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Abstract

This thesis is an ethnographic exploration of the way in which local actors
who engage in Ambedkarite discourses in rural Chhattisgarh are disconnected from
the larger patindian social movement. gfoes beyond the literature that looks at
Dalits in the urban context by focusing on Dalits in rural India. The aspects under
investigation are caste, social and sectarian movements, youth, rights,
intergenerational difference and education.

The Satnamcommunity examined here is located in a village where they are
in more or less the same economic position to other castes. These other castes,
however, practice O0distancingdé from them t
smouldering resentment. Satma have been historically militant. They acquired
additional land and assert themselves through a sectarian movement. They have their
own functionaries and pilgrimage site. Their sectarian ideology advances the claim
that they are independemstfatantrg from other castes and have mitigated exchange
(lenrden with them. Nevertheless, they remain at the bottom of the village caste
hierarchy and face everyday forms of caste oppression. Educated Satnamis in the
younger generation claim that they know mgaauiikar about their rightsgdhikaan
and aspire to change by becoming fAikey soci
organised in an associatisaMmiti/samuh t hat dr aws on Ambedkar 0s
overcoming caste oppression. They also appropriate mainstpeares in the village
by organising Hindu festivals, and defy O6cl
they do not have any functional power in the village or irptrechayat

When urban Dalit activists, with their headquarters in Raipur, visat eweas,
they ignore this group of young men in the village. Their main activity isfifaaing
and the dissemination of reports of casietivated atrocities on the Internet with the
intention of forging links to NGOs nationally and internationallyeyklo not focus
their attention on mundane forms of caste oppression in everyday village life, and the
young men in the village remain hidden from view.

The present study examines how the Dalit movement is functioning at the
grass roots level, focusingnahose actors in rural India who remain hidden from
mainstream channels of activism in the Dalit movement.



Acknowledgements

| began this project with little background in anthropology, as well as with several
other disadvantages to overcome. Dgiiine course of this research however | have
gained tremendously both personally and professionally. Above all, it has opened my
eyes to the realities of caste and social mobility in rural India.

My work in the United Nations prior to, and for part ofy period of study has
increased my appreciation of ethnography, which | believe to be indispensable to an
understanding of an increasingly interconnected andahaerging world. During the

last few years, my experience of the two western societies immwhave lived
Scandinavian and Englishhas also enhanced my intellectual development.

This thesis has benefitted greatly from the patient and highly professional supervision
of Professor Jonathan Parry and Dr. Laura Bear. Both helped me to laisnutojict

from a standing start, and | hope that the result will bear adequate testimony to their
expertise and excellent guidance.

My heartfelt gratitude goes to the family in Meu that hosted me, took care of me and
with whom | not only have ties of u#l friendship hitanin) but also consider to be
friends whom | would like to visit for many years to come. Similar gratitude goes to
the youth in YACM and people in Meu who made my stay there wonderful and
unforgettable in many ways.

Special thanks to Glu Lahre for sharing many hours of work, and whose friendship |
greatly value. Others | would like to thank include Professor Jodhka in JNU,
Professor Ton Otto at Aarhus University, the NCDHR in Delhi, Supreme Court Judge
Colin Gonsalves, Lalit Surjan (BEdr of Deshbandhu newspaper in Raipur), Goldy
George and Durga Jha in DMM, Alok Putul and his family in Bilaspur, the Ganyari
(JSS) doctors, Bruce Roberts in Guru Ghasi Das University and Santos Lahre, a
lawyer in Pamgarh. Also, my family in India: Nanap&anima, Masi, Tim Uncle and
Oona, and my Ma and brother in Denmark.

