2008) Maklng the case for a Ukralnian Jewrsh |dent|ty, Golbert s
work thus, by companson, falls short of recognizing the spec:ﬁc pamcularttles of S
regional differences and distinct city settings where dominant categories such'as
Russian or Ukrainian appear to merge or, as |n the case of my work grve way to one §

status asan Odessan Jew or simply an Odessrt (natwe of Odessa)
Odessa: My Research Site

‘The city of Odessa tocated in the southern part of Ukraine and spraWIed along the -

coast of the Black Sea, is commonly recogmzed by locals and others ahke, as umque,”:: gt

specxal ” and "dlfferent" compared W|th other Sovret Russran or Ukramlan cmes ln e ,}

facademlc Ilterature, it has been recognized asa "state w:thm a state" (Herlrhy (1986), s

1 Wemberg (1993)), whlle the ”'magmed commumty" (Anderson 1983) of Odessans
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themselves is its own dlstinct narod (population). Odessans who have been described
by others as a “breed apart” (Johnstone 2005:118), are known for their joie de vivre,
sense of humor, southern temperament, resourcefulness, entrepreneurial spirit, their
specific dialect of Russian and for being apolitical (Richardson 2004:3). These personal
qualities are thought to be a product of growing up in the ”cosmopolltan,” “tolerant”
and “ethnically mixed” environs of the city, the surrounding warm climate of the
region and the influence of the commercral actlvrty related to the port.® In her
ethnography of Odessa Rlchardson also notes that “while on the one hand mixing [of
cultures] is stressed, on the other, the important role Jews played in the city and the
strong influence of Yiddish ’culture on the development of what is felt to be
distinctively Odessan is virtually always cited” (2004 3). Many locals also regard their
’crty as ”European due to the influence of rts forelgn rulers and archrtecture, "Russlan
'be its direct link to its founder, Catherine the Great, and, among other things, ”.lewlsh"
- due to the Iong presence and mfluence oflewrsh culture in the city, The lmpnnt of .
Odessa s Jews on the city serves as a marker of prrde for many. Jewish, locals and
others, who admrre the city’s hrstory, joke about its Russo»Yrddrsh-—Ukramran tongue
and praise the delrclous Jewish Odessan cuisine. As one of my informants put it, “In-
 Odessa everyone s a little Jewish and alittle of everything else.” Despite recent
-efforts to stamp a Ukrainian national ldentlty on the urban landscape of the city
(Richardson 2004:3), the fact that Odessa is anythmg buta Ukralnlan crty is rerterated

by many resrdents and vrsrtors allke

Central Odessa is lald out ina grld system orrgmally desrgned by the Dutch archrtect
Franz De Voland in 1794 This Iayout makes rt easy to follow the tree lmed streets of

the city without gettlng lost,

8 For an analysis of port culture among Jews, see Cesarani (2002)

® Richardson descnbes Odessans in 2001 energetically celebrating thelr city’s burthday (September Z“d), o 1
while August 24", the 10" anniversary of Ukraine's mdependence, passed in Odessa wlth lrttle fanfare S

and plenty of lromc commentary" (2008 3)
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1 An early city plan of Odessa
(lljine 2003:128)

Locals often enjoy evening strolls along some of Odessa's "signature™ pedestrian
streets such as the Primorsky Boulevard, which hugs the coast and offers a vantage

point for observing the port. Many of the earliest buildings in the city can be found

along this short stretch.

2 Statue of Duc de Richelieu on Primorsky Boulevard

22
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It is also here that visitors pay tribute to two of the city's beloved figures, the Duc de
Richelieu and Alexander Pushkin. The famous Potemkin Stairs that used to lead

directly to the sea now connect Primorsky Boulevard to a newly built street and only

indirectly to the port.

3 The Odessa Port

Minutes from Primorsky Boulevard stands one of Odessa's most cherished treasures -
the Opera House, built originally in 1807. Its architectural presence has long figured in
local Odessan boasts about their city's picturesque beauty and Europeanized glamour.

Another central area of the city is Deribasovskaya Street.

23
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4 Deribasovskaya Street

This part-pedestrianized street is lined with traditional cafés and contemporary stores,
relics of Odessa's 1800s architecture standing next to newer constructions. The center
of the city remains the most charming part of Odessa, with other areas and Soviet-built

neighborhoods offering less allure.

Most of the streets have been renamed since 1991, returned to their pre-
Revolutionary titles as part of the city's initiative to "remove the imprint of Soviet past
from the cityscape and to inscribe a new understanding of history" (Richardson
2004:17). Even so, most residents continue to use old and new names interchangeably
(Polese 2007). Street signs and most of the official inscriptions on the streets appear in
two languages, Russian and Ukrainian. Highlighting Odessa's historical cosmopolitan
character, Odessa has a French Boulevard, an Italian Street, a Jewish street, a Greek
square etc., supporting the long-lived myth and former reality of Odessa as a

multicultural "one of a kind place."”

Ukrainian is the official language of the country but Russian continues to dominate in
the speech of most Odessans on the street, at home and in work environments. There
is increasing pressure from the government to use Ukrainian in education, politics and

the media as well as to appoint Ukrainian-speaking personnel for chief positions within

24
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these spheres. In many such contexts where Ukrainian serves as the official language,
Russian is used unofficially and at times interchangeably.” It is, for instance, not out of
the ordinary to encounter a conversation that takes place in both languages, with

questions posed in Ukrainian answered in Russian.™

The total city population as of 2009 is estimated at 1,010,298. Out of the total number
of inhabitants, 62 percent are identified as Ukrainian, 29 percent as Russian and 4
percent as members of other ethnic minorities (including Jews, Greeks, Poles,
Bulgarians; Romanians, TatérS and others).? Emigration of Jews, ethnic Greeks,
Germans and Armenians from Odessa, which started in the 1970s and had grown in
force by the late 1980s and early 19505, has been partially replenished by the
immigration‘ qf other ethnic minorities including Chechens, Georgians, Chinese,

Vietnamese, Turks and others.

" According to statistics providéd by the Museum of History of Odessa Jews, in 1959
Odyess'a had 106,700 Jewish residents, who made up 16 percent of the total
population. By 1989, their numbers had decreased to 65,000, accounting for 6 percent

1% As Richardson explains, government legislation passed in 1992 “stipulated that in all schools the
history of Ukraine be taught in Ukrainian” but, she points out, “[t]here was some variation in how this
was actually practiced.” As she explains, “[the] teacher would write their plans in Ukrainian forthe =~
district and city boards of education but did not always conduct their lessons in Ukrainian”(2008:227n5).
n According to statistics provided by the State Statistics Committee of Ukraine in 2001, 46.3 percent of -
the population of the Odessa region (2,456,000 people, of which the city of Odessa’s populationis. . .
nearly 1 i'n'illlion) declared Ukrainian as their mother tongue, while 41.9 percent declared Russian. .
Compare, however, the information provided In an all-Ukrainian census conducted by the same bureau
in the same year, which states that 67.5 percent of the Ukrainian population declared Ukrainian as their
mother tongue and 29.6 percent declared Russian. Among the country’s Jewish residents, the figures
also differ: 3.1 percent of Ukraine’s lews recognized “the tongue of their own nationality” (no . -

specification is made whether the survey included Yiddish, Hebrew, or both, as a choice) as thelr,nﬁcther” o )

tongue; 13.4 percent considered Ukrainian and 83 percent indicated Russian as their primary language
of communication, Data available online: hitp://www.ukrcensus gov.ua/eng/regions/reg ukr; =

http://www.ukrcensus.gov.ua/rus/results/general/language (last accessed 10.30.2009). -+~ =0T 5