Friends | am indebted to for supporting me in my doctoral studies are Arjun, Polly,
Scott, Olivia, Markus, Anne and Salke, Hemen, Samuel Berthet, Niels Wamberg,
Rajeshree Sisodia, BodNjarianne Tellier and Mike Capek. Also, colleagues at the
LSE: Max, Liz, Luca, Zhang Hui, Eona, Dave, EJ and Ankur. Amtdne Sherine,

for copy-editing the thesis at the erféinally, my sincere thanks goes to my
supervisor at UNDP, Volker Welter.

This doctoral project has been financially supported by scholarships from Knud
Hoejgaards Fund, Reinholdt Jorck Fund and by the Danish Research Ministry (grant
no;. 64506-0525)



Table of Contents

Chapter 1 - Introduction to the Thesis 9
Satnamis and #hcaste system 15
The caste system and untouchability 20
Ambedkar 24
Education, friendship and masculinity 27
O0Newd Dalit Movement and Dalit acB83 vism in
Methodology 38
Outline of Chapters 42
Chapter 2 - The Setting 46
Chhattisgarh and JanjgiChampa District 46
The Village: Meu 50
Land and livelihood 57
Migration 60
Panchayat 63
Life in Meu separation between castes 68
6Har i j a-rabrdak feom thé past 79
Separation from Mehars 81
The household in which I lived 89

Chapter 3 - History of the Satnami Sectarian Movement and Assertion of Self

sufficiency 95

Historical trajectory of the Satnami Movement 97

Guru Ghasi Das and Satnampanth 99

From O0di ssentingd sect to defamatl06n by di
Satnami dual identity and assertion of sifficiency 108

The Indian sect 117

Older Dalit Movements: Caste associations and the Satnami Mahasabha 118
Traditional Hi ndu reform movement 89 oOBhakt |
Satnami substantialisation 121

Chapter 4- Yuva Ambedkar Chetna Manch (YACM): Jaankari (awareness),
Education and Social Mobility 130



YACM and Ambedkar

YACM gs swlce al ani
Only Male Membership in YACM
Education and disillusionment

Education and morality

The idiom of &érightso

Neither here nor there

Chapter 5 - Dalit Social Movements: the YACM and DMM in Chhattisgarh
Dal i
Trajectory of the contemporary Dalit Movement

The Contemporary

The YACM in Meu

mat or s o

as o6adhi kaa

Movemeént :

Activists in Dalit Mukti Morcha (DMM) in Chhattisgarh

Activism through faetinding in cases of atrocity

The notion of 6sevabod

135
141
145
148
155
160
163

169
269
173
178
182
187

activism 190

Political Background: Bahujan Samaj Party (BSP) and politics in Chhattisgdrfil

Satnamis and politics in Chhattisgarh: lack of representation

Not6 Na y e i new poktidans

Chapter 6 - Activities of the YACM and the DMM

Analysing public events

Activities of the YACM

Organising Ganes and Durga Puja
Immersing Durga

Republic Day 26 January

Ambedkar Jayanti

Guru Ghasi Das Jayanti

Activities of the DMM:
Fact-finding reports: the Tundra Case

First I ndian Peopl eds

Chapter 7 - Conclusion

Bibliography

6Bet hakso6

Tri bunal on

194
197

202
203
207
210
214
215
216
218
a20
223
220

233

251

ONewd S

tended |

nt oucha



Maps:

India, Chhattisgarh

Chhattisgarii showing JanjgiChampa district

Meu showing the differergaras ponds, schoolqanchayatbazaar anghith kambh

List of Tables:

Table 1: Total population of Meu split by gender and caste category

Table 2: Distribution of households between the main castes residing in Meu
Table 3: Ownership of land by acres and households

Table 4: Total land (acres) in Meu and its uses

Table 5: Househdlincome from paddy cultivation

Table 6: Hindudehatj patriotic and Satnami festivals celebrated in Meu
Table 7: Members of the Yuva Ambedkar Chetna Manch

lllustrations:

Genealogy of the family members in my host household

Photo 1 Ambedkar statueniPamgarh

Photo 2i Tonga on its way to Meu

Photo 3i Jaith Kambh in Meu

Photo 4i Sheetla Mata shrine in Meu

Photo 5 Punita cooking

Photo 6/ Workers under the NREGA scheme in Chewdih
Photo i NREGA fAj ob cardo

Photo 8 Mehar skinning a dead calf

Photo91 A Mehar cobbler in the weekly village market held every Tuesday
Photo 107 Sitaram with his grandson

Photo 111 Gori Bai

Photo 12' Meeting with Lal Das in Girod

Photo 13 YACM banner and Ambedkar portrait consecrated with flowers
Photo 14 Main menbers of YACM

Photo 15 Gudu Lahre

Photo 16" The canopy for Durga Puja

Word Count

95,525words (excluding bibliography)



Glossary

Aanajana
Adhikaar
Bethak
Bhaat
Bhandari
Chhatti

Churri pehnana

Dehati

Dukh
Gaonthia
Ghoomna
Gotra
Harijan Thana
Jaankaari
Jaith kambh
Jamti nahi hai
Jati

Kacca (food)
Khan-pin
Len-den
Lungi

Maike
Malguzar
Mama

Maut ka kua
Mela

Mitan/ mitanin
Nai

Nasta

Neya neta
Pacca (food)
Panchayat
Para

Patwari

Pera

Prasad
Purohit
Rahansahan
Roti-beti rista
Samaj
Samiti/ samuh
Sarpanc
Sathedar
Sukh
Swatantra
Tonga
Vikas

Vivah

Acoming

Arightso

sit-down meeting/ gathering

boiled rice with garnish

Satnami equivalent of Hindu priest

sixth day celebrations after child birth

putting on glass bangles (form of secondary marriage)

rural
grief

large landowner

roam about
lineage

special cell for caste offenders in some police stations
information/ knowledge

victory pole

a couple not getting along

caste

boiled

food and drink
exchange

sarong type wrap worn by men
womanos

a marr.i

feudal landowner
mot her 6s

well of death
village fair

ritual friendship between men/ women

barber

deep fried sacks
Anew politiciano

deep fried

elected village council

ward

village accountant

fodder

votive offering
Hindu priest
way of life

relations of ommensality and conjugality
community/ euphemism for caste

village association

village headman

goi ngo

brot her

nat al

home

in ritual contexts, the Satnami equivalent of Hindu barber

joy
independent
horse carriage

development/ progress
primary marriage



A INDIA

States and Union Territories

LEGEND

=== International Boundary
-====-- Gtate Boundary

m]  Country Capital
# State Capital




CHHATTISGARH ¢ N
DISTRICT MAP “PRADESH, A
4 %
'; Pt TN HARKHAND
o momW 3
IMDEA it < oacuia {
; 2
f ) |
e *1.1]'7"'/4./!‘”“, L. LY
g ] ORISSA
; !‘_._.)7 mu@ 2‘ i
R AN, ! ey Dwsiret Sy
e v ~,,: « e St Boundary
WS { @ Sute Captal
Anunuunn sAsIAR L & Destrct HQ
{ma ooy N
! ” -
< Oy iw
R L 4
7 ~ S ANDHRA
CANTEWADA [ B 1( S PRADESH
ANDHRA 23 { §
PRADESH 1 { ~ Mg ot to Scae
1 "4‘_‘::_ e 4 Wow‘? —
g Ww.
(Updated of 148 Fedruary 2012)

Korba

TR

Sakti

Raigarh

7o Khargig
T

Raipur

'%o Qo@ . akarr ‘

@ Bamnidihi
Malkhurda
* Nawagarh Q Jaijaipur
Seorinarayan Bina P
ol

asaud

District Boundary
River

National Highway
State Highway
Road

Railway Track
Trekking Routes
District Headquarter
Taluk Headquarter
Town


http://www.mapsofindia.com/maps/chhatisgarh/chhatisgarh.htm

T 3ves o) Jow A - VIRVIA Al

QONZSI0N Jsap -Hr waav
EEIEDTE=IETT

g
WMA4TD)
sFwWAL
UM E
wavy
s
G@ qrea}
@
AVAVHINVA
SN, e Anion? 7
“avvavd
& ©
d:ssm% anNey
a
NS