1 http://www.misto.odessa.ua/index.php?us=gorod/stat (last accessed 10.13.2009).. Despite the

abolition of passport nationality inscriptions, present-day census categories continue to categorize Jews el

as a separate “nationality” {ethnicity), using this category in surveys of populations throughout the ~*
country. Equally, as Richardson notes, “the legacy of Soviet policies lives on in the way that peoplein
Odessa speak of having a ‘nationality’™ (2006:234) when referring to their Jewish, Russian or Ukrainian

~identification. . i e L e RO S T o RN



http://www.ukrcensus.eov.ua/eng/regions/reg_ukr
http://www.ukrcensus.eov.ua/rus/results/eenera1/langijaee
http://www.misto.odessa.ua/index.php7ugeorod/stat
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of the city’s total inhabitants (a decrease of 41,700 over 30 years). Currently,
according to the same source, the city’s Jewish population is 30,000, representing a

further decrease since 1989 of 35,000.

This figure of 30,000 c‘ontrasts sharply with the mere 12,380 Jews registered as such in
the official Odessa city census in 2005.* However, the official statistics are highly
debated as are the figures for Jews in the whole of Ukraine, where estimates vary
from 250, 000 to 500, 000 " As agamst the ofﬂc:al crty census, numerous Iocal Jewish
scholars and leaders of various commumties told me that these flgures are hlghly |
mlsleadmg, arguung that many Jews have chosen not to be offucnally reglstered as Jews
any longer, whether through fear of poss:ble persecutlon or because they regard
Jewishness as ¢ one of their identlflcatlons but choose to mark thelr alleglance with thelr
natlon state or their Ianguage and thus regrster as Russmn or Ukrarnran Odessa s
Jews, like the majorrty of Jews in Ukraine, are classrfued as urban and, for most part,

‘ ldentlfy themselves culturally and lnngulstlcally as Russ:an (Gltelman 1988: 441) even if
they hold Ukralman cmzenshlp 1 Many of the same mdlwduals also conslder :
themselves as Ukrainian through famnly hrstory or based on the fact that their city ls

located within Ukrame s state borders and they are (in practlcal terms) subject to‘ .

 See http://www.misto.odessa.ua/index.php?u=gorod/stat {last accessed 10.13.2009)," =~ :
) 1 According to the official site of one of Odessa’s Orthodox communities, Tikva Or Sameach, the Jewish .
population of the city is estimated at 70,000 with a total Jewish population in Ukraine ranging from . .
300,000 to 500,000._http://tikvaodessa.org/Page/Content.aspx?page=about/odesssacommunity (last .
accessed 10,13.2009), See http://www.ujc.org/pages.aspx?id=38917 for a summary of the various . . -~
estimates of Ukraine’s Jews and the methodologtcal factors affectlng survey gathermg and subsequent .
records of Jewish residents, v :
5 myself met a number ofJews who, despite the|r self—identrflcat:on as Jewrsh felt It more ST
“appropriate” to label themselves as Ukrainian or Russian in official documents. Since ﬂgures of those . o
.- receiving Jewish aid from various Jewish centers are themselves hlgher than the official census data, and i
are closer to the flgure of 30, 000 most often recognrzed as correct by my mformants, l leave thlS figure :

- as it stands,

* The main basis for acquiring CltlZEnShlp in Ukrame followmg the collapse of the Sowet Umon was the . it
official registration of residency (propiska). Other proofs of residency were also used (such as testrmony S »' i
" of witnesses, for example, asserting that the person permanently resided in Ukraine when the . S

o citizenship law came into force (November 1991) (personal communication with Oxana Shevel

- December 14, 2010). In other words, all those permanently residing on the terntory okaralne S L
following the break up of the Soviet Union (irrespective of their family roots) were extended Ukralnlan ST
T cmzenshlp Thus Jews and others in Odessa are predommantly Ukramian cltizens B TRl



http://www.misto.odessa.ua/index.php7uggorod/stat
http://tikvaodessa.org/Page/Content.aspx7pagegabout/odess5acotnmunitv
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Ukrainian legislation etc. Yet most Jews in Odessa today use Russian as their primary
language of communication, even if many (especially the younger generation) now
speak Ukrainian as well."” Even before the efforts of the Soviet government to promote
Russian as the language of the Soviet people (see Chapter 2), “the Russian language”, it
was noted by one Odessa native interviewed by Richardson, was the “lingua franca in
Odessa” and “everyone who came to the city learned to speak it” (Richardson

2008: 200) This does not necessarily mean that my informants consider themselves as
“Russian Jews” as opposed to "Ukramran Jews" 8 The terms “Ukrainian” "and “Russian”
are used interchangeably and are often replaced with the title “Odessan”, Most are
considered “middle-class,” although there is a significant number of underprivileged
Jews as well-as a thln layer of wealthy Jewish famrlles, which, | was told, are mostly

involved in bahkmg, trade and busmess

Since 1989 effbrts to revive Jewish life in the city have involved the activities of local
 activists Vanﬁd'an increasi‘ng nUmber of internati:onat JewishVOrganizations that novv »dotf
the crty s Iandscape mcludmg three synagogues two of which - sponsored by )
drfferent Orthodox congregatrons Chabad Shomrer Shabbos and Trkva Or Sameach -
occupy the orlglnal premlses ofJewrsh rehgrous mstltutlons whule the thrrd Emanu EI;
- sponsored by the Reform Jewrsh movement operates out of a rented basement
space. These |n|t|atrves have also attracted a great number of forelgn Jewrsh ‘
emissaries who have moved mto the crty Pubhc celebratlons ofJewrsh hohdays and

public drsplay ofJewush culture are among the reforms in the name of rehgious ;

freedom that the state and Iocal crty authorntles have been keen to support That sald - , '_

' occasional eplsodes of antl-.lewrsh sentrment at times includmg violence and

¥ The popularity of the Russian language is also historically documented. Herlihy cites the "All-RusSian”: SV :
census of 1897, in which nearly 51 percent of Odessa’s the population declared Russian as their native -
language, 32.5 percent identified Yiddish as their native language and only 5.66 declared Ukrainian as -

their native language (1986:241-42)," As the author points out, some of the Russian speakers were non-

C Russians who “ascribed to themselves membership in the political dominant group” (Herlihy 1986:248), =~ . .
Comparmg Odessa and Lviv, Polese and Wylegala note that “(a] Russian speaker might not be Russian, . .
- might not identify at all with Russia and still be accepted as Ukramian {in the case of Odessa) or re;ected IR
o (ln the case of Lviv)" (2008 792) = : : S S
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hooliganism — nonetheless plague Odessa today.” These incidents are rarely
elaborated on by either Jewish or non-Jewish Odessans, as most local residents
adamantly support the rhetoric of tolerance as one of the chief characteristics of the

city.
Methodology

larrived in Odessa in October 2005 and conducted fieldwork in the city untll January

-2007. 1 have since returned to the field on two occasuons once in September 2007 to
attend a friend’s wedding celebratlons, and agam in March 2008 to follow up on
remaining research questions. At the outset of fieldwork, my aim was to research
Jewrsh mlgratlon and its effects on the remamrng Jewrsh populatron I was, at that

v pomt malnly mterested in documentmg the newly developed trend of return ‘
mlgratron from lsrael and other destlnatlons of the Russran-speakrng Jewrsh draspora.