Chapter 1

Introduction to the Thesis

The Satnamis in Chhattisgauhtounchkabkteal

community in that state. In rural areas, the Satnamiségeegated from all other
castes and are still considered by Brahmins and others belonging to the OBC (Other

Backward Classes) castes to be 6poll utedd.

the Satnamis and do not allow them to share the same sotiwater. They even

assign them to a separate area for bathing in village ponds. Restrictions on sharing
food (commensality) and cresaste marriage are also prevalent in everyday village
life. Although the practice of untouchability has become moreealid has been
mitigated in many ways, the Satnamis remain at the bottom of the village caste

hi erarchy. The Satnamis were described
in 1916, and although they are no longer militant, an example of Satnaemtdisss

reported in the local media recently, during the course of my fieldwork. The transition

as

of Sat nami i dentity fr ofoit presentstatosttomlu c habl e 6

place through a sectarian movement that began over two hundred yeard #ym, bu
Satnamis6é struggle for rights is stildl
yet in sight.

The victory that the Satnamis won through their sectarian movement is reflected in

on

g l

their own terms, such as independefsseatantrg fromtheopr essi on of Ouppe

castesd6 and mietdenyveth thode casiex Miagatedexcl{ange was

not only a matter of choice as the Satnamis have been mostly endogamous and are
restricted by castprescribed rules concerning commensality and conjiygaliich

like all other castes in rural India. Although they made a transition in their identity on
an ideological level, structurally and socially the Satnamis remain at the bottom of the

A 6politically correcté term.for 6Untouchabled / D:
2 The traditional occupation of the Chantaiste in many other parts of India is the removal of

carcasses and tanning |l eather, which are deemed to
under the category of ihChhattsgar,ltss thé Mebar castesthatss . Howeve

responsible for the removal of carcasses, and not the Chamars.



ritual caste hierarchy bas eatareoootednnot i ons of
Hindu cosmology. Furthermore, in government population censuses the Satnamis fall
under the Scheduled Caste (3&jtegory. This denotes those castes that were

considered O6untouchabled in the Hindu cast

Thepresent research centres on a group of young Satnami men in a village called
Meu, who in 2004 started an association by the name Yuva Ambedkar Chetna Manch
(which can be translated as Youth Ambedkar Awareness Forum). They organise
Hindu festivals in the Saami ward para) and hold meetings to discuss issues related
to rights @dhikaap and village developmeiftikas)while venerating Ambedkar as an
icon of the movement for Dafif or 6unt ouchabl e6) rights. Al {
symbolically draw upon Atmedkar, rural Satnamis seldom if ever adopt a politicised
Dalit identity. The members of YACM are neither affiliated to any political parties,

nor are they activists in the pamdian Dalit social movement, which is represented

by the Dalit Mukti Morcha (IMM) with its headquarters in the state capital Raipur. It
can be argued that the formation of YACM was catalysed by the spread of education

*This and other categories for reservations are explained further below.
“6Dal ité is the politicised iedhdoptedisincethe 197%0s, whérunt ouc ha
it was popularised by the Dalit Panthers. It is a term Ambedkar brought into currency, which unlike his

original connotation is often translated as O0downtr
the postcolonialformation of the Indian state and its Constitution, and set the stage for the