' Questlons of homeland and belonging were central to my initial enqurry, as | hoped to
understand how returnees related to therr old/new environs in the llght of thelr o
absence and the great socropolltlcal transformations that had occurred in the reglon. |

" was aware of these processes takrng shape ln major economic centers such as Klev and

Moscow and | was curious to see how they were unfoldmg in srnaller parts of the

country that had different potentlal for returnees

After a few months of lrvmg ln Odessa, it became obvrous to me that concentratmg on :
returnees would entarl seeklng out rndrvrduals who drd not orgamze themselves in any |
communal manner (as they dld in Moscow and KIEV) Other obstacles were also at

hand Some returnees did not wrsh to share their storles with me due to their

ln February 2007 320 Odessan Jewlsh gravestones and one Holocaust memonal were vandalrzed and i

painted with swastikas and anti-Semitic - o : ' :
slogans.(http://www.antisemitism.org. ll/eng/search/?page-—?&search—gravestones) Many Jews and

- non-Jews regarded these tragic attacks as “out of the ordinary” for Odessa. Generally speaklng, lfound Rk

that painted swastikas were, unfortunately, not an unusual sight in the city. During my fieldwork, the .
Chabad synagogue was also vandalized when stones were thrown through one of its windows. ln F a
another instance, one of my religiously observant friends was attacked and beaten on the street

According to hlm, he was attacked for ”lookmg Jewlsh" '


http://www.antisemitism.org.ll/ene/search/?paeeg7&search=eravestones

Introduction

undecided or at times illegal status, or their desire to return unnoticed by others. One
explanation of this behavior could be an unwillingness to see their emigration from
Odessa as a failure and to publicly admit to having made a wrong choice. A number of
returnees were continuously on the move, engaged in constant travel between their
multiple destinations, and thus making it difficult for myself as a researcher to detail
their everyday life. 1 decided then to concentrate on Odessa itself and enquire into the
different processes of transformatlon including migration, religious and cultural
Jewrsh revrval communlty bunldlng and Ukrarnlzatlon that dlrectly and lndlrectly
affected the ordlnary lives of local Jews (and others) While migration, and returnees

specrflcally, Stl|| factor mto this worl\,the Iatter do not figure promlnently in the thesis.

At the outset of my research | knew about Odessa s hrstory and its once thrlvmg local
Jewrsh culture and | was curious to understand the present~day post- Sovret

‘ atmosphere ofJewrsh life in the crty | opened myself to learn all that | could in the j
time avallable about Odessa s elderly, the young and the mlddle aged the secular and '
the rehglous, the rnsrders and the outsrders remamrngJews and returnees, the ,
lntellrgentsua and worklng class, males and females chrldren of mlxed famllles and
purely Jewrsh famllres afflhated and non- affrhated Jews all those who jolntly
represent kaleldoscoplc Odessa Desplte my efforts to see as much as l could of Jewrsh _
Odessa | was, nonetheless, posrtloned to grasp certaln phenomena better than others ‘
(Rosaldo 1989 19) Wlth tlme, 1 developed a focus and began to examme the o :
competlng models of Jewrsh llfe that lnfluenced the orlentatlons of Jews, the lnternal
and external factors that contnbuted to these new socual composmons and lelSlOl’lS

that flourlshed in Odessa s social and geographlcal locale .

l had never llved in Odessa or Ukrame prior to the outset of fleldwork although l share : ,_1_'

much in common wrth my lnformants Havlng been born and ralsed in Moscow, l am
fluentin Russran and had a small taste of llvmg in the Sovret Union untrl 1991 when

‘ my famlly left the country L am JeW|sh and share some of the experiences of my
lnformants of bemg brought up ina secular.lewrsh envrronment and hearrng storles i

related by my famlly about the pre Revolutlonary lrfe of thelr ancestors, thelr own
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achieved status in the Soviet Union and faded memories of family gatherings that
vaguely marked the Jewish calendar. Even so, the everyday reality of life in Moscow
does differ from Odessa and larger events (including World War Il (WWI1)) played out

rather differently in these two cities.

My own life trajectory included living and ybeing educated in the United States from the
age of ten. Despite my regular returns to Moscow since 1993, | cannot claim to have‘
lived in the country for Ionger than a summer since chiidhood In the viewofmy ‘
mformants the fact that | was educated in the West and currently hvmg in Londonk
accounted for our many differences. And, of course, my time in Odessa was

temporary and l, unlike many of ymy friends, could easily leave When | wanted to.

Like other Western researchers working in countrles of the FSU Iwas jokmgly and not
jokingly accused of being a spy Moreover, the fact that | was conductlng ethnographlc
research on the local Jewish population at times offended individuals who supposed
that anthropologists were, as was common during Soviet rule, studying small isolated
indigenous populations (or in other contexts, tribes). During such discussions, my
informants “critically interrogated ethnographers” (Rosaido1989:2_1)2° andi found -~
myself a subject of analysis and'critique. As a remedy for this awkwardnes‘s;ireferred o
to myself as a sociologist. ‘My affiliation with the sociology department of Odessa L
University, where | was superviSed ‘by Professor Gansova, also eased my discomfort -

and helped with my initial introductions.

Through the universrty, i met some of my frrst informants who were keen to teli me
therr stories and take me to meet their groups of friends and various Jewrsh 4

organizatlons Through one such mtroduction I met the students and teachers at

Migdal,?! the local Jewish community center where I regularly attended lectures, e