6aut onomaws edntmovements that foll owed. Hi s |l egacy i
contemporary Dalit movement, and t bcerdingtorthe o6 Dal i t 6 i
hypothesis in his book AThe Untouchables: who were

published i n 194 8-41)He éexplains that &llfprinitiVesdcieti2sOhave beernd 0

conquered at one time or another by invaders whtheenselves above the autochthonous peoples. In

the process of social fragmentation that foll owed,
split off from the centre: 6l n a tribal war it ofte
amihilated, was defeated and routed. In many cases, a defeated tribe became broken into bits. As a

consequence of this, there always existed in Primitive times a floating population consisting of groups

of Broken tribesmen r oandDrBelgasaheth Amabedkaiidtingsand t i ons o6 (pp
Speeches, Vol)7. When the conquerors became sedentary, the
protect them from the attacks of nomadic tribes. Ambedkar used this theory to describe Untouchables

as the descendentsBifoken Men (oDalit, in Marathi), and thus as the original, {#gyan,

inhabitants of India. For Ambedkar the association of Broken Men with Buddhism did not suffice as an

explanation of why Brahmins had consigned the Untouchables to a lowly statuslditienal reason

that he put forward was related to their eating habits: the Broken Men refused to become vegetarian

and continued to eat beef, whereas 6é6Brahmins made t
views on the origins of the caste systemtaifdie r el egati on of &duntouchabl esé
hierarchy are similar to those of the tarm and AdiDravida movements in north and south India
respectivel y. I n contemporary usage, the word Dali't
hypothesis The popul ar usage of the word Dalit for dunt c
Scheduled Caste and Hindu riots in Bombay by the Dalit Panthers, who used the term to assert their

identity, which stood for a struggle for rights and self respdw{R001: 292). Dalit is a symbol for

6change and revolutiondé and conveys these aspiratio



in the village and growing awareness about notions of citizenship and rights.
Intergenerational difference in terraseducation is a pervasive phenomenon
observable not only in Meu but throughout rural India, as is the insertion of
Ambedkarite discourses, predominantly in the repertoire of selfhood of young

educated Dalit men.

This study attempts to understand hbwste young men, having acquired some level
of schooling, navigate intergenerational differences and avenues for social mobility.
How do they reconcile the ideological stance of being Satnamisséifient

(swatantrg and with mitigated exchangke-den with other castes while beginning

to identify with increasingly urbanising and politicising Dalit communities throughout
India? How can their seemingly contradictory approach to fighting for rights, on the
one hand, by organising the celebration of Hifestivals, and, on the other, by
invoking Ambedkarite discourses for the alleviation from caste discrimination be
understood? What has really changed as a result of Dalit movements for rights, and
what do grassoots actors such as these young men thkibthe efficacy of the

partindian Dalit movement of the last couple of decades?

The thesis examines why there is a lack of eagemt between thgung merin

Meu and the Dalit rights movement. Seen from the vantage point of the urban
activists and NGOas well as the academic literature that deals with the Dalit
movement, the focus is often on forms of activism or engagement with actors that are
either victims of caste atrocities thiose that areisible in the networks of activism.

In this literaturethe exploration into the ways in which the Dalit movement engages
withvast r ur al co@munitiesinrerhote lvillages is limited and there is
barely any work done on the ways in which actors in these communities are beginning
to formulate their wn discourses about rights. The present research looks for the
underlying reasons why urban activists do not recruit actors such as the young men in
Meu into their movement as active members or actiastd why the young men in

the village neither seekubthe Dalit movement as a channel for fighting for their

rights.

Although the present study is particularly concerned with the social mobility and
aspirations of the Satnamis in Chhattisgarh, its wider relevance is to engage with and

9



contribute to wdk on Dalits more generally. It examines the interaction of those Dalit
activists that belong in the o6newd Dalit S
NGOs in the 1980s with Satnamis in a remote rural village, and is now undergoing
changes mainly in tens of education. In the context of fi@@aching political and
sociaeconomic change among urbanising Dalit communities, this study uses the
ethnographic method to address the dearth of anthropological research into the forms
which Dalit activism takes iremote rural areas. Contemporary research related to
Dalits has largely focused on political currents and the Bahujan Samaj Party (BSP) in
Uttar Pradesh (Jaffrelot 1998, 2000a, 2000b; Pai 2002; Jeffrey et al. 2008) and on
urban Dalit activism (Gorringe 260Hardtmann 2009). This research shows that
activism in the Dalit movement in Chhattisgarh is predicated on upward social
mobility and is dominated by educated or urban activists that are engaged with
Internetbased advocacy which links them nationalhgernationally and trars

nationally. This approach fails, however, to include grasss actors such as those in

the YACM.

Urban Dalit activists can hardly represent the numerous Dalit communities that reside

across class, caste, religious and regiafaitities, within social contexts that are

contradictory, and in economic settings that are highly heterogeneous. As activists

became more visible in pdndian, transnational and international networks, the

image that began to form gave a sense ofiigeaf Dalit power, not only in politics

through the Bahujan Samaj Party in the north, but also as an important social

movement that would transform the Dalitsdo |
This was the image being formed towards globalenats such as those convening

in global social forums as well as among the urban middle classes inltrndid.

seemed as though subordinated people in Indian society who had recently gained
opportunities for higher education and migration to the wesato better wages were

forming voluntary organisations in civil society that would simply catapult Dalits into
postneoliberalmiddlec | ass | ndi an society, where 6unto

of the past.

Whereas the above may have been true for $amhieactivists in the past couple of
decades, they actually represent only a small fraction of the Dalit population across

India. The majority of Dalits still reside in villages in India which are far from being

10



touched by the kinds of transformationtthiaeralisation has brought to Indian towns

and cities. In the rural setting, where caste remains an important part of everyday life,
education is a means of social mobility that leads to new ways of interacting with
others or becoming village elites. Eded young men and some young women

(though far fewer in numbers) are beginning to organise themselves into associations
in an unprecedented way. The formation of such groups can be linked to the
experience of schooling and increased awareness througtapd other media. Such
actors are often invisible to urbanised forms of activism, and do not appear in the
mainstream of political activity in rural communities. They are hidden from view
because they do not easily link to mainstream channels of pootestss

mobilisation.

Such actors provide a vantage point from which to examine how rural people far
removed from urén forms of activism draw upamancipatory discourses found in

the Dalit movement. They also bring into view unexpected ways in whictatst

young people organise events in everyday village life that symbolise the assertion of
autonomy different to those of older generations. While the activities of such rural
young men may seem insignificant in terms of protest or bringing about any far
reaching changes in village politics or hierarchies, it is worth examining and
understanding the subtle ways in which their discourses and activities signify
intergenerational shifts. The YACM is an example of the ways in which schooling
and wider acced® Dalit emancipatory discourses are incorporated into a repertoire
of activities and conversations that rural young men are now able to engage in. The
significance of the YACM lies in mapping the different ways in which Dalit
discourses are appropriated the purpose of overcoming social inferiority and
subjugation in rural areas that are otherwise overlooked when gauging the extent of
Dalit movements in India. Thus, rather than only focusing on the outcome of Dalit
activism, this research calls attemtito subterranean shifts in contemporary rural life
that are not characterised by revolutionary actors or events, but by gradual changes

that are just beginning to occur.

The objective here is to shed light on actors in the YACM that are otherwisehidde
from view (also hidden in the research on the Dalit movement) because they are not

part of activist, NGO or political networks that are more visible in towns and cities.

11



The young men in the YACM represent a rural generation that is literate and

beginnirg to formulate a language of rights and dissent which does not fall neatly into

existing Dalit political or social movements. The examples of discrimination and

dissent presented in Dalit literature are often spectacular instances that stand out in

relation to everyday forms of discrimination and the claiming of rights in rural areas.