* Rosaldo emphasizes that social analysis must now grapple with the realization that its objects of Y
~ analysis are also analyzing subJects who critrcaily interrogate ethnographers their writmgs. their ethnics S

and their politics (1989:21). , B
" see Appendix 2 fora Irst of organrzations and programs actrve ln Odessa Ll
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occasionally conducted interviews and, for six months, taught English to Jewish youth.
During the same time, | agreed to jointly teach English to toddlers at the early child
development center, Mazl Tov, a branch organization of Migdal that sponsored a
“tolerant group” for non-Jewish families who, for a small fee,?? could attend classes at
the center. Through my classes | engaged in conversation and interacted with
students, parents and grandparents whose input was instrumental to my
understanding of both Jewish and non-Jewish spheres of Odessa. During the last three
months ofmy -fieldWOrk | also attended wee’kly reiigious classes sponsored by Student
Union of Torah for Russian speakers (STARS). Through a number oftheuniversity
students, | in turn met Jews unaffiliated with communal structures of Jewish life and
thus on the "border” of local JeWish actiVity Most of my informants had some |
awareness of JEWiSh actiVities in the City even if they did not partiCipate in the ’
organized programs but | also met individuals who did not know and did not take part
‘inany organized Jewish life (see Marina's story in Chavpter 5) it is aIso important to |
note that some JeWish famiiies (see Vika’ s story in Chapter 3) are not aware oftheir |
JeWish roots or piace little or no emphaSis on this detail of their history.. !t was more’ |
difficult for me to seek out such individuals mainly because they were not interested in
‘ discussmg Jewish subjects and they were soually disconnected from the more aware
and active Jews who made up the maiority of my informants The additionai strain of -
working in an urban setting and "snowbailing” through the univerSity and other :
organizations made it more chalienging for me to find Jews who did not involve
| themselves in anything particuiarly JeWish and who, for example, as was the case With L
Marina in Chapter 5, might reside on the outskirts of the city and thus far from Jewish

=3

activity,

‘More formal interactions with the city’s academics, intellectuals and leaders of various =

 Jewish organizations also gave me insight into present-day and historicai issues of

For Jewish famiiies, these ciasses were subSidized by the sponsors of the American Jewish Joint
’ Distribution Committee (Jomt) and iocal donors ‘ : : : ‘
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Odessa’s Jewish development and offered me a chance to present my material at a
number of workshops and conferences, and thus benefit from important feedback.
Thus, personal introductions via my informants proved to be the most efficient way for
me to meet a diverse group of Odessa’s Jewish residents of different classes, ages and
orientations — most of whom, by virtue of this methodology, had some connection,

however tangential, to organized Jewish life in the city.

My methods of gathering data varied and we’re heayily determined by the sltuations
and informants at hand. Despite my resldencyln Ukrai‘ne,' most of my data were
collected in Russian, which served as the primary language of communication for
nearly all the people | met. Ona few occasions, my mformants chose to speak to me in
Engllsh in order to practice their language skills.. I learned basic Ukrainian expressnons
but only usmg it rarely, | did not manage to master the Ukrainian language While in

' other parts of the country my lack of Ukralnlan would have greatly hindered my abllrty
to conduct research in Odessa and among native Odessan Jews, the Russran language
dommates as the prrmary language of oral and written communication in personal and _
most professronal envrronments | did not come across any Ukramran language socral

| or cultural Jewish actrvrty in Odessa All of the Jewrsh programs | attended were

‘ conducted in Russran A number of.lewrsh youth knew Ukralnlan fluently, mostly as a
result of thelr educatlon |n Ukralnlan the newly offrcral language of mstructlon smce
‘ the 1990’5 Some members of thelr parents and grandparents generatlon also l

exhrblted knowledge of Ukramlan yet others struggled wrth even the basuc phrases

they needed to deal wrth the state bureaucracy Ukramlan was used ln certaln dlsplays . ’ "

(see image 6) and on publlc Jew|sh memorlals A few Df the elderly .lews l met knew
basrc Yiddish but no onel knew conversed in Ylddlsh freely Hebrew was used asa
language of communrcatron among vrsmng Israeli Jews, in relrgrous servrces and

occaslonally among returnees

' For most of the early phases of fleldwork | conducted informal or sem|~formal

lntervrews and tned to engage ln ordmary drscussrons wrth those Odessans who krndly e

’ made tlme for me, A maln part of my early research mcluded observatron, whlch |
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naturally turned into participation. Not always, not everywhere, and not with
everyone was this task easy. For instance, Orthodox Jewish settings are designed to
prevent female and male interaction during prayer and most rituals, when | could only

engage with certain members of the congregation.?

Maneuvering between the three congregations - the two Orthodox congregations and
one Reform - as well as among other or‘ganizatlons was also not an easy task Without
my approval or at tlmes, wrthout my knowledge, my mformants made assumptrons
about my own belref system based on my choices of affrlratrons in Odessa. Thus some
informants assumed my closeness to Israel, or to Judaism, based on my interaction
with Israelr or relrglous congregatlons in the city. When possible, i tried to clarify my
objectrve role in relrgrous partrcrpatron and mstrtutlonal assocratlons Often, I had to
make demsrons as to where I would celebrate holtdays, share in the welcomlng of

, Shabbat24 and partrcnpate in various programs, trips and camp actrvrtres To some
extent this did in turn have some effect on the social circles | was lncluded in or
excluded from and consequently what materlal | was able to gather. However I was
fortunate to burld genral relatlonshlps in most of my dlsparate socral crrcles, although

naturally I felt more comfortable in some than in others.

t did not personally’witness any burials in Odessa. | did visit the Jewish cemetery with
a few of my informants to pay my respects to fam}lly graves and to hear storles of ‘
deceased relatrves | attended one weddmg of a fnend from Odessa that took place in
the city of Dnepropetrovsk (see Chapter 4) and watched many vrdeos and photographs |
of other weddmgs of my frrends, which took place before my arnval Of other hfe- -

cycle rrtuals l attended one crrcumclslon (bns), one redemptron of the frrst born son o

% While Goluboff's (2003) synagogue study is predominantly based on male informants with whom she -~
interacted within and outside the synagogue, | did not find such Jeniency among Odessa’s Orthodox i
_ congregants, Possibly the timing of Goluboff's fieldwork {(1995~96) and my own (2005-07) indicates = . =" .
~ that the possibility of such transgressions has altered, Goluboff’s study documents some of the earliest SN

phases of religious resurgence where mostly local (ex-Soviet Jews) were involved whereas Odessa, ten

' years later, is more dominated by foreign leadership and trghter control

The seventh day of the week, the day of rest e
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(pidyon ha’ben), an engagement ceremony (erusin) as well as numerous Shabbat
services and celebrations honoring the major Jewish holidays. Outside these more
ritualized settings, some informants were quick to invite me to their house, while
others were more reserved, and still others never did. Where | was welcomed as a
guest, intimate and informal kitchen conversations shared with families and individuals
over a meal allowed for more in-depth and less censored discussions. Throughout my
time in Odessa I collected lrfe histories of four families, three of which make up the
body of Chapter 2 I met my informants both inside and outsrde therr home settrngs as
they generously shared therr time, emotrons experiences and memories with me. In
some cases | tape- recorded life hrstorres, while other times | took notes and |
sometrmes I srmply lrstened freemg my hands of any gadgets at all. | recorded those
lntervrews that were arranged and conducted ina formal manner wrth leaders of
varrous Jewrsh orgamzatrons When it felt comfortable and possrble | took notes and

- often used my evenings to catch up onthe matenal I could not otherwrse jot down i
made short frlms and took many photographs, some of whrch are featured in thrs work
and served as yet another useful method of capturmg details of Odessan life, Because ’
| lrved on my own, | also freely welcomed guests to my apartment for meals and tea.