This study attempts to understand the young men in the YACM through the

framework of O6organic intellectualsé refer
subordinated groups caermgrate a sense of cultural awareness; and, through

|l eadership, 6éorganicall yé question and chal
hi erarchy or cultural status quo (Bell amy
0 e d vargarisea g i t-whickigsignificant in the discourse adopted by this group

of young men, and which forms a bond between them and the larger, more visible
networks of activismn ot only resonates with Gramsci 6s
educate and organise the collective witohe masseso (i bid: xiv) b
claim that the dissemination of new values
their current situation and galvanise them
preparationd pl ay sttinkimg abortythe wayd irewhichnsoci@r a ms ci 6
change from the bottom up could occur, and the attainment of higher awareness was

central to it.

This analysis of everyday practices constituting the contemporary form of caste
discrimination in rural Chhattisgaattempts to explain the position of the young men
in the YACM through the historical trajectory of the Sathami movement. It also
explores the intergenerational changes that have led to the increased awareness or
jaankarithat they claim. Significantlyhe Satnamis of Chhattisgarh do not associate
themselves with the Dalit identity as readily as urban Dalits in some other parts of
India, and neither do they find recourse in Dalit political movements such as that of
the Bahujan Samaj Party (BSP) as in UReadesh. There are several reasons for this.
Firstly, the assertion of Satnami identity in rural Chhattisgarh is more prevalent, and
secondly, the BSP does not have any political power in Chhattisgarh. In this context,
the language of rights articulatbgl the young men in the YACM informally
organi sed as 6 Riethe vilagecbramunitais different from thed

®This is a term | borrow from Jeffrey et al (2008: 32).
12



kinds of rights claimed by the school of subaltern studies (Chatterjee 2008) that looks

at subordinated communities from the vantpgmt of patronage. This

ethnographical study seeks to gain an understanding of the thoughts and actions of

young educated Sat nami men on how their Oul

rural setting. Their understanding is highly significant sileedvidence illuminates

(@)

areas where | arge numbers of oO6untouchabl e
disconnected from increasing Dalit politicisation and activism. The disconnection

between the growth of activism within the pladian Dalit movement and the

exclusion of actors such as those in the YACM from the activist networks calls for

further exploration into the hidden forms of riglataiming that occur in village life.

net:

(@)

These are obscured by urban actividts
ethnographies of it.

The YACMO6s disconnection from activist net:
Dalit movement lacks a broad base and fails to make inroads into local voluntary

groups that do not necessarily engage with activism. Groups such as@ YA

remain uncharted by local activists that separate themselves from actors-abgpsass

level while forging links to the outside world of NGOs and advocacy. While they

canvass for Dalit rights and -feimpdiadrygd eam ur
supporting victims of casteotivated atrocities by providing legal representation,

they do not always organise people as a broad base. This model of Dalit activism does

not replicate political power, where vedeeking engages political actors with the

grassroots to influence individuals. For mainstream political actors, the goal is

electoral victory. This is not, however, the case for activists in the Dalit movement.

The need for a broad base is not deemed necessary to the work of activism. This

meansvarious groups at the periphery of the movement, such as the YACM in Meu,

are not considered instrumental or important to the work of Dalit activists.

Satnamis and the caste system

En route to Meu, near t he enledPanfgattoneds | oul
The bus screeches to a halt amidst fruit stalls and billowing dust adjacent to a stout
statue of Ambedkar, gaudily painted and garlanded with tinsel. The characteristic

western thregiece suit, blackimmed glasses and thiddlound book restmin

13



Ambedkar s arm characterise him in stark c¢
him in a traditionatihoti. The bus drops passengers going to Meu at a point on the
highway from which a narrower road leads to the village. This part of the journey is
made by foot or by horse and carriaggm{a. The stretch into the village is flanked

by paddy fields on both sides, hedged in places by clusteestdn’ bearing purple
flowers, while the fields host clumps of mango trees. Occasional quiet sounds made
by kingfishers and other birds fall into the rhythm of the turning of tlren gvheéls

and the trot of horseshoes. At the entrance of the village, a rusty sign bearing the
name of the village in Hindi stands askew on a pole to one side and the shrine of
Sheetla Mataone of the three protective deities of the village, on the other. There are
no statues of Ambedkar or Gandhi here; instead, a tall white structure resembling a
thin obelisk looms into view as one enters the Satnami vpard)(in the village This
structur e i gaitekandbl) which i® a symbgl of the Satngmis of

Chhattisgarh and can be found wherever a large Sathami community resides.