With time, my relationships flourished into friendships: 'personal house invitations |

from friends, walks around the city and family celebrations became a meanmgful part S

of my Odessa experience. -

My mformants were for most part educated and cultured mdrvrduals well versed in ‘“ o
Russran and able to speak of and reflect on therr experrences and hrstory wrth a hlgh
level of analysrs | have trled not to speak for them (Chfford and Marcus 1986) but | ‘
rather, to allow therr storles to domrnate ethnographrc passages, agreemg wrth Kotkin -
that ”there is no substrtute for lettlng people speak as much as possrble in therr own 1
words" (1995 21) My efforts to organxze thrs materral and selectlvely lnclude some
detarls while Ieavmg out others may mevrtably exhrbrt the subjectrve nature of :

, ethnographrc wrltlngs whrch inthe words of Cllfford and Marcus, are ”mherently

partral commrtted and incomplete" (1986 7) l am also aware of the fact that my
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informants themselves have a “distinctive mix of insight and blindness” (Rosaldo
1989:19) due to their differences in age, gender, class, position in organized Jewish life
etc. | have, when possible, tried to present each social actor within the context of their
background and the setting of the interview or conversation in order to open these

gaps to the reader rather than masking them.

| remain in contact with many of the people | write about here and feel myself
connected to Odessa in many ways. As a result of my time in the city, | have learned
that thehope ‘of ‘intimacy we as anthropvologlsts‘ expect to gain with our informants has
to be reciprocal. Throughout fieldwork | also had to share details of my life and, at
times unwullmgly, expose myself to judgment analysis and scrutiny. By means of such
openness, | deepened my friendships and in turn my understandmg of different
aspects of an Odessan life, as Odessans in turn learned about me and the worlds |
represented I am greatly indebted to all of my frlends and mformants who made
Odessa such an lntrmate and chenshed place of my belongmg I can only hope that in
readrng thlS matenal they will feel that | have done justlce to thelr personal

trajectories and therr crty
ChapterOutline e

This thesis is divided into three parts. Part l “Jewish Life in Odessa' Memory and L
Contested History” consrsts of two chapters Chapter 1 "Hlstorlcal Background" lays
out the background context descnblng the Jewish presence inthe Russran Emplre and
subsequently, the Soviet Unlon, both in general terms and specifically in the city of ,
Odessa. Whlle this provides a general lntroductron to the city’s m many ways unrque
historic past it is also a vital backcloth to apprecnatmg the srgmfrcance of %

contemporary developments orlented to the .lewrsh populatlon of present day Odessa,' T

| especrally the multrple and often conflrcted responses to mternatlonal efforts to revwe Celw

| the Jewish life of the city. A key feature of thls chapter lS its crltrcal analysrs of the Sk

earlrer Irterature on Sovret Jewry, whlch ~as lncreaslngly recognrzed in contemporary i

scholarshrp was hlghly mfluenced by crude antl Sovret stereotypes By contrast thls et
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chapter highlights the diverse experiences, loyalties and orientations of Jewish

Odessans and the comblex trajectories of many of their lives.:

The subjectof' contested history and memory is expanded in Chapter 2 “Remembering
the Past / Making Sense of the Future: Narratives of Elderly Odessan Jews” through a
detailed ethnographic account. Here, through the method of family histories, |
examine how Odessa’s elderly Je}ws remember and reflect on their experiences
throughout their Iives and judge their pres'ent-day status as individuals, as family
memb’ers,: as professionals, as residents of Odessa and as members of its Jewish
contingent. The chapter focuses on the stories of four individuals and their families

~ that open the reader to some of thewcomplexities, contradictions and contingencies
that represehi the world of elderly Jews currently living in Odessa or now testing their

luck abroad.

Partl ”JeWish Revival: The View from Within andl Outside” addresses the proces‘Sesv of
Jewish cultural and religious revrval that have been part of Odessa s mrheu of reforms |
since the breakup of the Sovret Union. Chapter 3 ”Places of Belongrng in Today’s
Jewrsh Odessa New Laws, Organlzatlons and Values” descrrbes some of the new
rdentrfrcatlons of “being Jewrsh" that have entered mto the rhetorlc and '
representatlon of the local Jewrsh popu!atlon through the work of forergn emrssarres S
and mternatronal organrzatrons Descrrbrng these new vorces of authonty that have o
reshaped the contours and content ofJewrsh rdentrfrcatron in Odessa thrs chapter also
explores how these new (to Odessa) rdeologrcal agendas are mternahzed negotrated ‘

and contested by the city’s Jewrshresrdents. Chapter 4 “From Evrei to ludei: Turnrngg'

or Returning to Faith?” deploys the 'concept of ‘religio‘us adhe’renceto eXplorye'soyme of o

the ways in whrch Iocal Jews identrfy wrth Judalsm in thelr Irfestyle and negotrate these s

new values and meanings wrth non- observant famrly and friends Rellgrous practrce is . |

often approached by Jewrsh Ieaders, relrgtous scholars and some academrcs rn the t“ eld {

asareturn to prevrously abandoned pract:ces but as thrs chapter rllustrates, most
Jewrsh Odessans who welcome Judarsm into therr occasronal or danly routme are

exhrbrtlng altogether new patterns of !lvrng rmbued wrth new values Chapter 5
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“Missionizing Odessa: Jewish Culture and Revival on Display” details another
phenomenon of contemporary Jewish Odessa that includes visits of foreign donors
(visits known as “missions”) designed to give sponsors a sense of their investments in
building up of the city’s Jewish life. This chapter, like the others, highlights the larger
question of the relevance and feasibility of Jewish outreach projects and development
and explores some of the ways the arrival of foreign missions, intended to unite Jews

from around the world, actually creates a chasm between the givers and takers of

Jewish philanthropy.

Part Il “Home in the Diaspora” examines how Odessa, throughout its history, has been
shaped and reshaped by processes d‘f migration that have successively altered the
Jewishness df Ehe city. Chapter 6 “Migration and Life Abroad: Perspectives on Israel
and Other Destinations” reveals present-day attitudes and practices thatJews of

, bdessa exhibitwin relation to emigration and re-migration, and the destinations these
movements involve. By cyon‘centratingon those who have remained, those who are |
leaving, and those vyho have recently returned from Israel, | engage with the muddled
question of‘home and diaspora ‘and‘ ekamine the relationships that my infprmants hdld
‘to‘ Odessa, Israel and other possible places of belonging. In this chapter, I argue that
the centraiity of Israel as “homeland” is rchallenged by the attachments that local Jews

feel towardtheir life in Odessa and other places where family and friends might reside. |
This chapter deymonstra‘tes hpw home and diyaspora are not fixed or ab’so!kute give‘ns’f}orf -

the diverse Jewish population of Odessa.

The image of Odessa as a “Jewish city” and a home to Jewish humor, cuisine Ianguage S

" and aura is the centra! theme of Chapter 7 ”Odessa A Jewrsh crty? " By examming the
intertwined drscourses of myth hlstory and indrvrdual reahtles that support and 7
srmultaneously challenge Odessa s trope ofJewrshness, thls chapter demonstrates , o

how Iocals deploy the stereotype of thelr crty asa’ "Jewrsh crty in a number of

mterconnectlng ways: as a claim to partial ownershrp of cultural tralts as a strategy of- f o

, _'empowerment asa way to mamtam long-dlstance tres and asa tactrc of resistance

agamst the forces of Ukrarman homogenrzatlon ! argue that in post Sovret Odessa, fz Vi
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Jews, among other minority groups, are facing a challenge in redefining themselves in
their new environs. In these circumstances, the myth and reality of the city’s
Jewishness, Greekness, Russianness etc. serves as a means to valorize and protect

Odessa’s distinctiveness as a non-Ukrainian city.




~ PARTI

~Jewish Life in Odessa: Memory and Contested History




Chapter 1

Historical Background

Introduction

Jewish history during the time of the Russian Empire and the subsequent Soviet state
is a highly contested topic. First, there isthe general issue of the selectivity of the
researchers themselves, framing a diverse’range of experiences within their own
priorities and narrative strategies (Z:i}pperstein 1999:68). Second, there is the problem
of censorship and highly restri’cted access vto archival sources for Western historians
and local researchers during much of Soviet rule. These difficulties account for a body
of historical writings often based on a narrow range of available materials: B
_hewspapers, journals, memoirs and travelers’ accounts that, especrally when taken out
of context led to skewed accounts of h|story prlmarlly focused on storles of the elltes
or subject to vicissitudes of memory and the sway of nostalgla (see Herlihy 1986t viil;

Zipperstein 1999:69; Zipperstein 1986:2; Orbach 1980; Veidlinger72009: xiii).

Early Russran Jewrsh hlstorrography was mamly spearheaded by an Odessan natrve, ,
Srmon Dubnow and lulu Gessen, whose take on Russia’ s Jewrsh hrstory Stl”

overshadows subsequent studtes of Jews in the Pale of Settlement The works of |

these hlstonans, concentratrng on the repressrve regrme of the Tsars, captured Jewrsh S

life in pre-Revolutronary Russra and evoked feehngs of persecutuon and rnjustrce Itis
due to such studres as Benjamm Nathans pornts out that the majorltv of Western .
'audnences are accustomed to thmkmg ofJews in lmperlal Russia as "the least :
mtegrated of all the European Jewrsh commumttes, as qumtessentral outsiders and |

scapegoats fora regrme that eventually co!lapsed in 1917 under the welght of its own -

backwardness" (2002 1). Thrs overly SImphﬂed and negatlve rmage of the Pale is also o

L * An area designated for Jewish residence in the Russian Empire. - -
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reinforced by literary works on Jewish life depicting impoverished Jews fleeing Russian
pogroms at the turn of the century (Zipperstein 1999:22). Following this widespread
interpretation, the 1917 Bolshevik Revolution and the early policies of the Soviet
government are portrayed as a liberating and modernizing force for Russia’s Jewish
contingent, who suddenly appeared as “consummate insiders in the young Soviet

state” (Nathans 2002:2).

At the same time, there is a completely different picture in which the implementation
of the Pale under the Tsars is seen as, in some ways, a positive development for
Russia’s .lewry its segregation — guaranteed by an invisible border — allowed Jews to
Preserve many of their rites, rituals and traditions. Analyzing the relationship of
memory and hrstory among Russran Jews, leperstem s book, Imagining Russran Jewry,
| demonstrates how, for Amerrcan Jewry contemplatlng their identity after WWII, their
vRussran Jewrsh past emerged as a token that Jews in the Pale had previously
personifled ”spirituality, v‘vholeness‘ and comrnunal cohesion” (1999:19). 'Even |
recogmzlng that the Russian shtetl (small rural town or vrllage) was actually a vrolent j
and unpredrctable place, for many Jews, as leperstem points out rt was also "the
scene of a common childhood when falth was steady, families were whole and God
 favored his people” (leperstem 1999: 20) 26 erpersteln brilliantly analyzes examples
of Amerlcan wrltlngs in whrch shtetIJews are portrayed pralsmg therr old values and
shunmng the values of their new world In thIS versuon of popular and wrltten hlstory, :
’rt Is not Tsarism that i is the target. Rather, the Sovret government (under the slogan of | =,
hberatlon) and the Iater events of WWlI were responsrble for destroymg most of the L

core Jewish socnal and relrgrous mstltutlons, never to be re-created Desplte thelr

Opposrng interpretations of pre-Soviet and Soviet government, ‘both camps of»wrltersk Lt N

Wrmng agalnst the "ldeahzed shtetl "’Veldlmger argues that contrary to the statrc, ahistorical lmage e

h of the shtet/ portrayed in popular culture ~ in the old-worldness of Broadway’s Tevye (Fiddler on the v

- Roof), Marc Chagall’s paintings or the anthropological study by Zborowski and Herzog — the shtet/ does ,

-~ not represent a Jewish traditional way of life somehow hermetlcally sealed off from the lmpact of -
L modernlty (2009 11) : : « :
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would hardly disagree on the fact that the years of Soviet rule (1917-91) dramatically

transformed Jewish life in that part of the world.

Yet, Soviet Jewish history is as much contested as its predecessor. Jews during Soviet
rule are often depicted as victims of an oppressive anti-Semitic and occasionally brutal
regime that banned religious observance and did away with the already dying remains
of other traditional Jewish practices and education. For many writers of this school,
J‘ew‘ish identity under the Soviets had purely negative associations. In other words,
Jews in the Soyiet Union knew that they were Jewish only because of the personal and

state dnscnmmatlon that they facedona darly basrs As Gltelman descnbes

Some chlldren learned early on that they were qurte drfferent from aII

the rest, and that that difference was not in their favor. For others the
awakéning came later ~ when denied entrance to a university for which -
they qualified, or for a job for which they had all the credentrals, ora
promotron, or a trip abroad. (2001[1988] 178)

These perceptrons are strongly supported by mterwews and memorrs of}ewrsh
actrvusts dlssrdents and refusenrks 7 - but are hrghly questroned by ordrnary Jews
Markowrtz (1993) offers a critical assessment of Western scholarshrp s deplctron of

: Sovret Jewry, targetlng authors such as Baron (1987[1964 Smolar (1971) and Wresel
(1966) for clalmmg that Jews became nothmg more than a jurrdrcally defrned mmonty B
group with no opportumtres for cu!tural or rehgrous expressron" (1993 43) In thls
domrnant Western perceptron, Jews were engaged in a heroic battle agamst the Sovret :
system or nskmg everythmg in order to emrgrate (1993 43). However, as thrs thesis . s
and other anthropologlcal accounts demonstrate, many Jews were stnvmg for ‘

assrmllatron on their own |mt|atrve and when they left their country, did so fora-

varrety of complicated and personal reasons, mostly to do wrth the rnstabchty followmg i

the breakup of the Sovret Unlon

“The majonty of the peop\e at least those whom | mtervrewed during
‘ the mid- and late 1980s in New York Israel, and Chicago denied being

#7 persons refused exit visas during Sovietrule. = . -
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modern day Jewish heroes and stressed instead that they had really
been striving for assimilation in the USSR and ultimately left when they -
or their children - encountered insurmountable obstacles. (Markowitz
1995:203)