The importance of thith kambhand other Sathami sectarian symbols is covered in
Prakasams (1993) ethnography of rural Satnami :
of the Satnami caste and describes the social organisation of the caste in structural

t er ms. Prakasamdés ethnography is set in col
studyt hat engages with Dumontés holistic appr
systemPr akasamdés main aim is to study the inte

and to thus contribute to an overall understanding of sectarian movements in India
(1993:39)Satami s6 i nteraction with political or
Pr akas amos ,listfooud ig on séttartar agatigious aspects of Satnami

beliefs andche analysethe reforms (if any) that these beliefs have le€Ctosely

relatedtothisstdy i s Dubeds (1998) ethnographic hi
and details the trajectoro f t he Sat nami sectarian movemer
study is derived from some primary, but mostly secondary, sources and contemporary
narrations aboubatnami beliefs, rituals and social organisati®oth studies focus

primarily on defining the Satnami caste as separate from all other castes, and the
Satnamisdéb position in the caste system wit|

Dube6s famamihistorypand identity does not includealysis of

®lpomoea carneghttp://www.botanical.com/site/column_poudhia/68_morningglory.html)
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contemporary social movemeitsrelation to the Satnamis. His studiges not

attemptto engage with the view of Satnamis as Dalits or the inclusion of Satnamis in

partindian Dalit movementdncont ast t o Dubebés meticul ous ar
sectarianism in a historical context, Russell and Hiralal (1916) describe the Satnamis

in the context of castes and tribes in central India during colonial times. Their

description highlights the perceptiontbe Satnamis as a militant caste, who were in

a continuous Osocial wardé against | and own.

Babb (1972) analyses the transformation of Satnami patriljugakinto non
patrilineal political figures drawn into party politics thigh the Congress Party and
their endorsement of Mini Mata as a political representative of Satnamis in
Chhattisgarh. Berthet (2008) further analyses the state and the politicalsgaena
Chhattisgarh and h&howsthat the Sathamis are a marginalisedeasthe right
wing dominated state. The latter looks at statistical data for Satnamis dsanéte
and gives an account of the waninglwé (insignificantjppower the BhujanSamaj
Party managed to capture in the statewever, neither of these scholarsalyse

Satnamis in light of the Dalit Social Movement.

Parry (1999, 2001, 2004 and 2005), engagéh the Satnamis througheHens of

industrialisation and the transformations this brings into the lives of primarily steel

workers Parrypresens he Sat nami sé& position within the
Chhattisgarh and economic changes mainly in and around the Bhilai steel plant in the

Durg district. Parryods et hn-aorbaneoptédxi es portr
which is very differentd the rural village Wwere | conducted my fieldwork. However,

the problem otastesegregation is presentinbotWh er e a s , Parryds studi
with movements such as the Chhattisgarh Mukti Morcha and the dynamics of the

politics involving trade unionsmal the struggle for justice in the state, the Dalit

Movement or the activists in this movement from Chhattisgarh are not the focus in

any of thesestudiesPar r yd6s wi de r arelaged to Ghhattisgathai gr ap hi e s
spancaste, class, conjugallaéons, consumption, childhoaghd corruption have

beenan importangateway into researching rural Chhattisgarh and to understand the

larger context of the Satnamis in this state.
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Ambedkar statue in Pamgarh

En route to Meu in tonga
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Jaith kambh'n Meu

Sheetla Matahrine in Meu
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