Recent works by Slezkine (2004), Yurchak (2006) and others, including Kotkin (1995),
Humphrey (2004) and Steinberg and Wanner (2008) allow us to review Soviet history
from yet another perspective. Slezkine’s book, The Jewish Century (2004), argues that
Soviet Jews had managed to estabiish themseives asone ofthe most successfui ethnic
minorities intheUSVSR due to their historicaiiv constituted ability to survive and live as
strangers Thus, many members of the Jewish population chose to be aligned with the
socralrst movement while many of the same mdlwduals made up the country’s
mteliigentsra In his analysis of Staimism, Kotkin, in similar vein notes how people in
the Soviet Union participated in the building ofsocrairsm fora variety of_reasons but,
"as he emphasizes, ”participate they did” (1995-154) In Siezkine's explanation the
J Sovret Union offered its Jews a chance to modernrze and mobrirze asa coiiective by |
jommg the revolutionary Soviet cause. ThiS was part of a process of consciousiy
abandoning their shtetl ways and becoming a highly educated Russran speaking and o
predomlnantly urban minority. Emphasrzrng the impressive social and econornlc
position Jews had occupied in the iater years of Tsarrst rule and under Sov:et N
. leadership, Slezkine’ s contribution demonstrates some of the posutlve attnbutes of

Jewish life overlooked or avorded by numerous other historrans

Yurch'ak,}writing about the larger Soviet popuiation, also cautions his readeré against o
the overWheImingiy negative connotations of Soviet rule often presented in literary = -
accounts of Soviet reality. He urges hrs audrence to look beyond the popuiar o
dichotomy between a negative and rmmorai" Sovret iife and the posrtrve coming of ¢

perestro:ka and then the coliapse of the USSR. Yurkchak himseif tries to combat this . '
~ “binary socraiism" his book Everythmg Was Forever Untri It Was No More makes an o

effort to "contempiate and rehumamze [the plcture of) Sovret socraisst iife” (2006 10):",; i

What tends to get Iost in the brnary accounts is the crucrai and
seemingly paradoxical fact that, for a great number of Soviet crtrzens, ,‘ _ E :
many of the fundamental values, ideals, and reaiities of socialistlife .~~~ .~
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(such as equality, community, selflessness, altruism, friendship, ethical
relations, safety, education, work, creativity, and concern for the future)
were of genulne importance, despite the fact that many of their
everyday practices routinely transgressed, reinterpreted, or refused
certain norms and rules represented in the official ideology of the
socialist state. (2006:8) '

Thus Yurchak seeks to depict the everyday reality of individuals, who portray their
experlences of living in the USSR in dlfferent ways. The reader, for example meets a
Russran phllosopher who, in the flrst years of post Sovret rule had come to recognrze
that the grayness and fear that characterrzed Sovret reality had at the same time been
inseparably linked with a very real optimism and warmth, with accompanying forms of
“human happlness,"r"comforts and well-being,” and “cordiality, successes and order”
in a “well-furnished common space of llvmg“ (2006:8). Describing the years of Stalin's
rule in the urban setting of Magmtogorsk Kotkrn also notes that Stalinism “was not
justa polmcal system ... It was a set of values, a socral rdentlty, a way of lrfe" that gave
- a sense of moral superlorrty to other great powers of the world (1995 12,23), -
‘ Slmrlarly, Sternberg and Wanner (2008) emphasize how Sovret soclalrsm, however |
coercive it often was nonetheless ”provrded a type of moral commumty, a sense of
mtegratron, order, and shared values” to ltS people (2008 3). Indeed whrle thrs would
come as a surprrse to those condrtroned by the stereotyplcal vrew many ex-Sovretf e
crtrzens mourn the Joss of togetherness and “seek to recover, reburld or rnvent new
vcommumtres, however drvergent their vrsuons (2008 3) Humphrey also comments
that the Soviet collectrve was a "moral umverse of comradeshrp" (2004 146) As she o

' explarns, there were many socral spheres where real warmth flourrshed

After the parades people partied all mght usually in a total multl—ethmc :J A
ambience. Audiences enjoyed the cultural achievements of other
nationalities. People took pleasure in luxuries from all over the union .

' (Georgran wines, Siberian furs, Russian lacquer etc) and regarded them
as common achievements of the Soviet people. Of course in everyday

" life, a great deal of comradeshrp also rested on a sense of shared

hardship, common fears, and on the grey sameness of material life,” But j S

~ the sacialist values of responsrbrlrty and duty towards others were real
© too. (2004 146) e R
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Taking up the approach of these writers, | am interested in uncovering the
multllayered experiences of Odessan Jewry who, despite the obvious choice of
emigration, continued to reside in their city, those who have recently returned
following unmet dreams of emigration or for prospects of a better life, and those who
still contemplate life abroad. This chapter and the thesis as a whole represent an
enquiry into the minutiae of Odessa’s urban life as | attempt to make sense of certain
ways of thmkmg and socral practlces of lewrsh Odessans who exhibit dlfferent loyaltles

to the Sovret reglme and express drffermg commrtments to socialist values and Irfe

In my vrew, generalized hlstorlcal accounts of Russian Jews, or Ukrainian Jews for that
matter are suspect in their assumptrons of homogeneity. Rather, one needs to be
sensmve to the dlvergent life circumstances of different Jewish populations and also
‘the differences — whether of Ian(guage, resldenceor state legislation - within those
. populations that make up the Iarger group identities of “Russian,” “Ukrainian” or =
“Soviet” and “ex-Soviet” Jewry. Through llstenmg to the voices of ex-Sovret .lews and
followmg the inspiration of the more recent hlstorlcal works discussed above, it -
becomes possnble to analyze lives of Jews and others under Soviet socialism whose .
trajectones may well have included tremendous sufferrng, repression, fear, and |
censorshap alongside strong moral values, a sense of accomplrshment genumeness
| kln social relatlons and other posmve attrubutes of an mternallzed Soviet ideology As ‘
Nathans sald of the category of “crisis, equally one should be skeptical of all "ready~ o
made dramatrc structure[s] and the alarmrng frequency with Wthh they are stlll |

lnvoked" in hrstorrcal accounts of Russian and Eastern European Jewry (2002 9)

| start thls chapter with a brlef summary of the Jewrsh presence m Tsarlst Russra and

7 contmue with Odessa s pre- Revoluttonary hrstory (1794-—1917) Then lturn to Sovret

- reforms as experrenced by Jews in Odessa and elsewhere in the ex- Russran Emprre and ’

the subsequent changes in pollcy that dlrectly and rndlrectly affected thelr lrves durmg T

the later phase of Soviet rule My goal is twofold flrst I aim to present a coherent

‘ summary of the hrstory of Odessa’s .lewush populatron and second uslng Odessa s ,}i L |




S people rejected by God” (Baron 1987 4)

1: Historical Background

history, | want to build on and, to some degree, question earlier accounts of pre-Soviet

and Soviet Jewish reality encountered in historical and sociological accounts today.

Jews and the Russian Empire

The origins of early Jewish settlements in the territory of the Russian Empire are in
many respects uncertain.- We are told by numerous historians that Jews initially
settled on the northern shores of the Black Sea as part of the Greek colonies that were
' de\reloping in the early centuries ofthe Christian era (Baron 1987:2; Pinkus 1988:2;
Dubnow 1916:1-13). Among these early settlers were Crimean Jews and a sect of
Karaites (followers of Karaism).22 During the Middle Ages, the Jewish presence and
influence in the territory (which Iater became part of the Russian Empire) grew with
the birth of the ngdom of Khazaria (!ocated in the lower Volga and Crtmea) where -

( | Judaism was one of the three rehgions (along with Chrlstlamty and Islam) accepted and |
practlced by the rulmg ehte inan attempt to depart from paganism (Pinkus 1988 3). |
Khazarla and its Jews played an lmportant role in mternatlonal trade between the
Cahphate in Baghdad and the Byzantme Empire However the expansuon ofthe _

‘ Prrncedom of Krev into the Khazar regron in the years 966—69 brought an end to
Khazarran prosperrty and Iessened the rnﬂuence of the Jewrsh populatron in the reglon e
(1988 3) |

During the growthand development of Kievan Russia, Christianity (in its Greek.
Orthodox for mf WaS accepted as the religion' of Russian people Desprte thrs change S

in religious orrentatron Jews contlnued to resrde in Krev and Cnmea where as -

merchants and tradesman they served as the lmk between Western Europe, the Black e

‘Sea provrnces and the Aslatlc contment (Dubnow 1926). After the fall of Klev (1240) to ; e

A branch of,ludaism that re;ects the Orai Law e

¥ According to a popular legend reproduced in anclent Russmn chromcles, Jews !nmalty partlcrpated in e

. the competition between religions to overcome paganism in Russia. However, Viadimir, Prince of Kiev, -~
ruled against Judaism on the basls that Jews did not have a homeland and were a scattered abandoned A
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Mongol rule, Russia remained in a state of conquest for over two centuries (Markowitz
1984:21). Then, under the leadership of lvan Ill, the Principality of Moscow regained
control over Russia’s territory and relocated the capital of the Empire to Moscow,
where, as Baron explains, the prevailing xenophobia of both the Russian masses and

their rulers kept out the Jews and other foreigners (1987:6).%°

Repressnve measures by the Tsars followed in the 15th century and contmued
throughout the 16th century, and forced many Jews to convert to Russran Orthodoxy
or be expelled Subsequent rulers adhered to the polrcy of therr predecessors and kept
Jews away from thelr domains by prohlbrtrng Jewvsh settlement in Russia’s capital
(Baron 1987 8) Even wuth the commg of Peter the Great (1682-1725), wrdely known
for hrs Westernlzmg and modernizlng influence, Jews were no closer to partrcrpatmg in
. the publrc hfe of the country. However, converted Jews were welcomed lnto his court.
, After hrs rule, Jews were formally expelled from their country in the mlddle of the 18th
century, wrth as many as 35 000 Jews deported from Russran terrrtory durmg the rule

of Elrzabeth Petrovna (Baron 1987: 11)

It was only in the late 18th century that a large Jewush populatron became a
permanent feature of the Russ:an Emprre Durmg the partrtrons of Poland ln 1772
1793 and 1795 Russra, under the rule of Catherrne i (the Great) (1762-96), annexed a
number of Polish territories and consequently acquired their Iarge Jewrsh populatrons
The strategic gams for Catherme s Russia thus also opened a new chapter for rts new

 inhabitants - the Jews.! In the words of Dubnow “The country whlch had stood ln

fear of a few thousand Jews was now forced to accept them, at one stroke by the tens ‘ ’

of thousands and shortly afterwards, by the hundreds of thousands" (1916 261)

, The Jews, we are told were also feared for thelr possrble Judalzmg (converslons of non-Jews to B
- Judarsm) and judged for being “enemies of Christ” (Baron 1987:11). - o G

 *n addition to the large number of Jews, Catherine’s dominions now lncluded mrlllons of Poles, =
. LUthuanians, Baltic Germans and Tatars, whose farths and cultures also redefrned the envrronments of
D Russran Emprre (Baron 1987: 14) : ~ e - o 8
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The attitude of the empress toward the Jews, and other ethnic and religious

minorities, was mixed, reflecting both her traditionalist doctrine (embodied in the
Russian church and her predecessors) and the rationalist doctrines of enlightenment

and mercantllism, which Catherine prized. Moreover, the Tsaritza wanted to expand
and strengthen her empire by establishing a warm-water port (Mazis 2004:17).
Persuaded by the idea that Jews could be helpful in tradeand industry, Catherine's

early |egrslatlon was positive and rather lrberal toward the Jews. .lewrsh crtlzens were
for the first trme lnvrted to join the ranks of the three gurlds of merchants and
townsmen (Baron 1987:15-16). They were allowed to practlce their relrgron and were
granted permrssron to participate (both as voters and candrdates) in local |
munrcrpalltres Meanwhrle, the kehlllahs (Jewrsh self—governlng councrls) contmued to
presrde over rnternal Jewrsh affarrs However the freedom that Jews experrenced ln
'trade relrgrous practrce and polltrcs under Catherrne s early years were soon curbed

" due to external pressures (upheavals followmg the partltrons of Poland fear of the
French Revolutron etc ) and the country s lnternal stress (complamts of Moscow ‘

' merchants the Church etc ) (Pmkus 1988; 12—13) Restrrctrons were mrtrally made on . |
the economic sphere of lewrsh actrvrty, whrch later extended to the polltrcal sphere of |
crvrl rights and eventually eradrcated the rnternal autonomy of Jewish cltrzens -
Catherine's later edrcts 0f 1791 and 1794 restncted the areas oflewrsh resrdence and
|mplemented double taxation for .lewrsh merchants and townsmen ln the reglon | ,
(Plnkus 1988: 13 ‘Dubnow 1925: 318) Many hlstorrans belreve that this drscrrmmatory .
legislation lard the foundation for the Jewrsh Pale of Settlement whrch was offrcrally W
constituted in 1835 and lasted untrl 1917 (see Appendrx 1 fora map of The Pale) Thls 4

was the only area where Jews were free to reside permanently, unless they had Specral‘ A

*2 Under the Russian Empire, individuals who owned property worth more than 500 rubles could register

- as members of the merchant class, according to the following scale: the first guild, at least 10,000 ST
rubles; the second guild, between 1,000 and 10,000; the third guild, between 500 and 1,000; those - G
owning less than 500 rubles’ worth of property were registered as townsmen Jewish merchants were LA
granted the privilege of admission to the guilds In 1780 {Pinkus 1988:12). - e ' PR
 Brorafuller explanation of the restrictions passed durrng Catherme the Great’s rule, see Plnkus
= (1988 13) and Baron (1987 13-17) Gt R b




1: Historical Background

permission to live elsewhere (Markowitz 1993:22). Movements within and outside the
Pale were regulated by an internal passport system under which all residents including

Jews (defined as such on the basis of their religion) were registered.

In 1897, according to Russia’s first state-wide census, 5.2 million Jews resided in this
area of the country, where they made up 4 percent of the total